History and Highlights in the Prophet’s Life dispensationA gospel dispensation is a period of time in which the Lord has at least one authorized servant on the earth who bears the keys of the holy priesthood. Adam, Enoch, Noah, Abraham, Moses, Jesus Christ, Joseph Smith, and others have each started a new gospel dispensation. When the Lord organizes a dispensation, the gospel is revealed anew so that the people of that dispensation do not have to depend on past dispensations for knowledge of the plan of salvation. The dispensation begun by Joseph Smith is known as the "dispensation of the fulness of times" (The Guide to the Scriptures, "Dispensation," 67).marvelous work The Book of Mormon prophet Nephi prophesied of our dispensation and the Restoration of the gospel of Jesus Christ, saying: "The Lord will set his hand again the second time to restore his people from their lost and fallen state. Wherefore, he will proceed to do a marvelous work and a wonder among the children of men" (2 Nephi 25:17).
Brigham Young 
Articles Used in this Study

Brigham Young was born June 1, 1801, in Whitingham, Vermont. In 1835 he was called to the Quorum of the Twelve Apostles. As successor to Joseph Smith, he led the migration west in 1846–47 to the Rocky Mountains and founded Salt Lake City. He was sustained as President of the Church on December 27, 1847. As Church President and Territorial Governor of Utah, he established Latter-day Saint settlements in Utah and throughout the American West. He died August 29, 1877, in Salt Lake City after nearly 30 years as Church President...
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“Joseph Smith’s thirty-eight and one-half years seem marked by the highest of spiritual peaks and the depths of tribulation, sorrow, and betrayal such as few mortals have experienced. It was in the hearts of some who knew him to be his brothers and sisters for eternity, and in the hearts of others to shed his blood. In the end, the latter group celebrated a short season of what they thought was triumph, while the former received the assurance of heaven that their desire would be granted: “Millions shall know ‘Brother Joseph’ again” (Hymns, no. 27).

A Time-Line of some key events in the life and ministry of the Prophet Joseph Smith 
The following time-line puts some of his work, joys, and sorrows into their time and setting.

23 December 1805: Born, Sharon Township, Windsor County, Vermont. (The Smith family lived in seven locations between Joseph’s birth and the First Vision: Sharon, Tunbridge, and South Royalton, Vermont; West Lebanon, New Hampshire; Norwich, Vermont; the village of Palmyra, and Palmyra Township, New York.)

1813: Contracts typhus undergoes leg operation at West Lebanon, Grafton County, New Hampshire.

1816: Smith family moves to the village of Palmyra, Ontario County, New York.

Early spring, 1820: Sees First Vision, Manchester Township, Ontario County New York. 1 

21–22 Sept. 1823: First instructed by angel Moroni.

19 Nov. 1823: Brother Alvin dies, Palmyra Township.

22 Sept. 1824: Instructed by angel Moroni at Hill Cumorah.

22 Sept. 1825: Instructed by angel Moroni at Hill Cumorah.

20 Mar. 1826: Tried and acquitted on fanciful charge of being a “disorderly person,” South Bainbridge, Chenango County, New York. New York law defined a disorderly person as, among other things, a vagrant or a seeker of “lost goods.” The Prophet had been accused of both: the first charge was false and was made simply to cause trouble; Joseph’s use of a seer stone to see things that others could not see with the naked eye brought the second charge. Those who brought the charges were apparently concerned that Joseph might bilk his employer, Josiah Stowell, out of some money. Mr. Stowell’s testimony clearly said this was not so and that he trusted Joseph Smith. 

22 Sept. 1826: Instructed by angel Moroni at Hill Cumorah.

18 Jan. 1827: Marries Emma Hale, South Bainbridge.

22 Sept. 1827: Obtains Book of Mormon plates from angel Moroni at Hill Cumorah.

Feb. 1828: In New York City, Professor Charles Anthon certifies authenticity of Book of Mormon characters, then withdraws certification, offers to translate the gold plates himself. Learning that part of the plates are sealed, he says, in fulfillment of prophecy (Isa. 29:11), “I cannot read a sealed book.”

12 Apr. 1828: Joseph Smith commences translation of the Book of Mormon with Martin Harris as scribe, Harmony, Susquehanna County, Pennsylvania.

14 June 1828: Martin Harris leaves Harmony with 116 translated pages of the Book of Lehi. The pages are stolen in Palmyra Township, June–July 1828.

15 June 1828: First son, Alvin, born; dies within hours, Harmony.

July 1828: Joseph’s first known recording of a revelation immediately after receiving it (D&C 3).

July 1828: Interpreters and plates are taken from the Prophet by angel Moroni.

22 Sept. 1828: Interpreters and plates returned to the Prophet by angel Moroni, Harmony.

5 Apr. 1829: Oliver Cowdery arrives at Harmony from New York; translation recommences on 7 Apr. 1829.

15 May 1829: Joseph and Oliver receive Aaronic Priesthood from John the Baptist, Harmony Pennsylvania.

May–June 1829: Joseph and Oliver receive the Melchizedek Priesthood from Peter, James, and John on the banks of the Susquehanna River.

June 1829: Finishes Book of Mormon translation at Fayette, Seneca County, New York.  

June 1829: Three witnesses view the plates, see angel Moroni, hear the voice of God, Fayette.

June 1829: Eight witnesses see and handle the plates, Manchester Township.

11 June 1829: Copyright of the Book of Mormon obtained.

June–July 1829: Returns home to Harmony, with Emma.

Early 1830: After the editor of The Reflector (Palmyra) prints extracts from the unpublished Book of Mormon in January of 1830, the Prophet briefly travels to Palmyra from Harmony to stop unauthorized publishing.

26 March 1830: The Book of Mormon is made available to the public at E. B. Grandin’s Bookstore, Palmyra.

6 Apr. 1830: Officially organizes the Church at Fayette. (Priesthood offices of deacon, teacher, priest, and elder announced. See D&C 20.)

Apr.–July 1830: Opens the public ministry of the Church: Fayette, Colesville, and Manchester, New York.

June 1830: Receives revelation of Moses, chapter 1, as part of his translation of the Bible (exact date unknown). The Prophet’s revision of the Bible is an ongoing project.

9 June 1830: First conference of the Church, Fayette.

30 June 1830–Mar. 1831: Continues translating the writings of Moses (chapters 2–8).

Last week of Aug. 1830: With Emma, moves to Fayette from Harmony.

Dec. 1830: Receives revelation requiring the Church to be gathered to “the Ohio” (D&C 37).

2 Jan 1831: Receives revelation detailing why the Church must move to Ohio (D&C 38); the Lord promises his law and an endowment.

On or about 1 Feb. 1831: Arrives in Kirtland, Geauga County, Ohio. (The seat of Church government would be in Kirtland for the next seven years.)

4 Feb. 1831: Edward Partridge called as first bishop (D&C 41).

9 Feb. 1831: In fulfillment of D&C 38, the Prophet receives “the Law” (D&C 42).

30 Apr. 1831: Joseph and Emma’s twins, Louisa and Thaddeus, born; they live only three hours.

9 May 1831: Joseph and Emma adopt Joseph and Julia Murdock.

3 June 1831: Office of high priest announced at fourth general conference of the Church.

19 June 1831: Starts for Missouri to designate the “land of Zion.”

20 July 1831: Independence, Jackson County, Missouri, designated the center place for Zion and its temple (D&C 57).

9 Aug. 1831: Leaves Independence; arrives in Kirtland 27 Aug. 1831.

12 Sept. 1831: Moves to Hiram, Portage County, Ohio.

4 Dec. 1831 (approx.) 10 Jan. 1832: Preaches in Kirtland and Ravenna, Ohio, area to counter negative newspaper articles by Ezra Booth in the Ohio Star (see D&C 71).

16 Feb. 1832: Receives, with Sidney Rigdon, vision of the three degrees of glory (D&C 76).

24 Mar. 1832: With Sidney Rigdon, tarred and feathered at Hiram by opponents of the Church. (Adopted son, Joseph Murdock, dies on 29 Mar. 1832 in consequence of exposure suffered at this time.)

1 April 1832: Travels to Zion (Jackson County, Missouri); returns to Kirtland in June 1832.

Oct.–Nov. 1832: Mission to Albany, New York City, and Boston with Newel K. Whitney (see D&C 84:114).

6 Nov. 1832: Joseph Smith III born a few hours before Joseph’s return home to Kirtland from mission to the East.

25 Dec. 1832: Receives revelation and prophecy on war (D&C 87).

Beginning 27 Dec. 1832: Receives the “Olive Leaf” revelation (D&C 88).

22–23 Jan. 1833: Organizes School of the Prophets (see D&C 88:70–80, 117–141) at Kirtland.

27 Feb. 1833: Receives Word of Wisdom (D&C 89).

18 Mar. 1833: Organizes the First Presidency from presidency of the High Priesthood, Kirtland.

23 July 1833: Kirtland Temple cornerstones laid.

5 Oct.–4 Nov. 1833: Mission to Canada. On this mission the Prophet travels to Springfield, Pennsylvania; Westfield, Perrysburg, Lodi, and Buffalo, New York; and in what was then called Upper Canada (now Ontario, Canada), to Mount Pleasant, Brantford, Colburn (Colborne), and Waterford.

22 Nov. 1833: Learns of the expulsion of Saints from Zion (Jackson County, Missouri) and the tragic consequences of Missouri mob action.

18 Dec. 1833: Office of evangelist, or patriarch, announced; first patriarchal blessings given.

17 Feb. 1834: Organizes the “President’s Church Council,” shortly thereafter called the High Council, according to vision he had earlier received, in Kirtland (see D&C 102).

26 Feb. 1834: In accordance with revelation, begins recruitment of Zion’s Camp (see D&C 101, D&C 103).

5 May 1834: Leaves Kirtland for Missouri, heading one of two branches of Zion’s Camp. The “Fishing River” revelation (D&C 105) disbands Zion’s Camp, 22 June 1834. Returns to Kirtland the latter part of July 1834.

Oct. 1834: Visits Saints in Pontiac, Michigan.

14 Feb. 1835: Organizes the Quorum of the Twelve Apostles.

28 Feb. 1835: Organizes the Quorum of the Seventy.

28 Mar. 1835: Receives revelation on priesthood (D&C 107).

July 1835: Egyptian mummies and papyri purchased.

21 Jan 1836: Receives revelation about celestial glory and departed brother Alvin (D&C 137).

27 Mar. 1836: Dedicates Kirtland Temple (see D&C 109).

29–30 Mar. 1836: Presides in Kirtland Temple as an endowment of power from on high, promised by the Lord five years earlier, falls upon a large group of priesthood leaders.

3 Apr. 1836: With Oliver Cowdery, receives series of visions in Kirtland Temple: The Lord appears and accepts the temple; Moses restores the keys of the gathering of Israel; Elias restores the keys of the dispensation of the gospel of Abraham (the eternal family order); Elijah restores the keys of fulness of the priesthood sealing power (D&C 110).

20 June 1836: Son, Frederick Granger Williams Smith, born at Kirtland.

25 July–Sept. 1836: Mission to Salem, Massachusetts, area (see D&C 111).

2 Nov. 1836: Helps organize Kirtland Safety Society Bank.

Beginning 6 Apr. 1837: Second solemn assembly held in Kirtland Temple.

May 1837: In Kirtland, a major internal Church dissension begins with the economic “Panic of 1837.”

June 1837: Sends first missionaries to England; they arrive 19 July 1837.

27 July 1837: Leaves to visit Saints in Toronto, Canada; returns in latter part of Aug. 1837. 

27 Sept.–10 Dec. 1837: Travels to conference in Missouri and returns.

12 Jan. 1838: Leaves Kirtland to escape mob violence associated with Kirtland apostasy.

14 Mar. 1838: Arrives with family in Far West, Caldwell County, Missouri.

2 June 1838: Son, Alexander Hale Smith, born at Far West.

6 Aug. 1838: Some Latter-day Saints suffer in election-day violence at Gallatin, Daviess County, Missouri.

9 Oct. 1838: The Prophet records that in answer to Latter-day Saint pleas for protection from increasing mob violence, Missouri Governor Lilburn W. Boggs replied that “ ‘the quarrel was between the Mormons and the mob,’ and that ‘we might fight it out.’ ” 

11 Oct. 1838: Leads Saints from DeWitt, Carroll County, Missouri, to Far West.

25 Oct. 1838: Battle of Crooked River, death of Elder David W. Patten of the Twelve, and death of a Missouri state militiaman.

27 Oct. 1838: Responding to false and inflammatory reports that the Saints are committing aggressive actions, Governor Boggs issues his “extermination order” against them at Jefferson City, Missouri.

30 Oct. 1838: Murderous attack on Latter-day Saints at Haun’s Mill, Daviess County, Missouri.

31 Oct. 1838: The Prophet and other Church leaders are taken prisoners at what they are told will be a peace talk with leaders of the Missouri state militia besieging Far West.

1 Nov. 1838: Arbitrarily and without any foundation, the Prophet is sentenced to death “as a warning to the Mormons” after an irregular court martial; the Prophet’s life is spared through the courage of General Alexander W. Doniphan. Members of the state militia plunder the town. 

1 Dec. 1838: After an irregular court of inquiry in Richmond, the Prophet and several others are imprisoned in Liberty Jail, Clay County, Missouri, to await later trial on false charges of “treason” and “murder.” The charge of treason had to do with the Saints’ resisting the mob-militia, and the charge of murder was due to the death of one of these militiamen during the Battle of Crooked River. Joseph Smith was accused of being an accessory though he was not present.  

20–25 Mar. 1839: While a prisoner, receives D&C 121, D&C 122, D&C 123.

16 Apr. 1839: On the way to trial at Columbia, Boone County, Missouri (after winning a change of venue), is allowed to escape by guards.

22 Apr. 1839: Joins family at Quincy, Adams County, Illinois.

10 May 1839: Moves with Saints to Commerce (later Nauvoo), Hancock County, Illinois.

27 June–approx. 8 Aug. 1839: Trains members of the Twelve Apostles before their second major mission to England.

21–22 July 1839: Great days of healing, Commerce (Nauvoo), Illinois, and Montrose, Iowa.

14 Sept. 1840: Joseph Smith, Sr., passes away in Nauvoo shortly after delivering deathbed assurances to his sons: that Joseph will complete his mission and that Hyrum should assume the patriarchal priesthood.

29 Oct. 1839–4 Mar. 1840: Travels to Washington, D.C., to present to Congress the redress petitions for the Missouri grievances of the Saints. His visits with both President Martin Van Buren (29 Nov. 1839) and members of Congress prove fruitless.

5 Oct. 1840: At the Prophet’s request, his scribe, Robert B. Thompson, reads in general conference Joseph Smith’s “Treatise on Priesthood,” apparently the only discourse of the Prophet for which we have an exact text. 
19 Jan. 1841: Receives revelation instructing the priesthood to build the Nauvoo Temple and Nauvoo House; key priesthood officers specified (D&C 124).

1 Feb. 1841: Elected to Nauvoo City Council.

4 Feb. 1841: Elected lieutenant general of the Nauvoo Legion (city militia).

Spring 1841: Performs first eternal marriage sealing.

6 Apr. 1841: Nauvoo Temple cornerstones laid.

5 June 1841: Arrested again on false Missouri charges of treason and murder dating from his arrest and imprisonment in Liberty Jail, the intent being to return him to Missouri for trial; writ for arrest is dismissed on 10 June 1841. The Prophet said his defense relied in part on the fact “that the indictment, in Missouri, was obtained by fraud, bribery and duress, all of which I was prepared to prove.” 

7 Aug. 1841: Brother, Don Carlos, dies, at Nauvoo.

8 Nov. 1841: Dedicates baptismal font in basement of Nauvoo Temple. The first baptisms for the dead performed in the font were on 21 Nov. 1841.

5 Jan. 1842: Begins operating a general store in Nauvoo (known as the Red Brick Store).

Feb. 1842: Becomes managing editor of Times and Seasons. 

7 Feb. 1842: Son dies at birth (no name given).

1 Mar. 1842: Begins publishing the Book of Abraham.

17 Mar. 1842: Organizes women in the Female Relief Society of Nauvoo.

4 May 1842: In an upper room of the Red Brick Store at Nauvoo, the Prophet administers the first extended endowment ordinances; nine men receive them, including Brigham Young, Heber C. Kimball, and Willard Richards.

19 May 1842: Elected mayor of Nauvoo.

6 Aug. 1842: Prophesies Saints will continue to suffer persecution and will be driven to Rocky Mountains.

8 Aug. 1842: Goes into hiding after arrest warrants without any foundation are issued, falsely charging him with complicity in an attempt to assassinate Missouri Governor Lilburn W. Boggs; the charges signal that the Church’s Missouri enemies will go to any length to capture the Prophet. (Similar trumped-up charges by Missouri enemies would dog the Prophet for the rest of his life.)

Aug. 1842: In hiding, records poignant expressions of gratitude for those who have assisted him from the beginning of his ministry.

1, 6 Sept. 1842: By letter, announces new guidelines for administration of baptisms for the dead (D&C 127, 128).

26 Dec. 1842: Voluntarily surrenders to arrest in Nauvoo on the far-fetched Missouri charge of attempted assassination of Lilburn W. Boggs.

5 Jan. 1843: Is released by a federal judge in Springfield on a ruling that he is protected from arrest because of his Illinois citizenship.

2 Apr., 16–17 May 1843: Teaches doctrine now contained in D&C 130 and D&C 131, at Ramus (now Webster), Illinois.

28 May 1843: Sealed to Emma Smith for time and eternity.

11 June 1843: Preaches on purpose of the gathering and of the building of the temple.

13 June–1 July 1843: State officials in league with a Missouri sheriff and an Illinois constable conspire to arrest the Prophet at the home of his wife’s relatives in Dixon Township, Illinois, intending to whisk him away to Missouri; his friends foil the plan, and the Prophet wins release in the courts.

12 July 1843: Revelation on celestial marriage recorded (D&C 132).

Dec. 1843: Prophet places Brigham Young in charge of overseeing temple ordinance meetings in his absence.

29 Jan. 1844: Prophet announces candidacy for President of the United States.

20 Feb. 1844: Instructs the Twelve Apostles to oversee organization and outfitting of exploring parties to search out a new location for the Saints in the West.

25 Feb. 1844: Prophesies that Saints will be out of hands of enemies within five years. (First group of Saints arrive in Salt Lake Valley July 1847)

Mar. 1844: Delivers Last Charge to the Twelve Apostles, putting responsibility for the work of the kingdom on their shoulders.

7 Apr. 1844: Delivers King Follett Discourse, a doctrinal landmark.

17 May 1844: Nominated as U.S. presidential candidate by Nauvoo convention.

7 June 1844: Nauvoo Expositor published, inciting anger and fear in Nauvoo: anger for its vilification of the Prophet and its accusations against other Church leaders; fear from its call for a repeal of the Nauvoo charter so that local government would be taken out of the hands of the Saints.

10 June 1844: Concluding that they are operating within the prerogatives granted by the Nauvoo charter granted to the city by the state of Illinois, the city council passes an ordinance and directs the Prophet as mayor to “abate” the Nauvoo Expositor as a “nuisance”; the press is destroyed. 

25 June 1844: Voluntarily surrenders to constable at Carthage, Hancock County, Illinois, on charges of inciting a riot, language used to describe Joseph’s action in destruction of the Nauvoo Expositor; the Prophet then is charged with treason for having declared martial law in Nauvoo.

27 June 1844: Martyred at Carthage with brother Hyrum.

29 June 1844: Buried with Brother Hyrum in Nauvoo. 
1825-1831 ‘Joseph Smith Susquehanna Years-Pennsylvania and New York’
By Larry C. Porter Feb 2001 Ensign (An excellent brief History from 1825-1831)
Events and activities of the Prophet Joseph Smith’s years along the Susquehanna helped mould his life and the future of the Church.
Joseph Smith’s Susquehanna Years

The years 1825 through 1831 on the land along the Susquehanna River near Harmony, Pennsylvania, proved to be a time of growth and chastisement as well as great joy and sorrow for the Prophet Joseph Smith. It was here in 1825 that 19-year-old Joseph worked, obtained some schooling, and met, courted, and married his future wife, Emma Hale, daughter of Isaac and Elizabeth Hale. Together they suffered the death of their first child. Here much of the Book of Mormon was translated, the Aaronic and the Melchizedek Priesthoods were restored, and 15 sections of the Doctrine and Covenants were received.

Emma Hale’s Parents Move to Harmony

Connecticut-born Isaac Hale left Vermont in about 1787. Journeying through the state of New York, he descended the Susquehanna River as far as the “great bend.” Finding the country much to his liking, he returned to Vermont and married his sweetheart, Elizabeth Lewis. The happy couple then joined company with Elizabeth’s brother, Nathaniel C. Lewis, and his new wife, Sarah Cole, for the return trip in about 1790. Placing their belongings in a cart pulled by a yoke of steers, the brothers-in-law took their wives on a 220-mile emigrants’ journey from Wells, Rutland County, Vermont, to sparsely settled Willingborough, Luzerne County, Pennsylvania.  Isaac and Elizabeth located on the north side of the Susquehanna. The area eventually became Harmony Township, which was attached to Susquehanna County in 1810.

“Hale was a mighty hunter,” wrote Rev. George Peck, a Methodist Episcopal minister who frequently visited the Hales because they were of like religious persuasion. “In fact, [Hale] … fixed his home in this new region for the purpose of pursuing game. … He slaughtered about 100 deer annually, most of which he sent to the Philadelphia market. He often killed bears and elks, as well as a great variety of smaller game, of the flesh of which I often partook at his table.”  

In this wilderness setting Isaac Hale was a friend of the poor and was spoken of as a man of “forethought and generosity.” The meat from elk he killed “often found its way unheralded, to the tables of others when the occupants of the house were out of sight; and to them the gift seemed almost miraculous.”  

Isaac and Elizabeth became the parents of nine children: Jesse, born 24 February 1792; David, born 6 March 1794; Alva, born 29 November 1795; Phebe, born 1 May 1798; Elizabeth, born 14 February 1800; Isaac Ward, born 11 March 1802; Emma, born 10 July 1804; Tryal, born 21 November 1806; and Reuben, born 18 September 1810. 4 Isaac’s ability as a farmer and his prowess on the hunt, coupled with the domestic skills of Elizabeth, provided the children with a comfortable existence.

Joseph Comes to the Susquehanna

Local tradition and folklore surrounding the possible existence of an old Spanish silver mine created a condition in the 1820s which led to a decided change for the Hales. An enterprising farmer by the name of Josiah Stowell came 30 miles from his farm in Bainbridge Township, Chenango County, New York, carrying a purported treasure map and accompanied by a digging crew. The company took their room and board with the Hale family. On the crew were Joseph Smith Jr. and his father. Lucy Mack Smith records that Josiah “came for Joseph on account of having heard that he possessed certain keys, by which he could discern things invisible to the natural eye.” The Smiths had initially refused Josiah’s invitation in October 1825. However, the reality of the family’s difficulty in meeting the $100 annual mortgage payment on their farm and Stowell’s promise of “high wages to those who would dig for him” finally persuaded them both to join in the venture.  

Isaac Hale said that Stowell and his men arrived at his home in November 1825. Their dig located up Flat Brook beneath Oquago Mountain was short lived, reported by Isaac to have ended about 17 November.  The Prophet said of Josiah Stowell’s search for wealth, “Finally I prevailed with the old gentleman to cease digging after it” (JS—H 1:56).

Nevertheless, their stay was sufficiently long for young Joseph to make the acquaintance of the Hales’ tall, comely, 21-year-old daughter, Emma. A strong mutual attraction between these two was not lost even when Joseph’s employment suddenly shifted upriver to Josiah Stowell’s farm. Joseph continued to “pay his addresses” to Emma in Harmony. Another employer, nearby Joseph Knight Sr. of Colesville Township, Broome County, New York, said, “I furnished him with a horse … to go and see his girl down to Mr. Hale.”  
Joseph and Emma Marry

At last Joseph summoned sufficient courage to request the hand of Emma in marriage. Isaac Hale was adamant in his refusal, saying that Joseph “was a stranger, and followed a business that I could not approve.”  Joseph felt that there was also an element of Hale family prejudice arising from his continuing assertion that “I had seen a vision,” so “persecution still followed me, and my wife’s father’s family were very much opposed to our being married.” Finding no relief for their frustrated matrimonial plans, the couple eloped. Joseph related, “I was therefore, under the necessity of taking her elsewhere” (JS—H 1:58). Isaac Hale reported that while he was absent from home Joseph “carried off my daughter, into the state of New York, where they were married without my approbation or consent.”  

Going initially to the home of Josiah Stowell, Joseph and Emma then visited the village of South Bainbridge where arrangements were made for their marriage before Esquire Zachariah Tarble, Justice of the Peace. The ceremony was performed on 18 January 1827 at the Tarble home, located on the east side of the Susquehanna River. It is probable that Josiah Stowell was among those who witnessed the marriage because he had encouraged Emma to unite with Joseph.

Before the marriage Joseph had informed his own parents, Joseph Sr. and Lucy Mack Smith, of his plans and asked their blessing in the matter. Lucy said that “we were pleased with his choice, and not only consented to his marrying her, but requested him to bring her home with him, and live with us.”  Having no conveyance of his own, the Prophet accepted Josiah Stowell’s offer to take the newlyweds by wagon to the Smith frame home in Manchester. Here Joseph had a brief respite and farmed that season with his father.

From Manchester, Emma wrote to her father in Harmony asking, “whether she could take her property, consisting of clothing, furniture, cows.” Isaac responded that “her property was safe, and at her disposal.”  Peter Ingersoll, a neighbor of the Smiths, was hired to take them to Pennsylvania in his wagon during August 1827. Peter said that as they drove into the yard, Father Hale came out in an agitated state and amidst a “flood of tears” confronted Joseph for having “carried away” his daughter. However, before their return to Manchester, Isaac asked Joseph to move to Harmony and said he “would assist him getting into business.”  Given the severity of the situation which soon developed in the Manchester–Palmyra area because of the intensity of the mob action, this offer shortly became an important option for the besieged Prophet.

Receiving the Gold Plates

According to earlier divine instruction, Joseph was to receive the plates from the angel Moroni that very autumn. Emma, clad in her riding dress, was positioned at the base of the Hill Cumorah three miles southeast of the Smith farm in Manchester Township with the horse and wagon sometime after midnight on 22 September 1827. Joseph climbed the hill to the place where the plates lay secreted and there received careful instruction from the angel for their preservation. Having secured the ancient record, Joseph chose to hide the plates at a certain location in the woods as a precautionary measure. The couple then returned to the house and were met with expectant inquiries from not only Smith family members but also two house guests—Josiah Stowell and Joseph Knight Sr. These two men had come on a three-day visit, so anxious were they about the outcome of Joseph’s session with the angel.  

Following repeated attempts to steal the plates and constant threats of bodily harm to the Prophet by local antagonists, Emma’s brother Alva was summoned. He came from Harmony in his wagon to take the couple to the comparative safety of Susquehanna County and the Hale home. But even in Harmony problems began to surface with Isaac Hale himself. When shown the box in which the gold plates had been placed, Isaac said that he “was allowed to feel the weight of the box” but he was not permitted to see the plates. He then declared to Joseph “if there was anything in my house of that description, which I could not be allowed to see, he must take it away.”  Joseph was under a strict charge not to divulge the contents of the box to Isaac or anyone else. This difficult situation was alleviated when Isaac sold the Prophet 13 acres of land a short distance away. A house formerly belonging to Emma’s brother Jesse was then moved onto the property for their use.  

Translating the Plates

A house of his own provided Joseph with added freedom of access to the gold plates. It was there that he was enabled to prepare the transcript of characters and their accompanying definitions which Martin Harris took to learned men in eastern New York during February 1828. The transcript was shown to the Honorable Luther Bradish at Albany and Doctors Samuel Latham Mitchill and Charles Anthon in New York City, thus fulfilling the prophecy in Isaiah, chapter 29.  With Martin acting as scribe, 116 pages of transcript were prepared between 12 April and 14 June 1828. After repeated requests from Martin Harris and after the Prophet’s persistent importuning of the Lord on his behalf, Martin was allowed to take the manuscript to his Palmyra home in order to satisfy the many inquiries of a skeptical Harris family.  

The day following the departure of Martin for Palmyra, Emma gave birth to their first child. The little one, identified as Alvin in the family Bible, did not survive his birth.  The simple inscription on his slate headstone merely stated, “In Memory of An Infant Son of Joseph And Emma Smith June 15th, 1828.” He joined his little two-year-old cousin, Nancy Hale, daughter of Jesse, who had died that same year on 29 January. This was a most difficult season on the Susquehanna. Emma lay near death’s door for weeks. The sleepless ministrations of Joseph and exhaustive efforts of her mother, Elizabeth, gradually nurtured Emma back to health.  

The Prophet then made a hurried trip to Manchester to ascertain why Martin had been delayed beyond the agreed time. On discovering what turned out to be the irretrievable loss of the 116-page manuscript through Martin’s broken covenants, the Prophet was devastated. His soul-wrenching anguish was witnessed by his mother, who said, “He wept and groaned, and walked the floor continually.”  Upon his return to Harmony, the Prophet was severely chastised by the Lord for having “feared man more than God” (D&C 3:7; see also D&C 10). Following this strong rebuke, Moroni took from him the gold plates and the Urim and Thummim for a season.  

Father and Mother Smith Visit Harmony

Not hearing from their son for nearly two months, and worried at his state of mind when last seen, Father and Mother Smith traveled to Harmony and spent more than three months there during the winter of 1828–29. Lucy recalled the joy which they experienced when they learned that the plates and the Urim and Thummim had been restored to their son on 22 September 1828. She also recorded a choice expression exchanged between Moroni and Joseph at the moment of return. The Prophet told his mother that “the angel seemed pleased with me when he gave me back the Urim and Thummim, and told me that the Lord loved me, for my faithfulness and humility.”  After all the agony experienced following the loss of the manuscript, it was important to the Prophet to know that the Lord continued to love His servant. On their visit Father and Mother Smith became better acquainted with their in-laws, the Hales, whom Lucy described as being “an intelligent and highly respectable family. They were pleasantly situated, and lived in good style.”  

Joseph Smith Sr. requested that his son inquire of the Lord as to what he might do to qualify himself for the work of the kingdom. Doctrine and Covenants 4 [D&C 4] was the resultant revelation, which became a personal guide to that grand patriarch and to countless others across the years. He was instructed that those who would “embark in the service of God” must possess certain godly attributes, among which “faith, hope, charity and love, with an eye single to the glory of God, qualify him for the work.

D&C 4:2, 5-7: “Remember faith, virtue, knowledge, temperance, patience, brotherly kindness, godliness, charity, humility, diligence. Ask, and ye shall receive; knock, and it shall be opened unto you”.

Fifteen revelations as contained in the Doctrine and Covenants would ultimately be given for the guidance of the formative Church from the little two-story frame house of Joseph and Emma in the “great bend.”

Oliver Cowdery Becomes Scribe

Martin Harris was no longer allowed to act as scribe, which required finding another to perform that labor. The Prophet said that his brother Samuel and Emma gave some limited service to fill the void. Emma mentioned that her brother Reuben Hale helped. But the consistency of a permanent scribe was needed. The Prophet lamented that he was virtually without means and “had become reduced in property and … had not where to go, and I cried unto the Lord that he would provide for me to accomplish the work whereunto he had commanded me.”  

His supplication was heard, for Oliver Cowdery, a schoolteacher in Manchester District 11, was given a heavenly manifestation of the validity of the work while boarding at the Joseph Smith Sr. home. The Prophet recorded, “The Lord appeared unto a young man by the name of Oliver Cowdery and showed unto him the plates in a vision and also the truth of the work and what the Lord was about to do through me, his unworthy servant; therefore, he was desirous to come and write for me.”  Oliver then made arrangements to accompany the Prophet’s brother Samuel, who was on his way to Harmony in the forepart of April 1829. Oliver said to Joseph’s parents, “I have now resolved what I will do for the thing which I told you seems working in my very bones insomuch that I cannot for a moment get rid of it.”  The pair went by way of Oliver’s friend’s place, David Whitmer’s home in Fayette, New York, and arrived in Harmony on 5 April 1829. Oliver was fully satisfied that his assistance as scribe was a direct call from the Lord and commenced his labors with Joseph on 7 April.

The Lord not only furnished a scribe but also provided for the physical necessities of the Prophet and his household. On more than one occasion the Joseph Knight Sr. family came to the aid of the Prophet in times of want. While returning from a business trip to Catskill, Joseph Knight related: “I bought a barrel of mackerel and some lined paper for writing. And when I came home I bought some nine or ten bushels of grain and five or six bushels [of] taters [potatoes], and … I went down to see him and they were in want. Joseph and Oliver were gone to see if they could find a place to work for provisions, but found none. They returned home and found me there with provisions, and they were glad, for they were out. … Then they went to work and had provisions enough to last till the translation was done.”  

Priesthood Restored

While translating 3 Nephi, the Prophet Joseph and Oliver Cowdery went into the wilderness along the banks of the Susquehanna on 15 May 1829 and in supplication to the Lord asked for guidance relative to priesthood authority and the power to baptize. Oliver left a moving description of the majestic sensations which they felt at the wondrous moment when John the Baptist responded to their cry in the wilderness and conferred upon them the Aaronic Priesthood:

“What joy filled our hearts … when we received under his hand the Holy Priesthood as he said, ‘Upon you my fellow-servants, in the name of Messiah, I confer this Priesthood and this authority.’ …

“I shall not attempt to paint to you the feelings of this heart, nor the majestic beauty and glory which surrounded us on this occasion; but you will believe me when I say, that earth, nor men, with the eloquence of time, cannot begin to clothe language in as interesting and sublime a manner as this holy personage” 

The heavenly messenger informed the Prophet Joseph Smith and Oliver Cowdery that he had been sent by the ancient Apostles Peter, James, and John and that they would be the recipients of the keys of the Melchizedek Priesthood under the hands of these ancient gospel ministrants. Those ordinations soon followed “in the wilderness between Harmony, Susquehanna County, and Colesville,  on the Susquehanna river” (D&C 128:20).
Publishing the Book of Mormon

Mobocracy reared its persistent head in Harmony as the translation of the Book of Mormon was nearing completion. One of the central figures in stirring up the opposition to a high pitch was Emma’s own uncle, Nathaniel Lewis. As an elder in the local Methodist Episcopal Church, he felt the necessity of contending against those who might threaten any inroads into the flock. Unfortunately the danger escalated to more than mere idle threats. Lucy Smith affirmed that there were actually “evil-designing people” who were “seeking to take away Joseph’s life.”  

The Prophet requested Oliver to write to his friend David Whitmer in Seneca County, New York, to see if the Whitmer’s could provide them a safe place to complete their labors with the gold plates. In an affirmative response, David Whitmer went to Harmony in the latter part of May 1829 and conveyed them to his father’s log home in the rural setting of Fayette Township by 1 June. During the month of June the translation was completed, a copyright filed, and initial arrangements commenced for printing the Book of Mormon.

When the problems of publication were worked out with Egbert B. Grandin of Palmyra, the Prophet left the work in the hands of Oliver Cowdery, Hyrum Smith, and Martin Harris, and returned to Harmony, reaching his home on 4 October 1829. As the time for the public release of the printed Book of Mormon neared, the Prophet and Joseph Knight Sr. drove to Palmyra with great anticipation and were there for that momentous event on 26 March 1830.  

Church Officially Organized

Eleven days later the Church was officially organized at the Peter Whitmer farm on 6 April. That same month Joseph and others made a concentrated proselyting effort at the Joseph Knight Sr. homestead in Colesville Township, Broome County, New York. The Prophet wrote: “Mr. Knight and his family were Universalists, but were willing to reason with me upon my religious views, and were as usual friendly and hospitable. We held several meetings in the neighborhood; we had many friends, and some enemies. Our meetings were well attended, and many began to pray vocally to Almighty God, that He would give them wisdom to understand the truth. Amongst those who attended our meetings regularly, was Newel Knight, son of Joseph Knight.”  

Newel Knight was apparently the first of his family and the Colesville Saints to join the Church. During the last week in May 1830 he visited the Whitmer farm in Fayette and was baptized by David Whitmer. Most Knight family members and friends, however, were converted and baptized near their homes.

Following the 9 June 1830 conference of the Church in Fayette, the Prophet Joseph Smith, his wife Emma, Oliver Cowdery, John Whitmer, and David Whitmer visited Colesville. A number of converts applied for baptism at that time. A dam was made by the brethren on the stream coming out of Pickerel Pond and running down to the Susquehanna on the Joseph Knight Sr. farm. However, their enemies tried to intervene by breaking down the dam and releasing the water. But the “font” was reconstructed and the baptisms carried out on Monday, 28 June 1830. 
It is noteworthy that Emma Smith was among those entering the water on this occasion. Oliver Cowdery performed the ordinance for her and others, including Joseph Knight Sr. and wife, Polly Peck, daughter Polly Knight and son Joseph Knight Jr.; Sally Coburn Knight (wife of Newel Knight); Hezekiah Peck and wife, Martha Long; Aaron Culver and wife, Esther Peck; William Stringham and wife, Esther Knight and daughter Julia Stringham; Levi Hall; and probably Anna Knight DeMill.  

As the baptisms were concluded, they were greeted by a hostile spectacle. Joseph Knight Jr. recalled: “When we were going from the water, we were met by many of our neighbors, pointing at us and asking if we had been washing sheep; before Joseph could confirm us he was taken by the officers to Chenango Co. [South Bainbridge] for trial, for saying that the Book of Mormon was a revelation from God; my father employed two lawyers [James Davidson and John Reid] to plead for him and cleared him; that night our wagons were turned over and wood piled on them, and some sunk in the water, rails were piled against our doors, and chains sunk in the stream and a great deal of mischief done. Before Joseph got to my Father’s house he was taken again, to be tried in Broome Co. [Colesville]. Father employed the same lawyers who cleared him there.”  

From Home to Home

While the Prophet Joseph Smith was detained by the court officers, Emma found some comfort at the home of her sister, Elizabeth Hale Wasson, who lived in the adjoining township of Windsor with her husband, Benjamin. We do not know for a certainty the exact building sites where the Prophet’s trials were held other than their taking place in the village of South Bainbridge and somewhere in the town of Colesville. Joseph was exonerated of the charges in both instances. Joseph Knight Sr. stated, “They could find nothing against him; therefore he was dismissed.”  The moment he was free to go his way, he went directly to the Wasson home in the town of Windsor and took Emma to the welcome shelter of their homestead in Harmony.

The spirit of revelation was again manifest at Harmony as the voice of the Lord was given through His servant Joseph Smith unto “Emma Smith, my daughter” in July 1830. The Lord addressed Emma as an “elect lady” and called her to the work.  Amidst the blessings and admonitions that followed, Emma was given the charge to “make a selection of sacred hymns, as it shall be given thee, which is pleasing unto me, to be had in my church”—a command which was later carried out in 1835 during the Kirtland period (see D&C 25).

Because the evening meeting which followed the Colesville baptisms was interrupted by the arresting constable, Emma Smith and Sally Coburn Knight were among those who had not yet been confirmed members of the Church. In early August, Newel and Sally Coburn Knight made a personal visit to the Prophet’s home at Harmony, where the two couples and John Whitmer held a special confirmation service and partook of the sacrament. It was on this occasion that the Prophet was met by a heavenly messenger as he went out to procure wine for the sacrament. He was given the instruction “that it mattereth not what ye shall eat or what ye shall drink when ye partake of the sacrament, if it so be that ye do it with an eye single to my glory—remembering unto the Father my body which was laid down for you, and my blood which was shed for the remission of your sins” (D&C 27:2). The Prophet was also told not to purchase wine of enemies but to “partake of none except it is made new among you.” Newel said, “We confirmed the two sisters into the church, and spent the evening in a glorious manner. The spirit of the Lord was poured out upon us. We praised the God of Israel and rejoiced exceedingly.”  

Once again the clamor of Joseph’s enemies in Harmony became such that he and Emma responded to the invitation of the Whitmer family to stay with them. At the end of August 1830 they made their move. For Emma it was a particularly heartrending moment. As circumstances developed this proved to be the last time that she would share the embrace of her parents or visit the grave of her infant son.

The Prophet did return briefly one last time to the Susquehanna area as an outgrowth of an assignment from the Lord that he and Sidney Rigdon not go to the Ohio “until ye have preached my gospel in those parts, and have strengthened up the church withersoever it is found, and more especially in Colesville; for, behold, they pray unto me in much faith” (D&C 37:1–2). 
In January 1831 the Prophet and Sidney Rigdon went to Colesville and held several gatherings at Joseph Knight Sr.’s home. John Whitmer informed us that “they held prayer meetings, among the disciples, and they also held public meetings but it was all in vain, they [enemies of the Church] threatened to kill them.” Joseph Knight Sr. said that the Prophet and Sidney not only came to Colesville but also made a hurried trip “down to Harmony to settle some business.” This was the last visit of the Prophet to the Susquehanna area.

Joseph Knight Sr., a great friend and benefactor of the Prophet Joseph, continued to assist. He took the Prophet and Emma from New York to Kirtland, Ohio, during January–February 1831. He also conveyed his own wife and an unmarried daughter, Polly, with him. Brother Knight never looked back but said good-bye to his Colesville property with its “one hundred and forty-two acres, … two dwelling houses, a good barn, and a fine orchard,” linking himself unequivocally with the Prophet Joseph and the earliest scenes of the Restoration. Some 68 members of the Colesville Branch followed him to Ohio in April–May 1831.

Remembering Harmony

Years later, while seeking seclusion from his enemies near Nauvoo, the Prophet greeted Emma, who had come to be by his side. On that occasion he looked in retrospect on their early experiences together in Pennsylvania, New York, and elsewhere. A flood of poignant memories filled his mind as he reflected: “With what unspeakable delight, and what transports of joy swelled my bosom, when I took by the hand, on that night, my beloved Emma—she that was my wife, even the wife of my youth, and the choice of my heart. Many were the reverberations of my mind when I contemplated for a moment the many scenes we had been called to pass through, the fatigues and the toils, the sorrows and sufferings, and the joys and consolations, from time to time, which had strewed our paths and crowned our board. Oh what a commingling of thought filled my mind for the moment, again she is here, even in the seventh trouble—undaunted, firm, and unwavering—unchangeable, affectionate Emma!” 

There is still a spirit of peace that lingers over the banks of the “great bend” of the Susquehanna and its environs. The lives of those Saints who embraced the unpopular new religious cause in that quarter were irreversibly changed. During the call to “assemble together at the Ohio” (D&C 37; see also D&C 38:32), it is sad that for a multiplicity of reasons some members fell by the wayside and remained behind. However, the majority chose to ally their fortunes with the Church, and they and their numerous posterity now enjoy the everlasting blessings of the covenants they kept with the Lord.
Two Centers of Church Activity-1831-1838 
Taken from “Our Heritage” chapter 3 pages 22-23

“At the same time the Saints were being called to gather to Ohio, they began to look forward to the time when they could establish Zion. In June of 1831, the Prophet Joseph Smith received a revelation directing him, Sidney Rigdon, and 28 other elders to go on a proselyting mission to Missouri and there hold the next conference of the Church (see D&C 52). Missouri was on the western frontier of what was then the United States of America, over 1,000 miles west of Kirtland. The Lord revealed to Joseph that in Jackson County, Missouri, the Saints would receive their inheritance and establish Zion.

Joseph, the other missionaries, and shortly afterward the entire group of Saints from Colesville, New York, traveled to Jackson County during the summer of 1831 and began to establish a settlement. While the Prophet and other leaders returned to Kirtland, many members of the Church settled in Missouri.

Between 1831 and 1838, the Church had two centers of population. Joseph Smith, members of the Council of the Twelve, and a large number of Saints lived in the Kirtland, Ohio, area, while many other Church members lived in Missouri, presided over by their appointed priesthood leaders. Important events were happening in both places at the same time, and officers of the Church traveled from one location to the other as necessary. The events in Kirtland during this seven-year period will be discussed first, and then the events in Missouri during the same period will be discussed. 

For More information see “Chapter Three: Building the Kingdom in Kirtland, Ohio,” Our Heritage: A Brief History of The Church of Jesus Christ of Latter-day Saints (1996),
1831-1838 ‘Kirtland: The Crucial Years’ By Milton V. Backman, Jr.  (extracts) Jan 1979 Ensign                             
The Kirtland experience, spanning much of the 1830s, is too vast and too varied to explain in a succinct statement. We can say, however, that this was a time of paradox: it was a period of great growth in membership, but also a period of crippling apostasy; it saw the successful building of a temple, yet also severe economic depression; it was a time of unparalleled spiritual manifestations, but also a time of great persecution. We can safely say that the Kirtland years, perhaps much like our present period, brought rapid and profound change﻿—change that has had lasting impact.

A corollary to change is often sacrifice, and sacrifice was an important characteristic of the Kirtland era. Latter-day Saints have always been challenged to give of their time and substance for the kingdom, but in the 1830s unusually demanding sacrifices were required of the Saints. Many early converts were called by revelation to gather in Ohio. At the call of the Prophet, they sold homes and farms and migrated west. They were then asked to sacrifice again by giving to the poor and contributing to various Church programs. At a time when they were few in numbers and material goods, members were called by revelation to build a temple for the Lord. While this building was under construction, brethren living in the eastern states were commanded to leave their families and march nine hundred miles to western Missouri to aid in the work there.

Non-Mormons could not comprehend why Latter-day Saints were willing to make such a variety of sacrifices, and they denounced them for their actions. These critics did not realize that the converts of the Church were motivated by a new spiritual force: the revelations recorded by a modern-day prophet of God and the Holy Ghost which testified to the new members concerning these revelations.

Throughout the 1830s Joseph Smith unfolded principles which influenced not only beliefs, but also daily behavior. Members were challenged to incorporate these concepts into their lives. Many of these converts had joined the Church shortly after meeting itinerant missionaries who were new converts themselves. At their baptism these early members understood only a few basic principles of the gospel. But while many members were initially shallow in doctrinal understanding, they were blessed with the constant flow of revelation recorded during the 1830s.

Almost half of the 136 revealed sections or revelations currently included in the Doctrine and Covenants were recorded in Ohio. Members also learned doctrine while attending school in Kirtland and while listening to the Prophet Joseph and other leaders during Sabbath and week-day meetings. Some doctrines were initially disclosed by the Prophet during private conversations and then told to others by his associates.
A multiplicity of themes was included in the revelations constantly being unfolded by the Prophet to the new members of the Church…………
The Saints’ understanding concerning the antiquity of the gospel, premillennial developments, the thousand years of peace, and life beyond the grave was also expanded considerably during the 1830s. While working on the inspired revision of the Bible, Joseph Smith gained new insight into the mansions in heaven. During a remarkable vision in the John Johnson home in Hiram, Ohio, the Prophet learned of the distinctive glories of the celestial, terrestrial, and telestial kingdoms. (See D&C 76.) A few years later, during a vision in the Kirtland Temple, the Prophet gained his initial understanding of the doctrine of salvation for the dead. He learned at that time (21 January 1836) that all who would have accepted the gospel had they been granted an opportunity were heirs of the highest kingdom in heaven. (See D&C 137; History of the Church, 2:380–81.)

During a series of remarkable visions in Ohio, many members of the Church gained a personal knowledge of God. Sidney Rigdon testified that on 16 January 1832, in the company of Joseph Smith, he beheld Christ on the right hand of the Father and witnessed angels worshipping God. (See D&C 76:11–14, 20–24.) 
In March 1833, in the Newel K. Whitney store located on the Kirtland flats, members of the school of the prophets beheld Christ and angels. (See History of the Church, 1:334–35.) 
Many other members beheld angels and saw the Savior of mankind during visions in the Kirtland Temple. (See History of the Church, 2:380–83, 386–87, 391–92, 430–33, 434–36.) 
As a consequence of these and many other visions, Joseph Smith and the Saints grew in their understanding of God. In contrast to the traditional Christian view that God was an immaterial being and was three persons of one essence, Joseph Smith taught during the 1830s that the Father and Son were two separate and distinct personages, that God had a body, and that he literally created man in his own image. 

While members were gaining an increased understanding of their responsibilities and of the future rewards that awaited the righteous, they were given the Word of Wisdom. In an age when a great many adults in America used tobacco and drank alcoholic beverages, tea, or coffee, Latter-day Saints were challenged to abandon these unhealthy habits.

Many early members also found that they had to change some of their preconceptions regarding the role and conduct of a prophet. Before joining the Church, the only acquaintance that converts generally had with prophets was through the Bible; and in the view of some, Joseph Smith appeared and acted in a manner very different from the ancient men of God. Joseph Smith did not have a long flowing beard and did not wear a long robe. Instead, he looked like his contemporaries. While laboring in the fields he wore the work clothes of his age; he played with his children; he wrestled with the strongest men in the community; and he joked with his friends. 
He was a man with imperfections but he was also a prophet who recorded the word of God, and some early members found this difficult to reconcile. When some members claimed to have received revelations about Church affairs, Joseph had to inform them that he alone had the authority to receive such messages. Some early converts had difficulty accepting this restriction from a person who sometimes seemed so human, and yet had spiritual authority for the Church…………
While Kirtland was a time of unusual sacrifice and change, it was also a time of unusual blessings. Some have suggested that between January and May 1836, probably more Latter-day Saints beheld visions, prophesied, and spoke in tongues than during any other similar period in the history of the Church. In one fifteen-week period, Latter-day Saints reported that during ten different meetings men of the priesthood beheld heavenly beings. During eight of these meetings, many saw angels; and during five, the Savior appeared to members worshipping in the temple. (See History of the Church, 2:380–83, 386–87, 391–92, 430–36.) 
By following the instructions of the Prophet, many testified that they partook of spiritual blessings in a magnitude unlike anything they had previously experienced. Some who attended the dedication of the temple wrote that they experienced a spiritual feast. William Hyde testified that this was, by far, the best meeting he had ever attended. “The gifts of the gospel,” he added, “were enjoyed in a marvelous manner and angels administered unto many.” Another who reflected on those events, Benjamin Brown, recalled that the Spirit of God was poured out profusely, as on the day of Pentecost. “We had a glorious and never to be forgotten time,” he explained. “Hundreds of Elders spoke in tongues. … Angels were seen by number present, and the first endowments were received. It was during this assembly that a Saints’ favourite hymn was given by inspiration commencing﻿—‘The Spirit of God, like a fire, is burning!’” 

Several Saints observed that six months after many members had communed with the hosts of heaven, the Spirit of the Lord was partially withdrawn from them. Daniel Tyler wrote in his autobiography that after a group of priesthood holders had received what we now know as part of the endowment, Joseph Smith cautioned them, saying: “Brethren, for some time Satan has not had power to tempt you. Some have thought that there would be no more temptation. But the opposite will come; and unless you draw near to the Lord you will be overcome and apostatize.” 
Six months after this warning had been issued, three apostles were disfellowshipped, and within one year three of the original seven presidents of the seventies had been released. Before two years had passed, eight of the twenty-five General Authorities who had witnessed some of the most remarkable events in the history of the Church had been excommunicated.

Following the completion of the Kirtland Temple, the Saints were plagued with two serious problems﻿—poverty and unemployment. For three years (1833–36) many members in Kirtland had pooled their money and resources to build the Lord’s house. Many had given almost all of their material wealth for the construction of this building. Instead of buying property for themselves, many Saints settled on farms which had been bought by leaders of the Church and there they erected small log and frame houses. For three years missionaries had secured contributions from members throughout the Church to aid in this temple project. When the temple builders needed assistance, they turned to the Church and drew supplies from the bishop’s storehouse, the Newel K. Whitney store.

After the completion of the temple and its dedication, the flow of money to Kirtland nearly ceased. Yet the members in Kirtland had not paid all the debts which they had incurred while building the temple. In order to assist the Saints financially by increasing the supply of money, Church leaders organized the Kirtland Safety Society in January 1837. But this banking venture failed. Then in the spring, the panic of 1837 swept across the state of Ohio, and creditors insisted that the Mormon leaders pay their debts. In the midst of a cancerous depression, Joseph Smith was unable to collect money from others and he was unable to meet all of his financial obligations. Enraged, a few individuals blamed Joseph Smith for their plight and left the Church. 
While the economic distress of the Saints was aggravated by the collapse of the Kirtland Safety Society and the Panic of 1837, persecution of Latter-day Saints intensified. Members of the Church had been threatened by others; and while Joseph Smith was living in Hiram, he and Sidney Rigdon had been brutally beaten and tarred and feathered by an angry mob. (See History of the Church, 1:261–65.)
During the construction of the temple, members had to guard the building at night. Then, amidst intensified apostate mobocracy, Joseph Smith fled Kirtland early in 1838. (See History of the Church, 2:529; 3:1.) Shortly thereafter other Latter-day Saints were warned of an imminent attack if they did not abandon their homes. As in Clay County in 1836 and later in Nauvoo (1846), members left Kirtland because they were forced to. In 1838 much of the Church membership in the Kirtland area (which had grown from about 150 in 1833 to approximately 2000 in 1837) headed west towards Missouri. Only 200 Saints remained for a few years within the shadows of the recently completed temple, after which many of them migrated to Nauvoo……” 
1831-1838 Early Saints in Missouri “Like Gold Seven Times Purified” By Lavina Fielding Anderson April 1979 Ensign (extracts) (original spelling)
Examples of the Great Sufferings of the Saints during the Missouri Period:

Elizabeth Haven, a cousin of Brigham Young and Willard Richards, was one of the thousands of Mormons driven away from her new home in Missouri in 1839. A literate and educated woman of twenty-seven, she wrote from Quincy, Illinois, to another cousin expressing the grief, the pathos, and the faith that run through that entire confused and confusing period:

“O! how Zion mourns, her sons have fallen in the streets by the cruel hand of the enemy and her daughters weep in silence. It is impossible for my pen to tell you of our situation, only those who feel it, know. Between five and seven thousands men, women and children driven … in poverty to seek for habitations where they can find them. … The Stakes of Zion will soon be bereft of all her children. By the river of Babylon we can sit down, yes, dear E, we weep when we remember Zion.”

Her almost instinctive comparing of modern Israel to ancient adds deeper poignancy to her message. It was not just a home or mere possessions that had been lost, but the promised inheritance of Zion. For a time, some bewildered and suffering Saints may have thought that even the idea of Zion had been lost………..
The suffering of the Missouri Saints was real. For the most part, it occurred in two distinct periods﻿—the 1833–34 expulsion from Jackson County and the 1838–39 expulsion from the state.

In two brief autobiographical paragraphs, John Riggs summarizes his experiences during the later period:

“I helped to move the Saints during the time the mob was burning the Saints’ houses. I was in Adam-on-Diahman with the Prophet and drove his baggage wagon. I returned to Far West and was in the company to go to Hauns Mill to help the Saints, but a messenger arrived bringing the bad news of the massacre.

“I was … in the Crooked River battle nearby when Paterson O. Danyon [Patrick O‘Bannion] fell, then David W. Patten. … I was in company with one hundred and twenty horsemen at the time George M. Hinckle turned traitor. I was guard at the time that the Prophet, P. P. Pratt, … and others were … delivered over to the mob. … The next morning we were all marched out on the public square … and then and there we had to lay down our firearms and were turned over as prisoners of war. … A terrible time it was.”………….
Eliza Maria Partridge Lyman remembers an event that same month, July 1833, when “a number of armed men came to our house in the afternoon, and took my father [Bishop Edward Partridge] to the public square.” They tarred and feathered him and were prevented from whipping him only by “a friend of humanity.” Her mother had, three weeks before, been delivered of a baby boy and was still “very weak.” Eliza adds, “We, the children, were very much frightened.”4
Warren Smith and his family, in company with others, stopped for the night at Haun’s Mill during their move from Ohio to Missouri in 1838. A little before sunset, a mob of about three hundred armed men came upon them. 
Amanda Barnes Smith and her daughters saved their lives by running into the woods with bullets “whistl[ing] by me like hailstones.” But when she crept back to the mill, she saw her husband and ten-year-old son “lifeless upon the ground, and one son six years old … wounded very bad.” Then she found another small son mercilessly shot in the head under the blacksmith’s bellows where he had attempted to hide. She concludes her recital of “horror and distress,” listing her property claims, noting bitterly that she had lost “my all. The whole damage, [is] more than the State of Missouri is worth.” 
Nancy Naomi Tracy, who had joined the Church in 1834, remembers being held a prisoner in her house by the mob, still weak from the birth of a child three weeks before, “shaking with the ague by day and burning with a fever at night with no one to care for me but my little boy 5 years old” until the mob finally agreed to let her re-join her husband in Far West.6
Mercy Rachel Fielding Thompson was trying to care for her five-month-old baby alone after the mob drove off her husband, Robert. She also took over the care of her sister, Mary Fielding Smith, who was ill from the birth of her son, Joseph F., and the complications of a severe cold. Mary knew where her husband was﻿—in Liberty Jail﻿—but it was three months before Mercy heard anything from Robert.

Mob activity was so intense around Far West that “at times I feard to lay my Babe down lest they should slay me and leave it to suffer worse than immediate Death,” Mercy records. 
By special permission, the two women were allowed to make the forty-mile trip through February weather to see Mary’s husband, Hyrum, and spend a sleepless night with the prisoners in the jail, Mercy caring for both babies. “As long as memory lasts will remain in my recollection the Creeking hinges of that door which clo[s]ed upon the noblest Men on Earth. Who can immagine our feelings as we travaild homeward? But would I sell the honor bestowd upon me of being Locked up in jail with such characters for gold? No.”……
The same gritty spirit comes through Nathan Tanner’s account of the humiliating surrender in Far West. He had been forced to leave his wife and child at home, the baby so sick that his wife had dug a grave for it under the hearthstone. His father had come through the line the night before the surrender, so covered with blood that Nathan had recognized him only by his voice.
His helplessness and worry only increased his anger as “the gards of our enemy … ware turned loos to tantalize us what they pleased. A table was set out on the publik squair and papers made out to deed all of our lands away to pay the exspence of those that drove us.” He signed the deed, but balked when they ordered him to raise his hand and swear that he was acting of his free volition. Sarcastically, “I rased my hand and waved it over the beyanets and said it looks like a free volantear act and deed at the point of the beyanet.” One of the guards struck him senseless and he was dragged back into the compound.

A little later, four “grate ruf looking men” rode across the square to him and one of them accosted him, “How do you feal Morman, as much like Fite as ushel?” Nathan retorted, “I feal about the saim.” Cocking his rifle, the Missourian invited him to come ahead. Nathan boiled over: “You poor pusalanoms courdly curs that will draw fire armes on a bear-handed man. Git down off from your horses and lay daun your arms and come at me 2 at a time and [see] if I don’t thrash the ground with you.” The Missourian backed off, commenting, “I brought my arms to Fite with.” Nathan, giving himself the last word in his record, responded witheringly, “Yes you need them.” ……..

For Drusilla Dorris Hendricks, a convert from Tennessee, Missouri was where her faith matured. In a simple, almost homely account, she tells how she and her husband joined the Church in 1835 and moved to Missouri in 1836 with their four small children. They settled in Clay County, gave up their land, moved to Caldwell County, and hoped for peace. Even though they had very little time to prepare for winter and a prairie fire burned their twelve tons of hay, they were able to crib six acres of corn as their winter’s supply.

“I never lived happier in my life,” said Drusilla. A frail woman before joining the Church, she gave the Word of Wisdom credit for letting her “walk three miles and not tire. … We never missed a meeting for we loved the Saints and had confidence in them. We read considerable, mainly the Bible, Book of Mormon and Doctrine and Covenants; had our children baptized when eight years old and in fact could hardly keep them waiting until they were old enough.”

They had three years of peace, another child, and a prosperous farm when violence erupted again in the fall of 1838. Her husband was frequently gone with the other men guarding the settlement, and she was always “willing for him to go.”
One night when Charles C. Rich brought word that a mob was gathering on Crooked River, she got up, lit a fire, put her husband’s pistols in his overcoat pocket, belted on his sword, and handed him his gun. She went back to sleep and awoke at dawn, thinking she heard gunfire. 
The Battle of Crooked River was being fought at that moment. The next day they took her to James, paralyzed from the neck down. For the next year, she nursed him faithfully, stood off the mobs, and tried to feed the family on what little food they could find. Her husband, still paralyzed, had broken out “in sores all over his body so that you could not put a pin point on him without putting it on a sore, from the crown of his head to the soles of his feet.”

They ate the last food in the house﻿—a saucer full of corn meal and “one spoonful of sugar.” In her extremity, Drusilla left us this tender experience: “The conflict began in my mind: ‘Your folks told you your husband would be killed and are you not sorry you did not listen to them?’ I said, No I am not. I did what was right. If I die I am glad I was baptized for the remission of my sins for I have an answer of a good conscience. But after that a third person spoke. It was a still, small voice this time, saying, ‘Hold on, for the Lord will provide.’ I said I would for I would trust in Him and not grumble.”

Her trust was repaid. Her husband remained an invalid, but the family came to Utah, united with the Saints. For they and so many like them had done more than survive Missouri. They had triumphed. END

1831-1838 Missouri’s Impact on the Church By Max H Parkin Ensign April 1979 (Extracts only) 
The desire for Zion, that ideal society promised in ancient and modern scriptures, caused the energetic yet strained history of early Mormonism in Missouri.
Within one decade, the Mormons sought to establish a Zion society in three separate locations: Jackson County, 1831–33; Clay and neighboring counties, 1833–36; and Caldwell and other upper Missouri counties, 1836–39. 

Joseph Smith, the greatest advocate of the Lord’s ideal society, visited Missouri frequently, gave personal counsel to the men he left in charge, and sent directions from Kirtland. The Church grew, but it never flourished. Instead, the Missouri story tells of personal growth and courage for many, of despair and unfaithfulness for others, and of frustration for all. Still, we cannot understand either the theology or the history of Mormonism without understanding the role of Missouri. The concept of Zion became a distinctive part of our doctrine, while the search for Zion led to this deeply felt chapter of our history.

Missionaries to Missouri
The story begins shortly after the organization of the Church in 1830. The exciting Book of Mormon teachings of Christ about a new Jerusalem﻿—a city of Zion﻿—that would be founded in America in the last day, created a spirit of expectancy. (See 3 Ne. 20:22; Ether 13:4.)
The expectancy increased when the Lord revealed to Joseph Smith that this city would be located in the west, upon “the border by the Lamanites,” and that the Saints would find refuge there from the tribulations preceding the Lord’s Second Coming. (See D&C 28:9.)
This revelation was given in Fayette, New York, in September 1830, five months after the Church was organized. A month later, four missionaries left for the western frontier to teach the Indians. This journey﻿—made by Oliver Cowdery, Parley P. Pratt, Peter Whitmer, Jr., and Ziba Peterson﻿—was one of the most eventful and significant missions in the history of Mormonism………….

These missionaries felt their responsibility keenly. They knew that the Lamanites would help build the future New Jerusalem; thus, they had to be redeemed from their fallen condition before the next step could be taken in the work of the last days. (See 3 Ne. 21:23.) 
These particular Lamanites happened to be Delawares and Shawnee. Under the government’s policy of relocating all Indian tribes out of the eastern states and assigning them lands west of Missouri, the Shawnee were south of the Kansas River, immediately west of Jackson County. Most of the tribe were already there, and the missionaries spent a short time among them before crossing the Kansas River to the Delawares who had just started gathering the previous fall, north of the Kansas River and about twenty miles west of Independence. About four hundred of them were camped at their new home under the protection of their aged Chief Kikthawandund, also known as William Anderson.
The chief had very negative feelings about Christian missionaries, but Oliver Cowdery persuaded him to call a council of his leading people. For several days, he taught them about the Book of Mormon but ran into opposition from three ministers among the neighboring Shawnee. A Methodist reverend, Richard Johnson, had opened a mission there the previous fall, and plans were developing for a Baptist mission under Reverend Johnston Lykins. Reverend Isaac McCoy, a well-known missionary and government surveyor, was also negotiating with the Shawnee for a mission school near their village.

Apparently the Mormons were the first to preach among the Delawares, but they had not yet petitioned the Superintendent of Indian Affairs in St. Louis for the necessary license to travel on government lands. Thus, their opponents had an effective device to use against them; and McCoy’s son, John, who had helped him survey the Delaware reserve and nearby Fort Leavenworth, records that Indian agent Robert W. Cummings ordered the Mormons out of the area, backing up his order with the threat of military prison. Obediently, the missionaries withdrew; and Parley Pratt left the others to preach in Jackson County while he returned east to report to the Prophet. By the time he reached Kirtland, the Church branches from New York were also there.
Independence, the “center place”
One of the most important revelations given to the Church in Kirtland was the law of consecration and stewardship (see D&C 42) describing the system for building up Zion temporally. It thus became important to know the exact location of the New Jerusalem, information that the Lord had promised to reveal later. In the spring of 1831, Joseph Smith, Sidney Rigdon, William W. Phelps, Edward Partridge, Sidney Gilbert, and others traveled to Jackson County to learn of Zion’s location so they could begin laying its temporal foundation.
Independence was then a raw frontier settlement, the final “civilized” stop for Santa Fe traders. One of the elders in Joseph Smith’s party described the village as “a new town containing a court-house built of brick, two or three merchants’ stores and 15 or 20 dwelling houses, built mostly of logs hewed on both sides.”5 Both residents and visitors praised the country’s astonishing beauty and productivity. The famous writer Washington Irving passed through Independence the next year and wrote, “The soil is like that of a garden [and the] beauty of the forest exceeded anything that I have seen.”
For the Latter-day Saints, however, both Jackson County’s newness and its fertility were secondary to its sacredness; for in July, the Lord spoke to the Prophet:
D&C 57:3: “Behold, the place which is now called Independence is the center place; and a spot for the temple is lying westward, upon a lot which is not far from the court-house” . 
On 3 August, the Prophet and others met one-half mile west of the courthouse in the midst of a sixty-three acre tract later purchased by the Church and there he dedicated a site for the temple. Sidney Rigdon had dedicated Missouri the previous day as the promised place of refuge for the Saints. 
Bishop Partridge was to superintend the purchase and distribution of Church land in Zion; Sidney Gilbert was to establish a store; and W. W. Phelps and Oliver Cowdery would open a printing office, publish the Church’s The Evening and Morning Star, and print the Book of Commandments containing the Prophet’s revelations. Then Joseph Smith returned to Kirtland where he supervised the developing Church for the next seven years. “Gathering to Zion” immediately became a topic for Church leaders and missionaries. W. W. Phelps gave the Star a strong “last days” emphasis with articles in every issue about the new revelations, Enoch’s Zion, the Second Coming, or disasters that would befall a wicked world.

But more than a refuge against calamity, Zion was to become headquarters for the millennial government of Christ, wrote Phelps. He identified it as “the mountain of the Lord’s house” prophesied by Isaiah, from which “shall go forth the law” (Evening and Morning Star, Jan. 1833 ; Isa. 2:2–3). He printed Joseph Smith’s revelations of Enoch including the prophecy that Enoch’s righteous people would return and mingle with the Saints in Jackson County. Furthermore, the Ten Tribes of Israel would return with “their rich treasures” to the New Jerusalem where they would be “crowned with glory” (D&C 133:30, 32). 
Thus, the Saints gathering in Jackson County could rightfully feel the worth of their labors and the immense importance of that location.

Settlement and conflict
However, physical realities were working against these glorious ideals. Zion’s success depended in large measure on the stability of the inspired economic system of consecration and stewardship, a system of voluntary covenants by which Church members contributed their property to the Church and were in turn provided with a stewardship by the bishop, usually in the form of land. 
Although Church leaders in the east tried to screen the “gatherers” for financial preparedness and moral worthiness, some of the Saints arrived in Missouri destitute, placing Bishop Partridge in a difficult position when he tried to supply them with land for which there were no funds available. Thus, disobedience and spiritual lethargy on the part of some Church members jeopardized the economic stability of the Lord’s program in Missouri.

Also, misunderstandings between Mormons and Missourians were bound to occur. Not all the Jackson County residents were rough frontiersmen who had come to this new state to escape religion, government, and education; many were sensitive to social order and sufficiently educated to direct commerce and government in the area. But almost universally, they were southerners, principally from Tennessee, Kentucky, and South Carolina. 
Bishop Partridge’s daughter Emily noted they were “different in their customs and manner of speaking. … In warm weather women went barefoot, and little boys from two to ten years old were running in the streets with nothing on but a tow shirt.” 
A non-Mormon from the South, Alexander Majors, characterized the Mormons as “good citizens” but noticed that they “were clannish, traded together, worked together, and carried with them a melancholy look that one acquainted with them could tell a Mormon when he met him by the look upon his face.”9
At first these differences were merely interesting, not sinister. Parley P. Pratt recorded that the Saints “lived in peace and quiet. … On Sundays, the people assembled to preach, pray, sing, and receive the ordinances of God. Other days all seemed busy in the various pursuits of industry. In short, there has seldom, if ever, been a happier people upon the earth than the Church of the Saints now were.” (Autobiography, p. 93.)
So initially, they prospered and grew. By the summer of 1833, the Mormons had established four settlements in Kaw township west of Independence and one in Blue township in and near the village at the temple-lot farm where Bishop Partridge was located. Their store, press, blacksmith shop, and gristmill served both them and the Gentile community. The Prophet’s city plat, sent in late June, showed that the proposed city of Zion near Independence would center on a complex of twenty-four temples.
Unfortunately, it was already too late. Reverend Benton Pixley early in the year had written an anti-Mormon article that had created some disturbances. Then early in July, some non-member citizens of Jackson County wrote a “secret constitution” protesting the Latter-day Saint belief in revelation, their poverty, their alleged interference with slavery, and their excessive zeal for the land, among other concerns. 
A Star editorial, warning free black members that a Missouri law forbade them to enter the state unless they carried a certificate of citizenship from another state, was interpreted as encouragement to blacks and the angry Missourians disregarded Phelps’ clarification in an “extra.”
On July 20, nearly five hundred Missourians met at the courthouse and issued an ultimatum that the Saints must leave the county by a designated time. The Mormon leaders refused and about fifty of the rougher citizens mobbed the printing office, scattered the contents in the street, demolished the building, and attacked the Church store. They assaulted Bishop Partridge in the public square, tore his clothes and tarred and feathered both him and Charles Allen, another member. Three days later, the mob met again and forced Church leaders to sign an agreement that the Saints would leave the county by the following spring.
But even with the agreement, there was no truce. The Prophet Joseph counseled the Saints to remain; Missouri’s Governor Daniel Dunklin advised the Mormons to go to court. When the mob leaders learned these plans, they turned to violence.
 On the night of 31 October, a mob attacked the Whitmer settlement in Kaw township, beat the men, damaged the homes, and terrorized the people. This incident triggered violence at other settlements against which the poorly armed Mormons tried to defend themselves. On 4 November during a second attack on the Whitmer settlement, two mobsters were killed, Mormon Andrew Barber was fatally wounded, and several others including Philo Dibble were seriously injured.

To prevent another battle next day near Bishop Partridge’s home, where many Mormons had gathered for defense, the commander of Jackson County’s state militia, Colonel Thomas L. Pitcher, asked both the Mormons and the mob to turn their weapons over to him. The Mormons did, but it was a trick. Bishop Partridge’s counselor, John Corrill, wrote that the Colonel left the mob free “in full power to come upon us when they pleased” (Star, Jan. 1834, p. 5). During the next few weeks, the mob ruthlessly drove, beat, looted, and scattered the Saints. A non-Mormon, John McCoy, wrote that the Latter-day Saints, never the aggressors, “were unjustly and outrageously maltreated by the original settlers,” pitifully driven from “their promised inheritance, their Zion, … [their] New Jerusalem.”11
Flight and petition
Most of the exiled Mormons traveled north across the Missouri River into Clay County, the next gathering place, although some fled south to Van Buren and others eastward to Lafayette and other counties. They spent the winter in rough huts, tents, abandoned slave quarters and other shanties. 
Cultivated Easterner Emily Austin, camping on the Missouri River bottoms in Clay County, wrote, “We lived in tents until winter set in, and did our cooking out in the wind and storms. Log heaps were our parlor stoves, and the cold, wet ground our velvet carpets, and the crying of little children our, piano forte.”
Some, almost starving, slipped back to their Jackson County farms at the risk of their lives to glean wasted corn or round up scattered hogs.

Clay County citizens treated the exiles well, hiring them to cut wood, construct buildings, teach school, and work on their farms. One employer, Joseph Thorp, had no sympathy with their religion but praised the Mormons for their general character: “The Mormons, in the main were industrious, good workers, and gave general satisfaction to their employers, and could live on less than any people I ever knew. Their women could fix up a good palatable meal out of which a Gentile wife would not know how to commence to get half a dinner or breakfast.” 
Meanwhile, Joseph Smith received revelations reaffirming that Jackson County would still be the center place of Zion, that the suffering Saints should seek redress in the courts, from the governor, and eventually from the president of the United States (see D&C 101:70–71, 86–88). The Saints tried to follow these instructions but the first two cases progressed slowly: the jury was “composed exclusively” of mob members, according to a report in the sympathetic Missouri Intelligencer at Columbia on 8 March 1834. After months of delay and a change of venue to Ray County, the courts awarded Bishop Partridge an insulting civil judgment for the assault he suffered: one cent. W. W. Phelps’ suit for fifty thousand dollars to replace his press, building, and business was awarded $750.
Governor Dunklin felt that he did not have authority to maintain a police force to protect the Mormons if they returned to Jackson County, but favored escorting them back to their lands with the state militia (History of the Church, 1:477–78). Since the Mormons obviously could not trust the Jackson County officers to protect them, Joseph Smith organized Zion’s Camp in the spring of 1834 to carry relief to the Saints, help them return to their lands, and protect them afterwards.
News that an army was coming sparked many outlandish stories; misinformed citizens sprang to arms in several western counties, and Governor Dunklin, fearing a bloody conflict, advised a compromise that would not include a return to Jackson County. 
A large mob collected to attack the small Mormon encampment, the Zion’s Camp “army,” where they waited near Fishing River, but a storm on the night of 19 June immobilized them. Joseph Smith, seeking shelter in a log Baptist chapel, stated, “God is in this storm” (History of the Church, 2:104n).

Next came a revelation to disband Zion’s Camp. The Prophet led the army to Mormon George Burkett’s farm on Rush Creek two miles east of Liberty, where cholera broke out on 24 June, taking the lives of thirteen Camp members and a number of local Saints.

That same summer, trouble erupted in Clay County as well. Still desiring to return to Jackson County, the Saints in Clay County welcomed members who arrived in response to calls from Church leaders and planned to cross the river within two years, in the fall of 1836, with sufficient strength to retake their lands. (See History of the Church, 2:145, 181–82.) This gathering was slow and orderly, but the influx inflamed the more unruly citizens. 
One non-Mormon farmer, Anderson Wilson, probably had a typical experience. “We thought of fiting [fighting],” he wrote to his family in North Carolina. “This was Cruel to fight a people who had not broke the law & in this way we became excited. … I am sorry to Say that there were several outrages Committed on the night of [June] 28.”
Two years before, in 1834, the Saints had petitioned President Andrew Jackson for help. President Jackson felt the situation was a state problem, not a federal one. Governor Dunklin told the Saints he was willing to invite federal intervention if more violence broke out. Bishop Partridge and others reminded the governor of this promise on 7 July 1836, but he broke it. “All I can say to you,” he wrote, “is that in the Republic, the vox populi [voice of the people] is the vox Dei [voice of God]” (History of the Church, 2:462). 
A June citizens’ meeting at Liberty had voted against the Mormons; they knew they must leave again. Many of the revelations on government and law grew out of these troubled times. The Lord had already instructed the Saints to use legal means, rather than force, in trying to attain their rights. The same revelation also established a far-reaching principle of government: “It is not right that any man should be in bondage one to another. “And for this purpose have I established the Constitution of this land” (D&C 101:79–80). 
Perhaps much of the Saints’ bondage could have been avoided had constitutional principles been properly applied. A revelation earlier that year concerning war, appropriate retaliation, and forgiveness, counseled the Saints to be patient in adversity, to have faith in the Lord’s justice, and to obey the land’s constitutional laws (see D&C 98:2–6). Moreover, Oliver had written a political statement for the Church, now in the Doctrine and Covenants, declaring “that sedition and rebellion are unbecoming” members of the Church, that “freedom of conscience” was “sacred” but that “all men are bound to sustain and uphold [their] … governments” (D&C 134:5).

Resettlement in the northern counties
Understanding these principles, Church leaders in Clay County were willing to move elsewhere and had already looked at some sites on Shoal Creek in nearby northern Ray County. Alexander Doniphan, their lawyer in Jackson County, sponsored a bill in the legislature organizing Caldwell and Daviess counties in the new region where the Saints could gather. The new governor, Lilburn W. Boggs, signed the bill on 29 December 1836, and the Saints began to purchase land.

W. W. Phelps and John Whitmer, counselors to Missouri stake president, David Whitmer, located their families in Far West, the Saints’ principal town “in the midst of a prairie of very rich soil.” By 1838 Far West had over one hundred homes, two hotels, a printing house, and a large school. Out of the approximately five thousand people in the area, only about a hundred were not Mormons. Politically defensive, the Saints held all county offices. Other settlements in Daviess and Carroll counties were also flourishing.
It was likewise a time of spiritual blessings. Far West had a temple site with the foundation excavated and cornerstones set. The Prophet Joseph had received the revelation on the law of tithing, and Missouri Saints voted to live the Word of Wisdom by not patronizing shops that sold liquor, tea, coffee, or tobacco. (See History of the Church, 2:482.) 
The Prophet Joseph, who had moved to Missouri in 1838, revealed that Adam-ondi-Ahman, an area four miles north of Gallatin in Daviess County along the Grand River, was the place where Adam had lived and where he would again “come to visit his people” and all prophets would report their stewardships to him in preparation for the Lord’s millennial reign. (See D&C 116; D&C 107:53; Dan. 7:9–14; Teachings of the Prophet Joseph Smith, p. 157.) In the summer of 1838, the Mormon settlers at Adam-ondi-Ahman dedicated a temple site and founded a stake.17
But conflict again broke out; and this time, internal dissensions were as serious as external persecution. Fresh from the apostasy and disruption at Kirtland, the Prophet and Sidney Rigdon arrived during the winter of 1838 to find echoing dissension in Missouri. First, the Far West stake presidency had lost the confidence of Church members by selling their land in Jackson County, among other things, and was replaced.
 In the spring, Oliver Cowdery and David Whitmer were excommunicated along with some apostles. Worried about these disaffected leaders, Sidney Rigdon tried to weaken any attempt they might make to undermine Joseph Smith’s influence by making a fiery oratation at Far West on June 9. Known as the “salt sermon,” it compared the excommunicated men to salt that had lost its savor; Sampson Avard, an elder in Far West, may have taken license from the address to organize a covert society called the Danites which engaged in activities that did much damage to the Church’s reputation…….

An election sparked the first outbreaks of public violence. When William Penniston, a local candidate for the legislature, interfered with Mormon voters in Gallatin on election day in August, a knock-down battle erupted and the repercussions spread to Caldwell, Daviess, Carroll, and Ray Counties.
In addition to raids where men were beaten, cattle killed or driven off, and buildings burned, there were several major confrontations. The Battle of Crooked River on October 24 left dead three Mormons, including Captain David W. Patten, an apostle and leader of the Mormon militia in Caldwell County. Exaggerated reports reaching Jefferson City alarmed Governor Boggs into issuing his well-known extermination order, authorizing General John B. Clark of the state militia to drive the Mormons from the state or wipe them out. That was on October 27. Three days later, an unauthorized militia mob under Colonel Thomas Jennings of Livingston County killed seventeen Mormons, including children, at Haun’s Mill on Shoal Creek.
On the next day, the authorized state militia arrived with several thousand troops at Far West, arrested Joseph, Hyrum, Sidney Rigdon, Parley P. Pratt, and several others. The militia leader, General Samuel D. Lucas, was an old Mormon-fighter from Jackson County and he ordered the prisoners shot. Colonel Alexander Doniphan protested, “It is cold blooded murder. I will not obey your order” (History of the Church, 3:190n). Doniphan also threatened to hold Lucas responsible for the lives of the prisoners, so the Mormons were jailed in Richmond, Ray County. Later, the Prophet and some of the others were transferred to Liberty Jail where they spent the winter.
The legacy of Missouri
Leaderless, the Saints in Far West were mistreated and driven. One member, Albert P. Rockwood, wrote from Far West on 3 November 1838 that “more than 6,000 men have been in Far West in 1 week, with orders from the Governor to exterminate the Mormons. The Brethren are hunted as wild beasts & shot down. Several have been Shot in Sight of the City.” Later that month he wrote again: “All the Mormons in Caldwell and Davis Cos. have been taken captive unless we would deny the faith.” He concluded sorrowfully, “Those that deny … have gone clear.” 
Some of Missouri’s twelve thousand Saints lost faith in the cause of Zion, but most of them remained loyal to their prophet. At each stage of the accelerating persecution, some left but others realized that “after much tribulation come the blessings” (D&C 58:4). As early as 1833, huddled in temporary quarters on the Missouri River bottoms, W. W. Phelps had written: “It was right that we should be driven out of the land of Zion, that the rebellious might be sent away” (Star, Jan. 1834, p. 8).
Joseph Smith’s encouragement meant much to them during this time. Writing in the spring of 1839 to the Saints exiled in Illinois and Iowa, he showed unwavering conviction: “Hell may pour forth its rage like the burning lava of Mount Vesuvius, or of Etna, or of the most terrible of the burning mountains; and yet shall ‘Mormonism’ stand. … Truth is ‘Mormonism.’ God is the author of it. He is our shield.” (History of the Church, 3:297).
When the Prophet and the other prisoners escaped to Illinois, they wasted no time in founding another city of Zion﻿—Nauvoo.
Yet the site of the New Jerusalem in Jackson County still held its primacy as the “center place.” Many of Missouri’s lessons were bitter. For a generation yet to come, many Mormons felt strong resentment for the injustices of Missouri and its laws﻿—even though the zeal of the Saints had precipitated many of their own problems. Many families were scarred emotionally by the loss of loved ones and the destruction of their hard-earned property; yet they had also learned the value of the gospel in their lives. Moreover, out of the Missouri experience came some of the greatest revelations given in this dispensation, the location of temples, and the establishment of a prophetic future yet to be fulfilled.

1839–1845 ‘The Gathering to Nauvoo’ By Glen M. Leonard April 1979 Ensign
“For the Latter-day Saints expelled from northern Missouri by mobs, 1839 was a time of new beginnings. The massacre at Haun’s Mill Missouri, the previous October would not be soon forgotten. Nor would the brutal treatment of other Saints and the loss of homes and property given apparent sanction by the governor’s expulsion order. The exodus across the Mississippi River into Illinois that winter opened a new period in Church history. The Prophet Joseph Smith would reach the pinnacle of his public career, but the Nauvoo years would climax in tragedy
A seven-member relocation committee appointed in January supervised the migration from Far West, Missouri. A few exiles took river boats along the Missouri River to St. Louis Missouri, but most traveled the 240 kilometre’s eastward to the state border in companies of wagons, two-wheeled carts, or on foot. Typical perhaps was Levi Hancock’s family. They built a horse-drawn cart, filled it with corn, and set out from Far West through deep snow with few clothes or blankets and no household goods. Eating roasted corn, elm bark, and herbs, and sleeping under the open sky, the family continued to the river and crossed early one January morning before the ice broke. Like many of the Saints, the Hancocks took refuge at the town of Quincy, Illinois. Here sympathetic citizens organized a reception committee to help the refugees.
But the Saints could not remain at Quincy, and some wondered if they should even try to remain together as a community. Brigham Young proposed that they settle by immigrant companies, and Joseph Smith wrote from Liberty Jail in Liberty, Missouri, to advise the Saints to find appropriate places of safety; so, a committee was appointed to select a central relocation site. They chose a place called Commerce, Illinois, on the bend of the Mississippi River, and when he joined the Saints that spring, the Prophet named it Nauvoo. Land across the river in Lee County, Iowa, was also purchased and the Saints founded a settlement called Zarahemla.
Nauvoo was swampy and unhealthy. As soon as the Saints began to settle, they were struck with malaria. “It was a very sickly time,” said Wilford Woodruff. “Joseph had given up his home in Commerce to the sick, and had a tent pitched in his dooryard and was living in that himself.” During this period of suffering, the Prophet called upon the power of the priesthood and went among the sick on both sides of the river, healing many.

The following summer the epidemic increased and many died. In 1841, Sidney Rigdon preached “a general funeral sermon” for the deceased, as workers hurriedly drained the swamps in an effort to control the dreaded disease.

To Nauvoo in 1840 came the first of a new kind of Latter-day Saint immigrant. On June 6, forty English Saints left Liverpool, England. They were the first LDS members from Europe and the first of nearly five thousand British Mormons to sail to the United States during the Nauvoo period.

The movement of new members from Britain resulted primarily from a special mission of the Council of the Twelve, who had been called by revelation in July 1838 to preach the gospel in Europe. Eight of the apostles, Elders Brigham Young, Heber C. Kimball, Parley P. Pratt, Orson Pratt, John E. Page, John Taylor, Wilford Woodruff, and George A. Smith, left for their missions the following summer. Some were seriously ill, and all left their families destitute in answering this call from the Lord.

The first of this group in England were Elders John Taylor and Wilford Woodruff, who docked at Liverpool January 11, 1840. Immediately they began their work, and Elder Woodruff became one of the most productive missionaries in the Church’s history. He preached first in the Staffordshire Potteries, working with members among their friends. One member especially helpful to Elder Woodruff was William Benbow, who undoubtedly told the apostle of his brother, John Benbow, a prosperous farmer at Herefordshire, who had joined the United Brethren in his search for the ancient gospel. In early March Elder Woodruff noted in his diary that “the Lord warned me to go to the South.” Immediately he and his host journeyed to the John Benbow home, where the gospel was preached to that family and then to hundreds of willing listeners. In that area alone, Elder Woodruff baptized 158 converts within a month.
Other missionaries were similarly successful. Membership in the British Isles climbed from about 1,500 in January 1840 to 5,814 when the apostles returned to the United States fifteen months later. Besides their proselytizing, the Twelve published an edition of the Book of Mormon and a hymnal, and founded a monthly periodical, The Latter-day Saints’ Millennial Star, which served the British Saints for 130 years.

An important activity of the apostles in England was their decision to promote emigration. They established an orderly system and encouraged those who had plenty of money to assist the needy. From its beginnings in 1840 until the gathering was replaced by counsel to remain and build up the Church in their homelands, an estimated 51,000 European Saints, including about 38,000 from England, crossed the Atlantic to Church headquarters.

The missionary work during the Nauvoo period centered in Great Britain, south-eastern Canada, and the United States. But the first steps into other areas of the world were also taken in this period, with early visits to Australia, India, Jamaica, South America, and Germany. The work in these areas was limited, and there were few conversions. The fuller expansion of the work would be done by a later generation.

One of the most significant special missions was Orson Hyde’s call at the April 1840 conference to dedicate Palestine for the gathering of the Jews. On Sunday morning, October 24, 1841, Elder Hyde offered a prayer of dedication in Jerusalem asking the Lord to temper the sterile land as a gathering place for the Jews. The prayer also anticipated the rebuilding of Jerusalem, creation of a Jewish state, and construction of a temple.

The English Saints who arrived in the undeveloped countryside of Illinois found a land of economic opportunity. To achieve that potential would require hard work, and many immigrants were confronted with deprivation and illness. Although other Latter-day Saint communities grew up elsewhere in Hancock County, Illinois and in neighboring regions in Illinois and across the river in Iowa, Nauvoo was the central gathering place.

Joseph Smith sought and obtained from the Illinois legislature a charter authorizing the Saints to establish a city government for Nauvoo, another charter for a university, and a third for a city militia. The city government was similar to other chartered municipalities in Illinois.
In February 1841, John C. Bennett, a former militia leader in Illinois and recent convert to the Church, was elected the first mayor. With Bennett’s help the Saints had obtained the charter, and with his assistance the Nauvoo Legion became an active group of militia with about three thousand members. It existed for self-protection and as a sign of Mormon loyalty and patriotism to the state and nation. 
The University of the City of Nauvoo, with Bennett as chancellor, never had its own campus, but did hold classes in Nauvoo taught by Orson Pratt, Orson Spencer, and Sidney Rigdon. The university also supervised public elementary schools, and became the model for the University of Deseret (now the University of Utah) chartered 28 February 1850 in Salt Lake city. Nauvoo became a prosperous city of ten thousand people, rivalling Chicago in size. 
Much of the economic growth in Nauvoo depended upon the building trades and agriculture. Residents hoped to develop manufacturing and commerce, but the buying and selling of land and the construction of homes and small shops were Nauvoo’s principal livelihood. The city had its own sawmills and brickyards and shops for carpenters, cabinetmakers, and other craftsmen. After 1842 many of the early log homes were replaced with fine brick houses that still stand as evidence of the Latter-day Saint commitment to excellence.

Of special importance to the Church were developments at Nauvoo in Church organization and doctrine. As other settlements grew in the area surrounding Nauvoo, stakes were established to look after the temporal and spiritual needs of the members. At Nauvoo, subdivisions of the stake, known as wards, first appeared. These were convenient divisions enabling the bishops of the Church to administer financial and welfare matters, but the ward did not become a full-fledged administrative unit in the Church until the late 1840s, after the migration to Utah.

Also important in Church government was Joseph Smith’s announcement of August 16, 1841, giving the Council of the Twelve administrative responsibility for the business of the Church within the stakes. Before this time, the Twelve had jurisdiction only in the missions, but “the time had come,” said the Prophet, “when the Twelve should be called upon to stand in their place next to the First Presidency.” (HC 4:403) In their expanded role, the settlement of new immigrants at Nauvoo, became advisors in church and civic activities, assisted in the issuance of missionary calls, published the Times and Seasons, a Church periodical, (founded at Nauvoo in 1839), and participated in the ecclesiastical decision-making process.

Much of Nauvoo’s religious life centered around the Sunday morning worship service. When the weather was good, the Saints gathered on the slopes of the hill below the temple site every Sunday at 10:00 A.M. for an outdoor preaching meeting. Joseph Smith was often the main speaker. In these and other meetings the Prophet explained the scriptures and introduced many important religious doctrines. He talked about the nature of the godhead, the eternal nature of man, and the relationship between God and man. All of this was part of the doctrine of salvation for the dead, which the Prophet explained to the Saints for the first time.

Baptisms for the dead were performed in the Mississippi River beginning in September 1840 and continued for more than a year until a baptismal font in the basement of the Nauvoo temple could be completed and dedicated in November 1841. Other temple ordinances, the endowment and eternal marriage, were performed on a limited basis in a special second-story room in his red brick store. The endowment was introduced in May 1842 to a small group and to others before the Prophet’s death. The Saints willingly contributed of their funds and time toward completion of the temple so that all who were worthy could enjoy these blessings. The temple endowments began to be given in the almost-completed Nauvoo temple on December 11, 1845. This sacred work continued steadily until more than five thousand members had participated in the ceremonies before the exodus of early 1846.

The revelation on marriage, received earlier but first written by the Prophet on July 12, 1843, implemented the principle of sealing by priesthood authority. The same revelation explained the circumstances under which plural marriage would be permitted under priesthood direction. Because of the controversial nature of this principle, the Prophet initially taught it only to a few of his closest associates. Historical evidence suggests that he understood the principle as early as 1831 while working on an inspired revision of the Bible in Kirtland.

When the Twelve returned from England they were taught the doctrine. All had difficulty in accepting it, but a number of them had additional wives sealed to them in Nauvoo. The practice remained confidential until 1852 when Orson Pratt delivered the first public address on the subject and the first explanation to the world on this part of the sacred principle of eternal marriage. Plural marriage continued in the Church until President Wilford Woodruff issued his inspired Manifesto ending the practice in 1890. (See Wilford Woodruff,” We are led By Revelation, IM, Dec. 1978.)

Apostates, especially, attempted to discredit the Church over plural marriage, when rumors of its practice circulated in Nauvoo. They claimed that Church leaders were guilty of adultery, which Joseph Smith rightly denied. Actually, Church teachings elevated the place of woman above that she commonly held in nineteenth century society. Men and women accepted plural marriage only because they were convinced it was a religious principle sanctioned by heaven, a principle which reinforced Latter-day Saint insistence upon a high moral life for all members.

Women in the Church were encouraged to correct the morals and strengthen the virtues of the community. This, in fact, was one of the specific charges given them by the Prophet Joseph Smith when he organized the Female Relief Society of Nauvoo on March 17, 1842. He also counseled the sisters to “provoke the brethren to good works in looking to the wants of the poor, searching after those who need help, and in administering to their wants.” (Minutes, March 17, 1842, MS, Historical Department) 
The Relief Society, with Emma Smith as president, turned first to the concern which had prompted the society’s founding, the sewing of shirts for workmen on the temple. The society enlisted more than 1,300 members in Nauvoo to help with its benevolent service. The organization met regularly until 1844, and was revived later in the Salt Lake Valley with a renewed commitment to serve those in need and to help women excel in their varied roles in society.

While the religious and economic developments in Nauvoo gave the saints hope for a peaceful future, political events soon altered their friendly relationships with others in western Illinois. Joseph Smith and other leading Church members actively participated in local government. They did so to protect the interests of the Latter-day Saints and to prevent, if possible, legal harassment like that in Missouri. By 1842 Nauvoo’s Mormon population dominated Hancock County, and Latter-day Saints held an increasing influence in local politics in nearby Adams County.

This political strength caused older residents to fear for their own political dominions. By the way they voted, the Saints could often determine the winner between the two political parties, Whigs and Democrats, in local elections. To challenge this potential, a small but insistent group of non-Mormons formed an anti-Mormon faction to work against Mormon-supported candidates. Thomas Sharp’s newspaper, the Warsaw Signal expressed the resentment of the anti-Mormons. When one political party won control of the Illinois state legislature with Mormon support, the other party’s newspapers denounced them. And when William Smith, the Prophet’s brother, defeated Sharp in an election in 1842 for a seat in the Illinois legislature, Sharp’s hostile editorials cried for the extermination or expulsion of the Mormons of Illinois.

During this same time, Missouri officials tried to extradite Joseph Smith and five others as fugitives from justice, a renewal of the older charges filed against the Prophet when he had lived in Far West, Missouri. Then, when someone attempted to assassinate Missouri Governor Lilburn W. Boggs in May 1842, Joseph Smith was charged as an accessory before the fact. An Illinois newspaper claimed that the Prophet had predicted the shooting a year earlier, but Joseph Smith quickly denied responsibility for the crime.

Working against the Prophet in all of these attempts was John C. Bennett, Nauvoo’s first mayor, university chancellor, and major general of the Nauvoo Legion. In May 1842, Joseph Smith learned that Bennett had planned to have the Prophet killed during a parade ground maneuver of the Nauvoo Legion. Bodyguards foiled the plot, and ten days later Bennett resigned as mayor. During the following month Bennett confessed to immoral conduct and was excommunicated. 
He left Nauvoo and began publishing an exposé. He accused Mormon leaders of threatening his life, of swindling local residents in real estate sales, and of immorality and political intrigue. These scandalous accounts brought much unfavorable reaction. Church leaders published an extensive review of the affair and sent special missionaries into neighboring settlements to correct the misinformation.

One threat followed another, and through it all the Prophet sought means to protect himself and the Saints. It was during this time that Joseph Smith considered an expansion of gathering places and an increase in immigration to the United States. In 1842 he looked seriously toward the Rocky Mountains as a place of refuge. And in August 1843 he actually sent out a small exploring party to examine lands in western Iowa Territory. The following February he laid plans for a volunteer expedition to California, and considered a proposal for a Mormon colonizing venture in southwestern Texas.

To study the Texas plan, he organized “a municipal department of the Kingdom,” known as the General Council, or Council of Fifty. It was a secular committee of about fifty men designed to relieve the First Presidency and the Twelve of many temporal duties, to work with Congress in ensuring Mormon civil rights and to find appropriate settlement sites.

The Council of Fifty sponsored Joseph Smith as a candidate for the presidency of the United States in 1844, and managed his campaign. He declared his candidacy on a union platform combining popular ideas from both national parties. The Prophet hoped to offer American voters a presidency above politics, and outlined his views in a pamphlet titled Views of the Powers and Policy of the Government of the United States, written with the assistance of William W. Phelps.

Although Joseph Smith was running as a citizen without Church sponsorship, the machinery of church government worked for his election. April conference speakers endorsed the candidacy and three hundred volunteers agreed to campaign actively throughout the nation. Sidney Rigdon, first counselor in the First Presidency, was named vice-presidential candidate for the political party known as the National Reform Party. The party scheduled its national convention for Baltimore, Maryland, in mid-July 1844, but the gathering was never convened. The disaffection of John C. Bennett and his cooperation with other opponents of the Prophet in Illinois stopped Joseph Smith’s search for political and religious refuge and ended his brief career in martyrdom.

On June 7, 1844, a group of dissenters, including several prominent Church members who had apostatized, published the first issue of the Nauvoo Expositor. This newspaper denounced Joseph Smith as a “fallen prophet,” a political demagogue, an immoral scoundrel, and a financial schemer. It accused Mormonism of promoting such activities and it maligned other individuals. Those attacked by the paper included several members of the Nauvoo City Council as well as the new mayor, Joseph Smith. After lengthy discussion, the council decided the libelous newspaper violated public nuisance laws. They voted to stop the paper before it aroused anti-Mormon mobs. Therefore, the city marshal destroyed the press, scattered the type, and burned available papers.

Owners of the paper then charged the city council with fomenting a riot (even though the destruction of the paper had been accomplished in orderly fashion). Council members were arrested and went through court proceedings which eventually legally acquitted them. But before this procedure could take place, anti-Mormon newspapers stirred up such a commotion that Joseph Smith mobilized the Nauvoo Legion and placed the city under martial law. Illinois Governor Thomas Ford was informed of the controversial actions and personally investigated. He obtained pledges that both sides would observe strict legality and nonviolence. Ford traveled to Carthage, Illinois, the county seat, to conduct negotiations between the opposing parties, and decided a trial would be the best solution.

The fifteen men named in the riot charge presented themselves at Carthage on June 25, where a justice of the peace freed them on bonds pending trial. Later that evening Joseph and Hyrum Smith were served an improperly issued writ charging them with “treason” for declaring martial law in Nauvoo. It was enforced without a hearing and the two were held in Carthage Jail. John Taylor, Willard Richards, and others accompanied them to jail.

On June 26 Governor Ford visited the Prophet in jail and was satisfied that the city council’s action and mobilization of the Legion had been taken for legal procedures. Ford left two companies of the anti-Mormon Carthage Greys (the local militia) to guard the jail. Although he promised to take the prisoners with him if he visited Nauvoo, the governor ignored this promise and left for the city of the Saints on the morning of June 27.

At Carthage, June 27, 1844, a body of men daubed their faces with mud and gunpowder, rushed the jail, and quickly overpowered the cooperative guards, who had agreed in advance to load their guns without balls. The mob rushed upstairs to the jailer’s sleeping room where the four Latter-day Saint leaders waited. Shots punctured the thin bedroom door. Hyrum Smith was the first to fall mortally wounded. John Taylor was struck from the doorway and from shots fired through the window. Seriously injured, he rolled under a bed to safety. Joseph Smith ran to the window. He was struck by two balls from the open door, another from outside the window. He was struck by a fourth ball as he plunged through the window. The attackers rushed outside to assure themselves that the Prophet was dead, leaving Willard Richards, still behind the door, uninjured. Someone shouted that a posse of Mormons was coming. The rumor was untrue, but the mobs fled.

They had killed the Prophet, believing that his death would mean the end of Mormonism. But members of the church recognized Joseph Smith and his brother Hyrum, the Patriarch to the Church, as martyrs to the Lord’s cause. Faithful members reaffirmed their belief in the ultimate triumph of the latter-day work restored through the Prophet. Joseph Smith had risen from obscurity to national renown, and the Saints believed that his name would be “had for good and evil among all nations,” (JS﻿—H 1:33) as promised by Moroni. They thus set about the task of carrying forward a sacred mission that had only just begun. END
Persecution.

John Pulsipher in his diary said: “Joseph Smith did more for the salvation of the human family in the short time that he lived than any other man that ever lived in the world, Jesus Christ excepted. He lived to be 39 years old and endured a continued scene of persecution and oppression from the time that the Angel of the Lord appeared to him, until the time of his death. He bore testimony to the work of the Lord thru life and sealed his testimony with his own blood. I have been with the Prophet Joseph and heard his instruction weekly and sometimes daily. The last time I heard him speak in public he spoke to the Legion. After telling over what he had passed thru and what he had suffered from men because he preached the Gospel of Jesus Christ, he says:
“From my boyhood up to the present time I have been hunted like a roe upon the mountains. I have never been allowed to live like other men. I have been driven, chased, stoned, whipped, robbed, mobbed, imprisoned, persecuted, accused falsely of everything bad. I have suffered till the Lord knows I have suffered enough.” END
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