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President J. Reuben Clark Jr. October 1942 General Conference

Brethren: 

I have been trying for a week to relieve you of this experience, but Brother McKay, so kind, so sweet, and so merciful, has been perfectly adamant. So, I stand before you here, not to preach, but to counsel with you. There is a great deal of misapprehension among our people regarding the United Order. 
I have not been able to believe that the United Order meant what some people have thought it meant, so within the last months I have spent quite a little time reading the revelations thereon, also reading our history, and at the same time giving some consideration to a dissertation which has been written regarding the Order. 

There is a growing-I fear it is growing-sentiment that communism and the United Order are virtually the same thing, communism being merely the forerunner, so to speak, of a reestablishment of the United Order. I am informed that ex-bishops, and indeed, bishops, who belong to communistic organizations, are preaching this doctrine. So I thought that perhaps if I said just a few words to you tonight regarding the way I interpret the revelations that are printed about this in the D&C (if there are other revelations about the Order, I do not know of them), I thought if I said something about it, it might be helpful. I recommend that you, my brethren, read a few of the Sections of the D&C which cover this matter, beginning with Sections 42 and 51. (See also Sections 70, 78, 82, 83, 85, 90, 92, 96, and 104.) If you will go over these sections, I feel sure that you will find that my explanation of the United Order will be substantially accurate. 

Early Deviations 

I may say to begin with, that in practice the brethren in Missouri got away, in their attempts to set up the United Order, from the principles set out in the revelations. This is also true of the organizations set up here in Utah after the Saints came to the Valleys. So far as I have seen there has been preserved only one document that purports to be a legal instrument used in connection with the setting up of the United Order, and that document is without date. It is said to have been found among the papers of Bishop Partridge. It was a "lease-lend" document. You may have heard that phrase before. Under this instrument the Church leased to Titus Billings a certain amount of real estate and loaned him a certain amount of personal property. 

This instrument is not in accordance with the principle laid down in the revelations touching upon the United Order. 

The basic principle of all the revelations on the United Order is that everything we have belongs to the Lord; therefore, the Lord may call upon us for any and all of the property which we have, because it belongs to Him. This, I repeat, is the basic principle. (D&C:104: 14-17, 54-57) 

One of the places in which some of the brethren are going astray is this: There is continuous reference in the revelations to equality among the brethren, but I think you will find only one place where that equality is really described, though it is referred to in other revelations. That revelation (D&C: 51:3) affirms that every man is to be "equal according to his family, according to his circumstances and his wants and needs." (See also D&C. 82 17; 78: 5-6.) Obviously, this is not a case of "dead level" equality. It is "equality" that will vary as much as the man's circumstances, his family, his wants and needs, may vary. 

Consecration 

In the next place, under the United Order every man was called to consecrate to the Church all of the property which he had; the real estate was to be conveyed to the Church, as I understand the revelations, by what we would call a deed in fee simple. Thus, the man's property became absolutely the property of the Church. (D. & C. 42:30; 72:15) Then the bishop deeded back to the donor by the same kind of deed, that is, in fee simple, and also transferred to him by an equivalent instrument, so far as personal property was concerned, that amount of real and personal property, which, the two being taken together, would be required by the individual for the support of himself and his family "according to his family, according to his circumstances and his wants and needs." This the man held as his own property. (D&C. 42:32; 51:4-6; 83:3 

In other words, basic to the United Order was the private ownership of property, every man had his own property from which he might secure that which was necessary for the support of himself and his family. There is nothing in the revelations that would indicate that this property was not freely alienable at the will of the owner. It was not contemplated that the Church should own everything or that we should become in the Church, with reference to our property and otherwise, the same kind of automaton, manikin, that communism makes out of the individual, with the State standing at the head in place of the Church. 

Now, that part of a man's property which was not turned back to him, if he had more than was needed under this rule of "equality" already stated, became the common property of the Church, and that common property was used for the support of the poor of the Church. It is spoken of in the revelations as the "residue" of property. ( D&C: 42:34-36) 

Land Portions 

Furthermore, it was intended, though apparently it did not work out very well, that the poor coming into Zion, and by Zion I mean, here, Missouri-the poor coming into Zion were to have given to them a "portion" of land, which land was to be either purchased from the Government (and it was planned to purchase large areas from the Government), or purchased from individuals, or received as consecrations from members of the Church. The amount of this "portion" was to be such as would make him equal to others according to his circumstances, his family, his wants and needs. 

The land which you received from the bishop by deed, whether it was part of the land which you, yourself, had deeded to the Church, or whether it came as an out-right gift from the Church as just indicated, and the personal property which you received, were all together sometimes called a "portion" (D&C. 51:4-6), sometimes a "stewardship" (D&C. 104:11-12), and sometimes an "inheritance." (D&C. 83:3) 

As just indicated, there were other kinds of inheritances and stewardships than land or mere personal property; for example, the Prophet and others had a stewardship given to them which consisted of the revelations and commandments (D&C:70:1-4 ); others had given to them a stewardship involving the printing house (D&C:104:29-30); another stewardship was a mercantile establishment. (D&C104:39-42) 

Surplus 

I repeat that whatever a steward realized from the portion allotted to him over and above that which was necessary in order to keep his family under the standard provided, as already stated above, was turned over by the steward to the bishop, and this amount of surplus, plus the residues to which I have already referred, went into a bishop's storehouse (D&C:51 13 and citations above), and the materials of the storehouse were to be used in creating portions, as above indicated, for caring for the poor (D&C:78:3), the widows and orphans ( D&C: 83 6), and for the elders of the Church engaged in the ministry, who were to pay for what they received if they could, but if not, their faithful labors should answer their debt to the bishop. (D&C: 72:11) 

Other Institutions 

Now, as time went on and the system developed, the Lord created two other institutions besides the storehouse: one was known as the Sacred Treasury, into which was put "the avails of the sacred things in the treasury, for sacred and holy purposes." While it is not clear, it would seem that into this treasury were to be put the surpluses which were derived from the publication of the revelations, the Book of Mormon, the Pearl of Great Price, and other similar things, the stewardship of which had been given to Joseph and others. (D&C: 104:60-66) The Lord also provided for the creation of "Another Treasury," and into that other treasury went the general revenues which came to the Church, such as gifts of money and those revenues derived from the improvement of stewardships as distinguished from the residues of the original consecrations and the surpluses which came from the operation of their stewardships. (D&C. 72:11 ff) 

The foregoing is the general outline as it is gathered from the revelations of the law of the United Order which the Lord spoke of as "my law." (D&C. 44:6; 51:15) There are passages in the revelations which, taken from their context and without having in mind the whole system, might be considered as inconsistent with some of the things which I have set out, but all such passages fall into line if the whole program is looked at as contained in all of the revelations. 

Private Ownership Fundamental 

The fundamental principle of this system was the private ownership of property. Each man owned his portion, or inheritance, or stewardship, with an absolute title, which he could alienate, or hypothecate, or otherwise treat as his own. The Church did not own all of the property, and the life under the United Order was not a communal life, as the Prophet Joseph, himself said, (History of the Church, Volume III, p. 28). The United Order is an individualistic system, not a communal system. 

The Welfare Plan and the United Order 

We have all said that the Welfare Plan is not the United Order and was not intended to be. However, I should like to suggest to you that perhaps, after all, when the Welfare Plan gets thoroughly into operation-it is not so yet-we shall not be so very far from carrying out the great fundamentals of the United Order. 

In the first place I repeat again, the United Order recognized and was built upon the principle of private ownership of property; all that a man had and lived upon under the United Order, was his own. Quite obviously, the fundamental principle of our system today is the ownership of private property. 

In the next place, in lieu of residues and surpluses which were accumulated and built up under the, United Order, we, today, have our fast offerings, our Welfare donations, and our tithing, all of which may be devoted to the care of the poor, as well as for the carrying on of the activities and business of the Church. After all, the United Order was primarily designed to build up a system under which there should be no abjectly poor, and this is the purpose, also, of the Welfare Plan. 

In this connection it should be observed that it is clear from these earlier revelations, as well as from our history, that the Lord had very early to tell the people about the wickedness of idleness, and the wickedness of greed, because the brethren who had were not giving properly, and those who had not were evidently intending to live without work on the things which were to be received from those who had property. (D&C. 56:16-20) 

Storehouses and Projects 

Furthermore, we had under the United Order a bishop's storehouse in which were collected the materials from which to supply the needs and the wants of the poor. We have a bishop's storehouse under the Welfare Plan, used for the same purpose. 

As I have already indicated, the surplus properties which came to the Church under the Law of Consecration, under the United Order, became the "common property" of the Church (D& C: 82:18) and were handled under the United Order for the benefit of the poor. We have now under the Welfare Plan all over the Church, ward land projects. In some cases the lands are owned by the wards, in others they are leased by the wards or lent to them by private individuals. This land is being farmed for the benefit of the poor, by the poor where you can get the poor to work it. 

We have in place of the two treasuries, the "Sacred Treasury" and "And another Treasury," the general funds of the Church. 

Thus you will see, brethren, that in many of its great essentials, we have, as the Welfare Plan has now developed, the broad essentials of the United Order. Furthermore, having in mind the assistance which is being given from time to time and in various wards to help set people up in business or in farming, we have a plan which is not essentially unlike that which was in the United Order when the poor were given portions from the common fund. 

Now, brethren, the Church has made tremendous advances in the Welfare Plan. We shall have to make still greater advances. As the Message of the First Presidency said this morning, we are being told by Government officials that we face what we used to call "hard times." If the Welfare Plan is fully operative, we shall be able to care for every destitute Latter-day Saint wherever he may be. 
The Royal Law

Marion G. Romney October 1954 General Conference

“My beloved brethren and sisters: I would like you to give me a special interest in your faith and prayers as I attempt to edify this mighty congregation, those present in this building and those beyond. I need your faith and prayers because I desire to say a few words about "the royal law according to the scriptures," if you observe which, the Apostle James says, "Thou shalt love thy neighbour as thyself." (James 2:8.) This matter is very important to me, it lies next to my heart, and it should be important to you. 

Caring for the Poor

Without attempting to catalog the many things which the keeping of this "royal law" entails, it may, from its use in the scriptures it can be said with certainty that chief among them is caring for the poor. 
In the very first chapter in which the phrase, "Thou shalt love thy neighbour as thyself" appears, the Lord commanded ancient Israel to provide for their poor. 

And when ye reap the harvest of your land, thou shalt not wholly reap the corners of thy field, neither shalt thou gather the gleanings of thy harvest. 

And thou shalt not glean thy vineyard; neither shalt thou gather every grape of thy vineyard; thou shalt leave them for the poor and stranger: I am the lord your God. (Lev. 19:9-10.) ……

As you thus labor for your brethren and sisters, you merit the assurance that you are in very deed ministering to your Redeemer. Such assurance you have in King Benjamin's words: . . ."when ye are in the service of your fellow beings ye are only in the service of your God." (Mosiah 2:17.) 
You have it from the Lord himself in this dispensation, for " . . . inasmuch," said he, "as ye impart of your substance unto the poor, ye will do it unto me." (D. & C. 42:31.) You also have the satisfaction of knowing that you are discharging an obligation which from the beginning has been laid upon the members of Christ's Church. 

The method of implementation in force at a given time has varied with the degree of perfection in gospel living attained by the Saints. But the royal law" has persisted. It is as much a part of the requirements of the gospel of Jesus Christ, and obedience thereto is as certainly a prerequisite to exaltation in the celestial kingdom, as are baptism and the laying on of hands. It has been taught, and practiced in some form, in every gospel dispensation. 

We have already noted what the Lord required of the children of Israel with respect thereto, even as they emerged from four hundred years of slavery. Simple as were the instructions, they contained the two basic principles of every God-given plan for implementing the "royal law"-first, those who had were to give, and second, those who received were to labor for what they got. 

Away back before the flood, Enoch, to a generation vexed with "wars and bloodshed," taught the gospel of Jesus Christ in mighty power, including the procedure required by the celestial law in loving one's neighbor as oneself. Those who believed, lived it, with the result that the Lord came and dwelt with his people, and they dwelt in righteousness. 

And the lord called his people Zion because they were of one heart and one mind and dwelt in righteousness; and there was no poor among them. (Moses 7:16, 18.) 

Now, my brethren and sisters, they did not remove the poor from among them by turning them over to be cared for through some dole system sponsored by the warring nations. They provided for their own in the prescribed manner. By full observance of the law of Enoch, they became equal in all things, temporal and spiritual, thereby obtaining that "union required by the law of the celestial kingdom." 

During his earthly ministry, the Lord placed the "royal law," in importance, second only to the love of God. (See Matt. 22:39.) His exchange with the rich young man illustrates the difficulty people of that day experienced in living it. (See ibid. 19:16-22.) However, the Saints of the Apostolic Church tried to live it. Being "of one heart and of one soul," they disposed of their lands and houses and laid the proceeds "at the apostles' feet: and distribution was made unto every man according as he had need." (Act 4:32, 35.) 

Following the visit of Jesus, the Nephites lived the "royal law." 

. . .Every man did deal justly one with another. 

And they had all things common among them. (4 Nephi 2-3.) 

As the Lord gave the "royal law" to the Saints in former dispensations, so he has given it to us. (See D. & C. 59:6.) Before the Church was a year old, he had, in three separate revelations, laid upon the Saints the obligation to care for their poor. (D&C Sections. 38, 42, 44) Clearly alluding to temporal things, he said, "I say unto you, be one; and if ye are not one ye are not mine." This command he followed with directions that certain of the brethren be appointed to  " . . . look to the poor and the needy. . . . that they shall not suffer," adding, "Behold, I say unto you, that ye must visit the poor and the needy and administer to their relief." (D&C 38:27, 35; 44:6.) 

That the Lord contemplated no exceptions to the "royal law" is evidenced by the fact that he concluded his instructions to the brethren whom he sent from Kirtland to western Missouri in June 1831, with this admonition: "And remember in all things the poor and the needy, the sick and the afflicted, for he that doeth not these things, the same is not my disciple." (D&C 52:40) These brethren, all but destitute, were to make their way across four states. The Prophet himself walked almost the whole distance from St. Louis to Independence, three hundred miles. 

It occurs to me that if these brethren in their poverty could not qualify as disciples of the Lord without remembering the poor and the needy, the sick and afflicted, it will be most difficult for us to so qualify should we neglect them, enjoying, as we do in such abundance, the bounties of the earth. 

I repeat, then, that in this divine service you have the satisfaction of knowing that you are discharging an obligation which has from the beginning been laid upon the Saints of God, and which obligation rests now in full force upon us, the Saints of the latter days. 

In the early 1830's, the Lord directed the Saints to implement the "royal law" by living the United Order. In this they failed. Because they did not learn to impart of their substance as becometh Saints to the poor and afflicted among them, the Lord permitted them to be driven from Missouri, and the requirement that they live the United Order was withdrawn. But the "royal law" was not withdrawn. It remained in full force. At least partially to fulfill it, the Saints, since then, have been bound by the law of tithing and the "fast. 

About twenty years ago, just a century following the United Order experiment, the Lord inspired the inauguration of the present Church welfare plan. In it, we are being given another opportunity to show our mettle, to stand up and be counted, to prove ourselves worthy-or unworthy, as the case may be-of rising toward a fuller compliance with the "royal law." Personally, I am very pleased with the progress we are making, and I believe the Lord is pleased also, for he is blessing our efforts remarkably. 

Let us continue to merit his approval. We should not be discouraged if some Church members are not enthusiastic about the presently established Church practice for the implementation of the "royal law." Their apathy is due to a lack of appreciation of what the Lord designs to accomplish by it. Sometimes when I get a little low in spirits about this matter, I am revived by reading the following quotation from a sermon by President Brigham Young: 

“The Lord revealed to Joseph, that the people would gather out from Babylon, and establish the kingdom of God upon the principles of heaven. They went up to Jackson County, Mo., with this in their faith and with the express understanding that when they got there, everything was to be laid at the feet of the bishop .... who was to distribute it among the people, according to the revelation? ….. But they could not bear this; consequently, they were driven from Jackson County, . . . and finally they were driven from the State. . . 
While we were in Winter Quarters, the Lord gave to me a revelation, just as much as he ever gave one to anybody. He opened my mind and showed me the organization of the Kingdom of God in a family capacity. I talked it to my brethren; I would throw out a few words here, and a few words there, to my first counselor, to my second counselor, and the Twelve Apostles, but with the exception of one or two of the Twelve, it would not touch a man. They believed it would come, O yes, but it would be by and by.” (Journal of Discourses, Vol. XVIII, pp. 242, 244) 

Now, we've come a long way since President Young said this. Today, many of the Saints are catching a glimpse of the import of the "royal law." Let us go forward, never slackening our efforts. And let us not be discouraged by the charge that some welfares are unworthy of the help they receive. If such there be, they shall in due time be weeded out, for the Lord has said, 

“Thou shalt not be idle for he that is idle shall not eat the bread nor wear the garments of the laborer.” (D&C. 42:42) 

“And the idler shall not have place in the Church except he repent and mend his ways.” (D&C 75:29.) 

However, on this point King Benjamin taught that the man who withheld his substance from the poor, charging that they, through misconduct, had brought their distress upon themselves, “hath great cause to repent; and except he repenteth of that which he hath done he perisheth forever, and hath no interest in the kingdom of God.” (Mosiah 4:18.) 

Now the issues, brothers and sisters, which turn upon keeping the "royal law" are such as to challenge every soul who understands them to high endeavor. The efficacy of our fasting turns upon it. So spake the Lord to ancient Israel. "Wherefore have we fasted" cried they, "and thou seest not? wherefore have we afflicted our soul, and thou takest no knowledge?" 

Because came the answer, you do not keep the fast which I commanded. True, you bow down your heads as a bulrush and spread sackcloth and ashes under your feet, but you do not deal your bread to the hungry, nor provide housing for the poor, nor do you cover the naked. When you do these things, "Then shalt thou call, and the Lord shall answer; thou shalt cry, and he shall say, Here I am. And if thou draw out thy soul to the hungry, and satisfy the afflicted soul; then shall thy light rise in obscurity, and thy darkness be as the noonday: And the Lord shall guide thee continually, and satisfy thy soul in drought, and make fat thy bones: and thou shalt be like a watered garden, and like a spring of water, whose waters fail not." (See Isaiah 58:3-11) 

The efficacy of praying turns upon obedience to the "royal law." So taught Amulek to his hearers as he counseled them to cry unto the Lord in their fields, in their houses, their closets and secret places, in their wilderness and over their households, "both morning, mid-day, and evening, . . . and when you do not cry unto the Lord," he continued, "let your hearts be full, drawn out in prayer unto him continually for your welfare, and also for the welfare of those who are around you." And then he concluded his matchless sermon on prayer with this challenging statement: "And now behold, my beloved brethren, I say unto you, do not suppose that this is all; for after ye have done all these things, if ye turn away the needy, and the naked, and visit not the sick and afflicted, and impart of your substance, if ye have, to those who stand in need-I say unto you, if ye do not any of these things, behold, your prayer is vain, and availeth you nothing, and ye are as hypocrites who do deny the faith." (See Alma 34:17-28) 

King Benjamin went so far as to teach his people that imparting of their substance to the poor was a prerequisite to a retention of a remission of their sins (see Mosiah 4:26), and Mormon taught the same doctrine. (See Alma 4:12-14.) 

These teachings are in full harmony with the modern revelations on the subject, in one of which the Lord said he had given men their agency and made them stewards over earthly blessings, all of which had been prepared by him, for he had stretched out the heavens and built the earth; that it was full and there was enough to spare; that it was his purpose to provide for his Saints, but that it must be done in his own way, which was "that the poor shall be exalted, in that the rich are made low. . . .
Therefore," said he, "if any man shall take of the abundance which I have made, and impart not his portion, according to the law of my gospel, unto the poor and the needy, he shall, with the wicked, lift up his eyes in hell, being in torment." (See D&C. 104:13-18.) 

The very building of Zion and the escape of the Saints from the tribulations yet to be poured out upon the nations turn upon a full compliance with the "royal law." We can with profit let our minds dwell upon these things; for Zion, "the New Jerusalem," is yet to be built, and it is to be "a land of peace, a city of refuge, a place of safety for the saints of the Most High God; . . . And there shall be gathered unto it out of every nation under heaven; and it shall be the only people that shall not be at war one with another. . . . And every man that will not take his sword against his neighbor must needs flee unto Zion for safety." (See ibid., 45:65-71.) 

When shall we build it? you ask. Well, according to the scriptures, not until we can fully and ungrudgingly yield obedience to the "royal law." For the Lord has made it plain that Zion cannot be built up until the Saints become united according to the "union required by the laws of the celestial kingdom," which laws, he explains, require us to impart of our substance "as becometh saints, to the poor and afflicted' among us. (See ibid., 105: l-6.) 

Surely, my brethren and sisters, we should take courage and great joy in our labors as we contemplate the many issues which turn upon keeping the "royal law." In fact, Jesus taught that the final judgment will turn upon it………...” END
Is Socialism the United Order?
Elder Marion G. Romney April 1966 General Conference

“What I am going to give you now is a statement I have prepared in answer to the question, "Is Socialism the United Order?" Some of you may have already heard it. This is the first time I have ever attempted to give a talk a second time. My excuse is that the Brethren have asked me to give this talk here tonight. 

I suppose the best way to start a comparison of socialism and the United Order is with a definition of the terms. Webster defines socialism as: 

Socialism defined. 

"A political and economic theory of social organization based on collective or governmental ownership and democratic management of the essential means for the production and distribution of goods; also, a policy or practice based on this theory." (Webster's New International Dictionary, 2nd ed. unabridged, 1951.) 

George Bernard Shaw, the noted Fabian Socialist, said that: 

"Socialism, reduced to its simplest legal and practical expression, means the complete discarding of the institution of private property by transforming it into public property and the division of the resultant income equally and indiscriminately among the entire population." (Encyclopedia Britannica, 1946 ed., Vol. 20, p. 895) 

George Douglas Howard Cole, M.A. noted author and university reader in economics at Oxford, who treats socialism for the Encyclopedia Britannica, says that because of the shifting sense in which the word has been used, "a short and comprehensive definition is impossible. We can only say," he concludes, "that Socialism is essentially a doctrine and a movement aiming at the collective organization of the community in the interest of the mass of the people by means of the common ownership and collective control of the means of production and exchange." (Ibid., p. 888) 

Socialism arose "out of the economic division in society." During the nineteenth century its growth was accelerated as a protest against "the appalling conditions prevailing in the workshops and factories and the unchristian spirit of the spreading industrial system." 

The "Communist Manifesto" drafted by Karl Marx and Friedrich Engels for the Communist League in 1848 is generally regarded as the starting point of modern socialism. (Ibid, p. 890.) 

The distinction between socialism, as represented by the various Socialist and Labour parties of Europe and the New World, and Communism, as represented by the Russians, is one of tactics and strategy rather than of objective. Communism is indeed only socialism pursued by revolutionary means and making its revolutionary method a canon of faith. Communists like other socialists, (1) believe in the collective control and ownership of the vital means of production and (2) seek to achieve through state action the coordinated control of the economic forces of society. They (the Communists) differ from other socialists in believing that this control can be secured, and its use in the interests of the workers ensured, only by revolutionary action leading to the dictatorship of the proletariat and the creation of a new proletarian state as the instrument of change. (Ibid) 

German Socialism 

A major rift between so-called orthodox socialism and communist socialism occurred in 1875 when the German Social Democratic party set forth its objective of winning power by taking over control of the bourgeois state, rather than by overthrowing it. In effect, the German Social Democratic party became a parliamentary party, aiming at the assumption of political power by constitutional means. 

Fabian Society 

In the 1880's a small group of intellectuals set up in England the Fabian Society, which has had a major influence on the development of modern orthodox socialism. Fabianism stands "for the evolutionary conception of socialism . . . endeavoring by progressive reforms and the nationalization of industries, to turn the existing state into a `welfare state.'" Somewhat on the order of the German Social Democrats Fabians aim "at permeating the existing parties with socialistic ideas [rather] than at creating a definitely socialistic party." They appeal "to the electorate not as revolutionaries but as constitutional reformers seeking a peaceful transformation of the system." (Ibid.) 

Forms and policies of socialism 

The differences in forms and policies of socialism occur principally in the manner in which they seek to implement their theories. 

They all advocate: 

(1) That private ownership of the vital means of production be abolished and that all such property "pass under some form of coordinated public control." 

(2) That the power of the state be used to achieve their aims. 

(3) "That with a change in the control of industry will go a change in the motives which operate in the industrial system. . . ." (Ibid.) 

So much now for the definition of socialism. I have given you these statements in the words of socialists and scholars, not my words, so they have had their hearing. 

The United Order 

Now as to the United Order, and here I will give the words of the Lord and not my words. The United Order the Lord's program for eliminating the inequalities among men is based upon the underlying concept that the earth and all things therein belong to the Lord and that men hold earthly possessions as stewards accountable to God. 

On January 2, 1831, the Lord revealed to the Prophet Joseph Smith that the Church was under obligation to care for the poor. (See D&C 38) Later he said: 

"I, the Lord, stretched out the heavens, and built the earth, . . .and all things therein are mine. And it is my purpose to provide for my saints, for all things are mine. But it must needs be done in mine own way. . . ." (D&C 104:14-16.) 

Consecration and Stewardship 

On February 9, 1831, the Lord revealed to the Prophet what His way was. (See D&C 42.) In His way there were two cardinal principles: (1) consecration and (2) stewardship. 

To enter the United Order, when it was being tried, one consecrated all his possessions to the Church by a "covenant and a deed which" could not "be broken." (D&C 42:30.) That is, he completely divested himself of all of his property by conveying it to the Church. 

Having thus voluntarily divested himself of title to all his property, the consecrator received from the Church a stewardship by a like conveyance. This stewardship could be more or less than his original consecration, the object being to make "every man equal according to his family, according to his circumstances and his wants and needs." (D&C 51:3.) 

This procedure preserved in every man the right to private ownership and management of his property. At his own option he could alienate it or keep and operate it and pass it on to his heirs. 

The intent was, however, for him to so operate his property as to produce a living for himself and his dependents. So long as he remained in the order, he consecrated to the Church the surplus he produced above the needs and wants of his family. This surplus went into a storehouse from which stewardships were given to others and from which the needs of the poor were supplied. 

These divine principles are very simple and easily understood. A comparison of them with the underlying principles of socialism reveal similarities and basic differences. 

Similarities 

The following are similarities: Both (1) deal with production and distribution of goods; (2) aim to promote the well-being of men by eliminating their economic inequalities; (3) envision the elimination of the selfish motives in our private capitalistic industrial system. 

Differences 

Now the differences: 

(1) The cornerstone of the United Order is belief in God and acceptance of him as Lord of the earth and the author of the United Order. 

Socialism, wholly materialistic, is founded in the wisdom of men and not of God. Although all socialists may not be atheists, none of them in theory or practice seek the Lord to establish His righteousness. 

(2) The United Order is implemented by the voluntary free-will actions of men, evidenced by a consecration of all their property to the Church of God. 

One time the Prophet Joseph Smith asked a question by the brethren about the inventories they were taking. His answer was to the effect, "You don't need to be concerned about the inventories. Unless a man is willing to consecrate everything, he has, he doesn't come into the United Order." (Documentary History of the Church, Vol. 7, pp. 412-13) On the other hand, socialism is implemented by external force, the power of the state. 

(3) In harmony with church belief, as set forth in the Doctrine and Covenants, "that no government can exist in peace, except such laws are framed and held inviolate as will secure to each individual the free exercise of conscience, the right and control of property" (D&C 134:2), the United Order is operated upon the principle of private ownership and individual management. 

Thus in both implementation and ownership and management of property, the United Order preserves to men their God-given agency, while socialism deprives them of it. 

(4) The United Order is non-political. 

Socialism is political, both in theory and practice. It is thus exposed to, and riddled by, the corruption that plagues and finally destroys all political governments that undertake to abridge man's agency. 

(5) A righteous people is a prerequisite to the United Order. 

Socialism argues that it as a system will eliminate the evils of the profit motive. 

The United Order exalts the poor and humbles the rich. In the process both are sanctified. The poor, released from the bondage and humiliating limitations of poverty, are enabled as free men to rise to their full potential, both temporally and spiritually. The rich, by consecration and by imparting of their surplus for the benefit of the poor, not by constraint but willingly as an act of free will, evidence that charity for their fellowmen characterized by Mormon as "the pure love of Christ." (Moroni 7:47.) 

Socialism not United Order 

No, brethren socialism is not the United Order. However, notwithstanding my abhorrence of it, I am persuaded that socialism is the wave of the present and of the foreseeable future. It has already taken over or is contending for control in most nations. 

"At the end of the year [1964] parties affiliated with the [Socialist] International were in control of the governments of Great Britain, Denmark, Norway, Sweden, Israel, and the Malagasy Republic. They had representatives in coalition cabinets in Austria, Belgium, Iceland, Italy, Luxembourg, and Switzerland, constituted the chief opposition in France, India, Japan, the Netherlands, New Zealand and West Germany; and were significant political forces in numerous other countries. Many parties dominant in governments in Africa, Asia, and Latin America announced that their aim was a socialist society." (Encyclopedia Britannica, 1965 Book of the Year, p. 736) 

We here in the United States, in converting our government into a social welfare state, have ourselves adopted much of socialism. Specifically, we have to an alarming degree adopted the use of the power of the state in the control and distribution of the fruits of industry. We are on notice according to the words of the President, that we are going much further, for he is quoted as saying: 

"We're going to take all the money we think is unnecessarily being spent and take it from the `haves' and give it to the `have nots.'" (1964 Congressional Record, p. 6142, Remarks of the President to a Group of Leaders of Organizations of Senior Citizens in the Fish Room, March 24, 1964.) 

Socialism takes: United Order gives. 

That is the spirit of socialism: We're going to take. The spirit of the United Order is: We're going to give. 

We have also gone a long way on the road to public ownership and management of the vital means of production. In both of these areas the free agency of Americans has been greatly abridged. Some argue that we have voluntarily surrendered this power to the government. Be this as it may, the fact remains that the loss of freedom with the consent of the enslaved, or even at their request, is nonetheless slavery. 

As to the fruits of socialism, we all have our own opinions. I myself have watched its growth in our own country and observed it in operation in many other lands. But I have yet to see or hear of its freeing the hearts of men of selfishness and greed or of its bringing peace, plenty, or freedom. These things it will never bring, nor will it do away with idleness and promote "industry, thrift and self-respect," for it is founded, in theory and in practice, on force, the principle of the evil one. 

As to the fruits of the United Order I suggest you read Moses 7:16-18 and 4 Nephi 2-3, 15-16. 
If we had time we could review the history, what little we know, of Zion in the days of Enoch and about what happened among the Nephites under those principles of the United Order in the first two centuries following the time of the Savior. 

Now what can we do about it? 

As I recently reminded my wife of the moratorium on the United Order, which the Lord placed in 1834 (D&C 105:34), that socialism is taking over in the nations and that its expressed aims will surely fail, she spiritedly put to me the question: "Well, then, what would you suggest, that we just sit on our hands in despair and do nothing?" Perhaps similar questions have occurred to you. The answer is, "No, by no means!" We have much to do, and fortunately for us the Lord has definitely prescribed the course we should follow with respect to socialism and the United Order. 

Constitution God-inspired 

He has told us that in preparation for the restoration of the gospel, he himself established the Constitution of the United States, and he has plainly told us why he established it. I hope I can get this point over to you. He said he established the Constitution to preserve to men their free agency, because the whole gospel of Jesus Christ presupposes man's untrammeled exercise of free agency. Man is in the earth to be tested. The issue as to whether he succeeds or fails will be determined by how he uses his agency. His whole future, through all eternity, is at stake. Abridge man's agency, and the whole purpose of his mortality is thwarted. Without it, the Lord says, there is no existence. (See D&C 93:30.) The Lord so valued our agency that he designed and dictated "the laws and constitution" required to guarantee it. This he explained in the revelation in which he instructed the Prophet Joseph Smith to appeal for help, 

Just and holy principles 

"According to the laws and constitution of the people, which I have suffered to be established, and should be maintained for the rights and protection of all flesh, according to just and holy principles. 

"That every man may act in doctrine and principle pertaining to futurity, according to the moral agency which I have given unto him, that every man may be accountable for his own sins in the day of judgment. 

"And for this purpose have I established the Constitution of this land by the hands of wise men whom I raised up unto this very purpose. . . ." (D&C 101:77-78, 80.) 

Sustain Constitutional Law. 

Previously he had said: 

"And now, verily I say unto you concerning the laws of the land, it is my will that my people should observe to do all things whatsoever I command them. And that law of the land, which is constitutional, supporting that principle of freedom in maintaining rights and privileges, belongs to all mankind and is justifiable before me. 

Therefore, I, the Lord, justify you, and your brethren of my church, in befriending that law which is the constitutional law of the land [the test of its constitutionality in the words of the Lord here is whether it preserves man's agency]; And as pertaining to law of man, whatsoever is more or less than this cometh of evil. I, the Lord God, make you free therefore ye are free; indeed, and the law [that is, constitutional law] also maketh you free. 

"Nevertheless, when the wicked rule the people mourn. "Wherefore, honest men and wise men should be sought for diligently, and good men and wise men ye should observe to uphold; otherwise whatsoever is less than these cometh of evil." (D&C 98:4-10) 

These scriptures declare the Constitution to be a divine document. They tell us that "according to just and holy principles," the Constitution and the law of the land which supports the "principle of freedom in maintaining rights and privileges, belongs to all mankind, and is justifiable before" God; that, "as pertaining to [the] law of man whatsoever is more or less than this, cometh of evil." They remind us that the Lord has made us free and that laws that are constitutional will also make us free. 
"When the wicked rule, the people mourn." 

Right at this point, almost as if he were warning us against what is happening today, the Lord said: "Nevertheless, when the wicked rule the people mourn." Then, that we might know with certainty what we should do about it, he concluded: "Wherefore, honest men and wise men should be sought for diligently, and good men and wise men ye should observe to uphold. .”
In its context this instruction, according to my interpretation, can only mean that we should seek diligently for and support men to represent us in government who are "wise" enough to understand freedom-as provided for in the Constitution and as implemented in the United Order-and who are honest enough and good enough to fight to preserve it. 

". . . under no other government in the world could the Church have been established," said President J. Reuben Clark, Jr., and he continued: 

". . . if we are to live as a Church, and progress, and have the right to worship as we are worshipping here today, we must have the great guarantees that are set up by our Constitution. There is no other way in which we can secure these guarantees." (Conference Report, October 1942, pp. 58-59.) 

Now, not forgetting our duty to eschew socialism and support the just and holy principles of the Constitution, as directed by the Lord, I shall conclude these remarks with a few comments concerning what we should do about the United Order. 

What to do about United Order 

The final words of the Lord in suspending the order were: "And let those commandments which I have given concerning Zion and her law be executed and fulfilled, after her redemption." (D&C 105:34.) 

Further implementation of the order must therefore await the redemption of Zion. Here Zion means Jackson County, Missouri. When Zion is redeemed, as it most certainly shall be, it will be redeemed under a government and by a people strictly observing those "just and holy principles" of the Constitution that accord to men their God-given moral agency, including the right to private property. If, in the meantime, socialism takes over in America, it will have to be displaced, if need be, by the power of God, because the United Order can never function under socialism or "the welfare state," for the good and sufficient reason that the principles upon which socialism and the United Order are conceived and operated are inimical. 

In the meantime, while we await the redemption of Zion and the earth and the establishment of the United Order, we as bearers of the priesthood should live strictly by the principles of the United Order insofar as they are embodied in present church practices, such as the fast offering, tithing, and the welfare activities. Through these practices we could as individuals, if we were of a mind to do so, implement in our own lives all the basic principles of the United Order. 

As you will recall, the principles underlying the United Order are consecration and stewardships and then the contribution of surpluses into the bishop's storehouse. When the law of tithing was instituted four years after the United Order experiment was suspended, the Lord required the people to put "all their surplus property . . . into the hands of the bishop" (D&C 119:1); thereafter they were to "pay one-tenth of all their interest annually. . . ." (D&C 119:4.) This law, still in force, implements to a degree at least the United Order principle of stewardships, for it leaves in the hands of each person the ownership and management of the property from which he produces the needs of himself and family. Furthermore to use again the words of President Clark: 

". . . in lieu of residues and surpluses which were accumulated and built up under the United Order, we, today, have our fast offerings, our Welfare donations, and our tithing all of which may be devoted to the care of the poor, as well as for the carrying on of the activities and business of the Church." 

What prohibits us from giving as much in fast offerings as we would have given in surpluses under the United Order? Nothing but our own limitations. 

Furthermore, we had under the United Order a bishop's storehouse in which were collected the materials from which to supply the needs and the wants of the poor. We have a bishop's storehouse under the Welfare Plan, used for the same purpose. . . . 

"We have now under the Welfare Plan all over the Church, . . . land projects . . . farmed for the benefit of the poor. . .. 

"Thus . . . in many of its great essentials, we have, [in] the Welfare Plan . . . the broad essentials of the United Order. Furthermore, having in mind the assistance which is being given from time to time . . . to help set people up in business or in farming, we have a plan which is not essentially unlike that which was in the United Order when the poor were given portions from the common fund." 

It is thus apparent that when the principles of tithing and the fast are properly observed and the Welfare Plan gets fully developed and wholly into operation, "we shall not be so very far from carrying out the great fundamentals of the United Order." (Conference Report, October 1942, pp. 51-58.) 

The only limitation on you and me is within ourselves. 

A Prayer: And now in line with these remarks for three things I pray: 

(1) That the Lord will somehow quicken our understanding of the differences between socialism and the United Order and give us a vivid awareness of the awful portent of those differences. 

(2) That we will develop the understanding, the desire, and the courage born of the Spirit, to eschew socialism and to support and sustain, in the manner revealed and as interpreted by the Lord, those just and holy principles embodied in the Constitution of the United States for the protection of all flesh, in the exercise of their God-given agency. 

(3) That through faithful observance of the principles of tithing, the fast, and the welfare program, we will prepare ourselves to redeem Zion and ultimately live the United Order, in the name of Jesus Christ. Amen. END
The Purpose of Church Welfare Services

Elder Marion G. Romney Ensign May 1977

“My beloved brothers and sisters, I ask you to join with me in a prayer that the Lord will he with us and inspire the talks given here this morning, and I hope my remarks will be in harmony with them. I hope that every one of you bishops and branch presidents has a clear understanding of the many resources available to assist you in administering Church welfare services. I urge you to actively use these many resources. I hope we all understand how our consecrations to the Lord—whether in time, work, or money—unite to relieve suffering while sanctifying both the giver and the receiver. I have been pleased with the explanation of the role of the Lord’s storehouse and how production projects serve to fill it with both “meat and money.” 

Since we have so far in this meeting concentrated on how we should minister in the Lord’s own way, I shall center my remarks on why we are engaged in this great program. Almost from the beginning of my services in Church welfare I have had the conviction that what we are doing in this welfare work is preliminary to the reestablishment of the Law of Consecration and stewardship as required under the United Order. If we could always remember the goal toward which we are working, we would never lose our bearings in this great work. What we are about is not new. It is as old as the gospel itself. Whenever the Lord has had a people who would accept and live the gospel, He has established the United Order.
 He established it among the people of Enoch, of whom the record says: 

“The Lord blessed the land, and they were blessed upon the mountains, and upon the high places, and did flourish. And the Lord called his people Zion, because they were of one heart and one mind, and dwelt in righteousness; and there was no poor among them.” (Moses 7:17–18.) 

If we will do the things the Lord has asked us to do, we too will continue to be blessed and will grow in righteousness. In the revelation that the Prophet specified as “embracing the law of the Church” (D&C 42, chapter heading), the Lord said: 

“Behold, thou wilt remember the poor, and consecrate of thy properties for their support that which thou hast to impart unto them. …  And inasmuch as ye impart of your substance unto the poor, ye will do it unto me; and they shall be laid before the bishop of my church and his counselors. …  And it shall come to pass, that after they are laid before the bishop of my church… it shall be kept to administer to those who have not, from time to time, that every man who has need may be amply supplied and receive according to his wants. Therefore, the residue shall be kept in my storehouse, to administer to the poor and the needy.” (D&C 42:30–34.) 

“And this I do,” said the Lord, “for the salvation of my people.” (D&C 42:36; italics added.) 

In this revelation, which the Prophet designated the “Law of the Church,” the Lord revealed the essentials of the United Order, which was His program for eliminating the inequalities among men. It is based upon the underlying concept that the earth and all things therein belong to the Lord, and that men hold earthly possessions as stewards accountable to Him. 

“I, the Lord,” He said, “stretched out the heavens, and built the earth, … and all things therein are mine. And it is my purpose to provide for my saints, for all things are mine. But it must needs be done in mine own way.” (D&C 104:14–16.) 

In His way, there are two cardinal principles: 
(1) Consecration, and (2) Stewardship. 

(1) To enter the United Order, one consecrated all his possessions to the Church by a “covenant and a deed which [could not] be broken.” That is, he completely divested himself of all his property by conveying it to the Church. 

(2) Having done so, the consecrator received from the Church a stewardship by a like conveyance. This stewardship could be more or less than the original consecration, the object being to make “every man equal according to his family, according to his circumstances and his wants and needs.” (D&C 51:3.) 

The right of private ownership and management of his property
This procedure preserved in every man the right of private ownership and management of his property. Indeed, the fundamental principle of the system was the private ownership of property. Each man owned his portion, or inheritance, or stewardship, with an absolute title, which, at his option, he could alienate, keep and operate, or otherwise treat as his own. The Church did not own all of the property, and life under the United order was not, and never will be, a communal life, as the Prophet Joseph himself said. 

The intent was, however, for him to so operate his property as to produce a living for himself and his dependents. So long as he remained in the Order, he consecrated to the Church the surplus he produced above the needs and wants of his own family. This surplus went into a storehouse, from which stewardships were given to others, and from which the needs of the poor were supplied. 

These divine principles are very simple and easily understood. 
However, there are a number of concepts which must prevail in order for this ideal to be realized. Chief among these concepts are the following: 

1. A belief in God and acceptance of Him as Lord of the earth and the author of the united order. Through it we seek righteousness and spiritual development. “For,” declared the Lord: 
“If ye are not equal in earthly things ye cannot be equal in obtaining heavenly things; “For if you will,” he continued, “that I give unto you a place in the Celestial world, you must prepare yourselves by doing the things which I have commanded you and required of you. … That you may come up unto the crown prepared for you, and be made rulers over many kingdoms, saith the Lord God, the Holy One of Zion.” (D&C 78:6–7, 15)
2. The United Order is implemented by the voluntary freewill actions of men, evidenced by a consecration of all their property to the Church of God. No force of any kind is ever involved. 

3. As to property, in harmony with Church belief as set forth in the Doctrine and Covenants, “no government can exist in peace, except such laws are framed and held inviolate as will secure to each individual the free exercise of conscience, [and] the right and control of property.” (D&C 134:2.) The United Order is operated upon the principle of private ownership and individual management. Thus, in both ownership and management of property, the United Order preserved to men their God-given agency. In this way, He holds each steward accountable for his own work and productivity. Indeed, He said: 

“For it is expedient that I, the Lord, should make every man accountable, as a steward over earthly blessings, which I have made and prepared for my creatures” (D&C 104:13) 

You can see from this the truth of President Clark’s statement when he said: 

“The Church never was, and under existing commandments never will be, a communal society, under the directions thus far given by the Lord. The United Order was not communal or communistic. It was completely and intensely individualistic, with a consecration of unneeded surpluses for the support of the Church and the poor.” (J. Reuben Clark, Jr., “The United Order and Law of Consecration As Set Out in the Revelations of the Lord,” from a pamphlet of articles reprinted from the Church Section of the Deseret News, 1942, pp. 26–27) 

4. The United Order is non-political. It is therefore totally unlike the various forms of socialism, which are political, both in theory and in practice. They are thus exposed to, and riddled by, the corruption which plagues and finally destroys all political governments which undertake to abridge man’s agency. 

5. A righteous people is a prerequisite to the United Order. 

6. The United Order exalts the poor and humbles the rich. In the process both are sanctified. The poor, released from the bondage and humiliating limitations of poverty, are enabled as free men to rise to their full potential, both temporally and spiritually. The rich, by consecration and by imparting of their surplus for the benefit of the poor, not by constraint, but willingly as an act of free will, evidence that charity for their fellowmen characterized by Mormon as “the pure love of Christ.” (Moro. 7:47.) In this way they qualify to “become the sons of God.” (Moroni 7:48.) 

With these concepts in mind, we are better prepared to understand how our present Welfare Services efforts relate to the United Order and the full ideal of Zion which the Lord has in mind to bring about. Because the people were not then fully ready to live the United Order, the Lord suspended it, because, as He said: 

“They have not learned to be obedient to the things which I required at their hands, but are full of all manner of evil, and do not impart of their substance, as becometh saints, to the poor and afflicted among them; And are not united according to the union required by the law of the celestial kingdom; And Zion cannot be built up unless it is by the principles of the law of the celestial kingdom; otherwise I cannot receive her unto myself.” (D&C 105:3–5.) 

He further indicated that: 

“It is expedient in me that mine elders should wait for a little season for the redemption of Zion— That they themselves may be prepared, and that my people may be taught more perfectly, and have experience, and know more perfectly concerning their duty, and the things which I require at their hands.” (D&C 105:9–10.) 

Full implementation of the United Order must, according to the revelation, await the Redemption of Zion. (See D&C 105:34.) In the meantime—while we are being more perfectly taught and are gaining experience—we should be strictly living the principles of the United Order insofar as they are embodied in present Church requirements, such as tithing, fast offerings, welfare projects, storehouses, and other principles and practices. Through these programs we should, as individuals, implement in our own lives the bases of the United Order. 

The law of tithing, for example, gives us a great opportunity to implement the principle of consecration and stewardship. When it was instituted, four years after the United Order experiment was suspended, the Lord required the people to put “all their surplus property … into the hands of the bishop”; thereafter they were to “pay one-tenth of all their interest annually.” (D&C 119:1, 4) This law, still in force, implements to a degree at least the united order principle of stewardship. It leaves in the hands of each person the ownership and management of the property from which he produces the needs of himself and family. To use again the words of President Clark: 

“In lieu of residues and surpluses which were accumulated and built up under the United Order, we, today, have our fast offerings, our Welfare donations, and our tithing, all of which may be devoted to the care of the poor, as well as the carrying on of the activities and business of the Church. …  

“Furthermore, we had under the United Order a bishop’s storehouse in which were collected the materials from which to supply the needs and the wants of the poor. We have a bishop’s storehouse under the Welfare Plan, used for the same purpose. …  

“We have now under the Welfare Plan all over the church … projects … farmed [or managed] for the benefit of the poor. …  

“Thus … in many of its great essentials, we have, [in] the Welfare Plan … the broad essentials of the United Order.” (Conference Report, Oct. 1942, pp. 57–58) 

It is thus apparent that when the principles of tithing and the fast are properly observed and the welfare plan gets fully developed and wholly into operation, “we shall not be so very far from carrying out the great fundamentals of the United Order.” (Ibid., p. 57) The only limitation on you and me is within ourselves. 

And now in line with these remarks, for three things I pray: 

1. That the Lord will quicken our understanding of the covenant of Consecration which we who are endowed have all made. President Kimball, in a landmark article published in the June 1976 Ensign, has encouraged us to review what our righteous needs and desires are as compared to what our surplus or residue might be: 

“Many people spend most of their time working in the service of a self-image that includes sufficient money, stocks, bonds, investment portfolios, property, credit cards, furnishings, automobiles, and the like to guarantee carnal security throughout, it is hoped, a long and happy life. Forgotten is the fact that our assignment is to use these many resources in our families and quorums to build up the kingdom of God—to further the missionary effort and the genealogical and temple work; to raise our children up as fruitful servants unto the Lord; to bless others in every way, that they may also be fruitful. Instead, we expend these blessings on our own desires, and as Moroni said, ‘Ye adorn yourselves with that which hath no life, and yet suffer the hungry, and the needy, and the naked, and the sick and the afflicted to pass by you, and notice them not.’ (Morm. 8:39.) 

“As the Lord himself said in our day, ‘They seek not the Lord to establish his righteousness, but every man walketh in his own way, and after the image of his own God, whose image is in the likeness of the world, and whose substance is that of an idol, which waxeth old and shall perish in Babylon, even Babylon the great, which shall fall.’ (D&C 1:16; italics added.)” (Ensign, June 1976, pp. 4–5) 

2. That we will study the talks of this session carefully and implement according to the dictates of the Spirit each facet of the welfare effort, particularly the establishment of the Lord’s storehouses. 
3. That through faithful observance of the principles of tithing, the fast, and the welfare program, we will prepare ourselves to redeem Zion and ultimately live the United Order is my prayer, in the name of Jesus Christ, our Lord. Amen. 

Living the Principles of the Law of Consecration

Elder Marion G. Romney Ensign Feb 1979 First Presidency Message

The Law of Consecration was revealed early in this last dispensation. On the second day of January 1831, through the Prophet Joseph Smith, the Lord said to his infant church, not yet a year old: 

D&C 38:25–27

“Let every man esteem his brother as himself. For what man among you having twelve sons, and is no respecter of them, and they serve him obediently, and he saith unto the one: Be thou clothed in robes and sit thou here; and to the other: Be thou clothed in rags and sit thou there—and looketh upon his sons and saith I am just? Behold, this I have given unto you as a parable, and it is even as I am. I say unto you, be one; and if ye are not one ye are not mine.” 
Thirty-eight days later, 9 February 1831, the Lord revealed the Law of Consecration as the means by which the inequality between the rich and the poor could be removed. These are his words: 
D&C 42:29–32

“If thou lovest me thou shalt serve me and keep all my commandments. And behold, thou wilt remember the poor, and consecrate of thy properties for their support that which thou hast to impart unto them, with a covenant and a deed which cannot be broken. And inasmuch as ye impart of your substance unto the poor, ye will do it unto me; and they shall be laid before the bishop of my church and his counselors, two of the elders, or high priests, such as he shall appoint or has appointed and set apart for that purpose. And it shall come to pass, that after they are laid before the bishop of my church, and after that he has received these testimonies concerning the consecration of the properties of my church, that they cannot be taken from the church, agreeable to my commandments, every man shall be made accountable unto me, a steward over his own property, or that which he has received by consecration, as much as is sufficient for himself and family.” 

The basic principle and the justification for the Law of Consecration “is that everything we have belongs to the Lord; therefore, the Lord may call upon us for any and all of the property which we have, because it belongs to Him. … (D&C 104: 14–17, 54–57)” (J. Reuben Clark, Jr., in Conference Report, Oct. 1942, p. 55) 

The intent of the Law of Consecration was that every man is to be “equal according to his family, according to his circumstances and his wants and needs.” (D&C 51:3) Under it, every man, including the poor, was to receive a “ portion … such as would make him equal to others according to his circumstances, his family, his wants and needs.” 

“The land which you received from the bishop by deed, whether it was part of the land which you, yourself, had deeded to the Church, or whether it came as an out-right gift from the Church … and the personal property which you received, were all together sometimes called a ‘portion’ (D&C 51:4–6), sometimes a ‘stewardship’ (D&C 104:11–12), and sometimes an ‘inheritance.’ (D&C 83:3)” (J. Reuben Clark, Jr., in Conference Report, Oct. 1942, p. 56) 

The Saints in Jackson County, Missouri, organized a “United Order” and attempted to live the Law of Consecration. They failed, however, and were expelled from Missouri. 

The Lord explained the reason for their failure and afflictions as follows: 
D&C 105:1–6, 9–10
“Verily I say unto you who have assembled yourselves together that you may learn my will concerning the redemption of mine afflicted people— Behold, I say unto you, were it not for the transgressions of my people, speaking concerning the church and not individuals, they might have been redeemed even now. But behold, they have not learned to be obedient to the things which I required at their hands, but are full of all manner of evil, and do not impart of their substance, as becometh saints, to the poor and afflicted among them; And are not united according to the union required by the law of the Celestial Kingdom; And Zion cannot be built up unless it is by the principles of the law of the Celestial Kingdom; otherwise I cannot receive her unto myself. And my people must needs be chastened until they learn obedience, if it must needs be, by the things which they suffer. 

Therefore, in consequence of the transgressions of my people, it is expedient in me that mine elders should wait for a little season for the Redemption of Zion— That they themselves may be prepared, and that my people may be taught more perfectly, and have experience, and know more perfectly concerning their duty, and the things which I require at their hands.” 

So ended the first attempt to implement the Law of Consecration 

Welfare Plan

In October of 1936, about one hundred years after the termination of the Law of Consecration experience, the First Presidency of the Church announced the organization of the welfare program. President J. Reuben Clark, Jr., its principal architect, said concerning the welfare program and the United Order: 

“We have all said that the Welfare Plan is not the United Order and was not intended to be. However, I should like to suggest to you that perhaps, after all, when the Welfare Plan gets thoroughly into operation … we shall not be so very far from carrying out the great fundamentals of the United Order. In the first place I repeat again, the United Order recognized and was built upon the principle of private ownership of property; all that a man had and lived upon under the United Order, was his own. Quite obviously, the fundamental principle of our system today is the ownership of private property. 

In the next place, in lieu of residues and surpluses which were accumulated and built up under the United Order, we, today, have our fast offerings, our Welfare donations, and our tithing, all of which may be devoted to the care of the poor, as well as for the carrying on of the activities and business of the Church. After all, the United Order was primarily designed to build up a system under which there should be no abjectly poor, and this is the purpose, also, of the Welfare Plan. 

“In this connection it should be observed that it is clear from these earlier revelations, as well as from our history, that the Lord had very early to tell the people about the wickedness of idleness, and the wickedness of greed, because the brethren who had were not giving properly; and those who had not were evidently intending to live without work on the things which were to be received from those who had property. …  

“Furthermore, we had under the United Order a bishop’s storehouse in which were collected the materials from which to supply the needs and the wants of the poor. We have a bishop’s storehouse under the Welfare Plan, used for the same purpose. 

“As I have already indicated, the surplus properties which came to the Church under the Law of Consecration, under the United Order, became the ‘common property’ of the Church … and were handled under the United Order for the benefit of the poor. We have now under the Welfare Plan all over the Church, ward land projects. In some cases the lands are owned by the wards, in others they are leased by the wards or lent to them by private individuals. This land is being farmed for the benefit of the poor, by the poor where you can get the poor to work it. …  

“Thus you will see, brethren, that in many of its great essentials, we have, as the Welfare Plan has now developed, the broad essentials of the United Order. Furthermore, having in mind the assistance which is being given from time to time and in various wards to help set people up in business or in farming, we have a plan which is not essentially unlike that which was in the United Order when the poor were given portions from the common fund.” (In Conference Report, Oct. 1942, p. 57–58 

In light of the fact that we are not now required to live the Law of Consecration and the further fact that we have the welfare program which, as President Clark said, if put “thoroughly into operation … we shall not be … far from carrying out the great fundamentals of the United Order,” I suppose the best way to live the principles of the Law of Consecration is to abide by the principles and practices of the welfare program. 

These principles and practices include avoiding idleness and greed, contributing liberal fast offerings and other welfare donations, paying a full tithing, and complying with the purpose for which the First Presidency organized the program, which they thus stated: 

“Our primary purpose was to set up, in so far as it might be possible, a system under which the curse of idleness would be done away with, the evils of a dole abolished, and independence, industry, thrift and self respect be once more established amongst our people. The aim of the Church is to help the people to help themselves. Work is to be re-enthroned as the ruling principle of the lives of our Church membership.” (In Conference Report, Oct. 1936, p. 3) END
To Prepare a People
By William O. Nelson Ensign January 1979 assistant executive secretary to the Twelve
“Four times during 1829 the Lord directed Joseph Smith to “seek to bring forth and establish the cause of Zion.” (See D&C 6:6; D&C 11:6; D&C 12:6; D&C 14:6.) From the time of this command until the day of the martyrdom, the Prophet labored diligently toward this end. This motive of his ministry was once tersely described in these words: “We ought to have the building of Zion as our greatest object.” (History of the Church, 3:390) 

The vision of a modern Zion was not a fanciful Utopian scheme, nor one of the contemporary communal experiments. The Prophet’s vision came by revelation, making him intimately familiar with the glory of Enoch’s Zion. He sought for the Saints of this dispensation the same approbation which the Lord had given to the Saints of Enoch’s day: “And the Lord called his people ZION, because they were of one heart and one mind, and dwelt in righteousness; and there was no poor among them.” (Moses 7:18) 

The commandment to re-establish Zion became for the Saints of Joseph Smith’s day the central goal of the Church. But it was a goal the Church did not realize because its people were not fully prepared. In the wisdom of God, who comprehends the end from the beginning, the Redemption of Zion will assuredly come as promised, but not until he has a prepared people who can live by Zion’s laws. 

So it becomes vitally important for us to consider (1) the Law of Consecration and operation of the United Order, (2) why the 1831–34 effort to implement this order failed, and (3) how the Lord is now preparing a people for Zion’s eventual redemption. 

The Law and Order of Zion 

Two requirements had to be met before Zion could be realized for this dispensation: revelation from the Lord giving His Law and the revealed Order of Zion, and the preparation and sanctification of the Saints. 

When the Lord, by revelation, announced to the Prophet on 2 January 1831 that he was “the same which had taken the Zion of Enoch into mine own bosom” and commanded the Prophet to go to Ohio to receive His Law (see D&C 38:4; D&C 32), the fulfillment of the first requirement was begun. Thereafter, a series of revelations was introduced to the Church which established the Order of Enoch known as the United Order. 

The Prophet went to Kirtland, Ohio, in February 1831 as the Lord commanded (see D&C 37; D&C 38:32). Since the organization of the Church the previous spring, membership had expanded rapidly, especially in Ohio. But most of the new converts were nearly destitute and their plight was of vital concern to the Prophet. 

On February 9, while in the presence of twelve elders, he received a revelation which embraced “the Law of the Church” (History of the Church, 1:148)—so designated because it established the Laws of Church government and moral conduct for its members (see D&C 42). The broad context of this revelation introduced the economic system of Zion. Designated the Law of Consecration and aimed at the total elimination of poverty, the law is to “remember the poor, and consecrate of thy properties for their support that which thou hast to impart unto them, with a covenant and a deed which cannot be broken.” (D&C 42:30) 

The Law of Consecration is a law of the Celestial Kingdom, requiring that all members of the Church shall consecrate their property (including time, talents, and material wealth) to the Church for the building of the Kingdom of God and the establishment of Zion. The legal administrative agency for carrying out the law is the United Order. This organization receives consecrated properties, gives stewardships to donors, and regulates the use of surplus commodities. The Law of Consecration is the commandment; the United Order is the revealed economic system. 
Principles of the United Order

As revealed in section 42 and other revelations the United Order is based on these principles: 

1. The fundamental principle is that the earth is the Lord’s and all that man possesses belongs to him. “I, the Lord, stretched out the heavens, and built the earth, my very handiwork; and all things therein are mine. … All these properties are mine. … And if the properties are mine, then are ye stewards.” (D&C 104:14, 55, 56) 

2. The individual voluntarily enters the United Order and covenants with the Lord to consecrate his time, talents, wealth, and property to the Kingdom of God (see D&C 42:30). This he does by deeding to the bishop his entire property. 

3. The Church then deeds back to the donor (steward) property to maintain himself and his family. Thus the individual is made a “steward over his own property … as much as is sufficient for himself and family.” (D&C 42:32) The individual’s stewardship is regulated “according to his family, … his circumstances and his wants and needs” (D&C 51:3) “inasmuch as his wants are just” (D&C 82:17). 

How is a judicious determination of a family’s wants and needs to be made? As clarified by letter from the Prophet to Bishop Partridge, “by the mutual consent of both parties” (the bishop and the donor). (History of the Church 1:364–65) 

4. The balance, which is not returned to the steward, is called “residue” or surplus. This is retained by the bishop “to administer to those who have not … that every man who has need be amply supplied and receive according to his wants.” (D&C 42:33) Surplus is kept in the bishop’s storehouse. 

5. If a man produces on his stewardship more than is required for his family, his wants, and his needs, that excess is annually returned to the Church and it too becomes the common property of the Church. Out of these storehouse commodities, the bishop is authorized to give to those who qualify food, clothing, sustenance, and “stewardships.” 

This is the Lord’s answer on how the Saints of this dispensation, like Enoch’s, may have “no poor among them.” 

Speaking of the United Order, the Lord said: “It is my purpose to provide for my Saints … but it must needs be done in mine own way.” (D&C 104:15–16; italics added) 

The Lord’s economic system differs in significant ways from other methods of relieving poverty. These other methods include philanthropy—an outright gift to the poor by an agency or benefactor; government-sponsored programs—attempts to redistribute the wealth among citizens by taxing the more affluent to provide for the less affluent; and communalism—the pooling of private property and money to community ownership so that each member holds equal ownership in community goods. 
These are the distinctive features of the Lord’s “own way”: 

1. Entrance into the United Order is wholly voluntary, as evidenced by a consecration of all one’s property to the Church. 

2. The United Order is not a supplemental assistance program; it is the economic system in Zion. It provides a standard of living commensurate to one’s needs, wants, circumstances, and ability to expand one’s stewardship. 

3. The United Order operates under the principle of private ownership and individual management. It is neither communal nor communistic. Each man owns his own property with an absolute title. The individual family is preserved. There is no common table. 

The Prophet rejected communalism. When he arrived in Kirtland in 1831, he found some of the Saints organized into a communal society called “the family.” He soon had them abandon that for the “more perfect law of the Lord.” (History of the Church, 1:146–47) When asked later, “Do Mormons believe in having all things in common?” he answered no. (History of the Church, 3:28) In Nauvoo, he recorded this entry in his journal: “I preached on the stand about one hour on the 2nd chapter of Acts, designing to show the folly of common stock [holding property in common]. In Nauvoo, everyone is steward over his own.” (History of the Church, 6:37–38) 

The United Order, according to Elder Harold B. Lee, is “more capitalistic … than either Socialism or Communism, in that private ownership and individual responsibility will be maintained.” (In Conference Report, Oct. 1941, p. 113) 

4. The United Order should not be confused with various “United Orders” that were practiced in Utah. President J. Reuben Clark observed, “In practice the brethren in Missouri got away, in their attempts to set up the United Order, from the principles set out in the revelations. This is also true of the organizations set up … in Utah after the Saints came to the valleys.” (In Conference Report, Oct. 1942, p. 55) 

5. The United Order is not socialism. The “equality” spoken of in the united order is based on (1) family size, (2) family circumstances, (3) family wants (these are to be “just”), and (4) family needs. (See D&C 51:31.) As President J. Reuben Clark observed, “Obviously, this is not a case of ‘dead level’ equality.” (The United Order and the Law of Consecration, Salt Lake City: Deseret News, 1945, p. 25) 

6. The United Order will only be implemented by revelation to the prophet of the Church, not by legislation or some political program. 

Attempts to Live the United Order 

Once the Law of Consecration was received, the Prophet Joseph Smith made two serious attempts to implement its principles. 

The Law was first introduced in May 1831 among members of the Colesville Branch who followed Newel Knight from New York and settled in Thompson, Ohio. Leman Copley, a new convert, agreed to consecrate a tract of land to the Church for the Colesville Saints to live on. Later he withdrew his offer, breaking his covenant and creating much confusion. Newel Knight went to the Prophet for direction. Through a revelation, the Lord declared the covenant void and commanded the Colesville saints to go to Missouri. (See D&C 54:4–8.) Under Newel Knight’s direction, they went to Jackson County, arriving in July 1831. 

The second attempt was made in Missouri. 

The Lord told the Saints that Missouri was “the land of your inheritance” (D&C 52:42) and “the central place for the commencement of the gathering together of those who embrace the fullness of the everlasting Gospel.” (History of the Church, 2:254) 

The Prophet arrived in Missouri in mid-July 1831, reuniting with some of the elders who had already arrived. On August 1 a significant revelation was received which declared that Zion’s rise to glory would come “after much tribulation.” (See D&C 58:3–4.) At this time the Saints were told the purpose of their settlement in Missouri—a purpose which became more meaningful later, from the vantage point of Nauvoo, after they had “lost” Zion: “Verily I say unto you, for this cause I have sent you—that you might be obedient, and that your hearts might be prepared to bear testimony of the things which are to come; and … that you might be honored in laying the foundation, and in bearing record of the land upon which the Zion of God shall stand.” (D&C 58:6–7) 

Settlement in Missouri established two centers of activity in the Church—Kirtland and Independence. The thousand miles distance between the centers made travel and communication difficult; the fact that Church headquarters remained at Kirtland created misunderstandings, jealousy, and occasional rivalry. 

To resolve some of these misunderstandings, the Prophet convened a general council of the Church in Missouri on 26 April 1832. During the council, a revelation was received which showed the operation of the order of Enoch in this dispensation. Joseph Smith, Newel K. Whitney, Sidney Rigdon, Oliver Cowdery, and Martin Harris were directed “to manage the affairs of the poor, and all things pertaining to the bishopric both in the land of Zion and in the land of [Kirtland].” (D&C 82:12) 
Accordingly, a central council was created (a board of directors), which in turn established the United Order. This central agency was established not only to assist the poor, but to manage the merchandising stores in both Ohio and Missouri. “It was my endeavour,” wrote the Prophet, “to so organize the Church, that the brethren might eventually be independent of every in cumbrance beneath the celestial kingdom, by bonds and covenants of mutual friendship, and spiritual love.” (History of the Church, 1:269) 

During the following summer—1832—the Prophet sent to the leaders in Missouri a plan for the City of Zion. Persecution against the Missouri Saints had intensified. By July local Missourians were unlawfully demanding that the Saints leave. By 7 November 1833 twelve hundred members of the Church were forced to evacuate Jackson County and seek refuge in neighbouring counties. 

Despite the Lord’s warnings, such persecution had not been foreseen by the Saints. While with the Missouri brethren in December, the Prophet confessed his ignorance about two questions: “Why God has suffered so great a calamity to come upon Zion … and … by what means He will return her back to her inheritance.” (History of the Church, 1:454) Six days later, on December 16, the Prophet received a partial answer. The Lord told the Prophet that the Saints had to be tried “even as Abraham” and all who could not bear chastening could not be sanctified. 

Thus, Zion failed not because of persecution, but because “there were jarrings, and contentions, and envyings, and strifes, and lustful and covetous desires among them; therefore by these things they polluted their inheritances. They were slow to hearken unto the voice of the Lord their God; therefore, the Lord their God is slow to hearken unto their prayers, to answer them in the day of their trouble.” (D&C 101:1–7) But the Lord also gave comfort, promising that Zion will not be moved out of her place; the pure in heart will return and claim their inheritances. (See D&C 101:17–18.) 

In February 1834 another revelation explained why the Saints underwent such suffering. (See D&C 103:1–4.) Not the early Saints, but their “brethren which have been scattered shall return to the lands of their inheritances and shall build up the waste places of Zion. For after much tribulation, as I have said unto you in a former commandment, cometh the blessing.” (D&C 103:11–12. italics added) The redemption of Zion will eventually come by power (D&C 103:15) but “not the power of arms and the shedding of blood; but the power of the Lord.” (Joseph Fielding Smith, Church History and Modern Revelation, Salt Lake City: The Council of the Twelve Apostles, 1953, 1:484) 
Zions Camp

After pursuing constitutional recourses to reclaim their lands in Missouri, the Prophet organized a group of men called Zion’s Camp to march from Kirtland to Independence for the ostensible purpose of redeeming Zion. While organizing the Camp, he received a revelation on 23 April 1834 commanding the establishment of a separate United Order in Kirtland (see D&C 104) and dissolving the relationship between the order in Zion (Missouri) and the order in Kirtland (Ohio) (verses 49–53). [D&C 104:49–53] 

The Camp left Kirtland in early May 1834 and arrived at Fishing River, Missouri, in June. Those who participated in the Zion’s Camp march—some 205 men—fully anticipated that they would repossess the land by force. (See History of the Church, 2:87.) But a revelation received on June 22 declared that Zion would not be redeemed at that time: 

“In consequence of the transgressions of my people, it is expedient in me that mine elders should wait for a little season for the redemption of Zion— “That they themselves may be prepared, and that my people may be taught more perfectly, and have experience, and know more perfectly concerning their duty, and the things which I require of their hands.” (D&C 105:9–10;) 

The practice of the United Order was suspended by these words: “Let those commandments which I have given concerning Zion and her law be executed and fulfilled, after her redemption.” (D&C 105:34; italics added) 
Early Saints honored in Laying the Foundation

The early Saints interpreted the revelations on building Zion and the temple in the New Jerusalem as applying to their day. But the glory and greatness of the city of Zion were intended for the future, not the nineteenth century. The “tribulation” referred to included not only the Missouri persecutions, but the Nauvoo exodus, the settlement in the Great Basin, the polygamy persecutions, and all other tribulations which the Saints and the Church must endure before the end. 

The early Saints were honored to lay the foundation of Zion. Though their efforts may be perceived as insignificant, or to some even a failure, “if we look back and examine [the Lord’s] word carefully, we will discover that nothing has failed of all that he has predicted, neither shall one jot or tittle pass away unfulfilled.” (Joseph, Fielding Smith, Doctrines of Salvation, 3 vols., Salt Lake City: Bookcraft, 1956, 3:79) 

But what, then, of the Redemption of Zion? The Redemption of Zion involves more than a location, more than a city or a temple. It requires the purging of one’s heart and soul by the Holy Ghost of all un-Christ like motives; it means overcoming selfishness, covetousness, greediness, and idleness—problems specifically condemned by the Lord in these early revelations; it means overcoming tendencies to complain, criticize, and backbite; it means serving God with all one’s heart, might, mind, and strength; it means self-mastery; it means being endowed with the power of God through keeping covenants; it means willingly sacrificing all that one has for the sake of the Kingdom of God; it means taking on the divine nature; it requires becoming a holy person. Zion’s redemption must await a generation of Saints equal to this standard. 

The United Order and Current Church Practices 

With the United Order suspended for a time, it remained for the Lord to adapt the requirements of his “higher law” to the capacity of the Saints. This was done over the next century of Church history as Church presidents were inspired to institute the law of tithing, the law of the fast, and the Church welfare program. 

The law of tithing: On 8 July 1838 revelation was given in answer to the Prophet’s query, “O, Lord! Show unto thy servant how much thou requirest of the properties of thy people for a tithing.” (History of the Church, 3:44) The answer was that members “shall pay one-tenth of all their interest annually; and this shall be a standing law unto them forever.” (D&C 119:4) 

The law of tithing is a preparatory law of the Law of Consecration. Those who practice the law will be more prepared to live the Law of Consecration; those who do not will not be prepared. 

The law of the fast: Even before the Law of Consecration was received; a fast day was implemented under the Prophet Joseph Smith at Kirtland. All that would have been eaten on that monthly fast day was carried to the meeting and distributed to the poor. (See Journal of Discourses, 12:115.) 

After the Saints came West, Brigham Young reemphasized the fast day. He issued instructions that “on the first Thursday of each month, the fast day, all that would be eaten by husbands and wives and children and servants should be put in the hands of the Bishop for the sustenance of the poor.” (Journal of Discourses, 12:116) 

In 1896 the First Presidency directed that fast day should be observed on the first Sunday of each month—the current Church practice—because the employment of some Church members made it difficult to observe on Thursday. 

Initially, Saints were to donate the equivalent of the food they went without, but President Spencer W. Kimball has recently called on members to give more than that: “I think we should be very generous and give, instead of the amount we saved by our two meals of fasting, perhaps much, much more—ten times more where we are in a position to do it.” (In Conference Report, Apr. 1974, p. 184) 

The Welfare program: The Church Security Plan (later called the Church Welfare Program) was inaugurated in 1936 by President Heber J. Grant in the wake of the Great Depression of the thirties. The purpose of the plan was to establish a system whereby “the curse of idleness would be done away with, the evils of the dole abolished, and independence, industry, thrift and self respect be once more established amongst our people. The aim of the Church is to help people to help themselves. Work is to be re-enthroned as the ruling principle of the lives of our Church membership.” (Heber J. Grant, in Conference Report, Oct. 1936, p. 3) 

President J. Reuben Clark explained how these practices—tithing, fast offerings, and Church welfare—have brought the Church closer to the principles of the United Order: 

“The United Order … was built upon the principle of private ownership of property; all that a man had and lived upon under the United Order, was his own. Quite obviously, the fundamental principle of our system today is the ownership of private property. …  

“In lieu of residues and surpluses which were accumulated and built up under the United Order, we, today, have our fast offerings, our Welfare donations, and our tithing, all of which may be devoted to the care of the poor. …  

“We had under the United Order a bishop’s storehouse in which were collected the materials from which to supply the needs and the wants of the poor. We have a bishop’s storehouse under the Welfare Plan, used for the same purpose. 

“We have now under the Welfare Plan all over the Church, ward land projects. … This land is being farmed for the benefit of the poor. 

“Thus … in many of its great essentials, we have, as the Welfare Plan has now developed, the broad essentials of the United Order. Furthermore, having in mind the assistance, which is being given from time to time, … we have a plan which is not essentially unlike that which was in the United Order when the poor were given portions from the common fund. (In Conference Report, Oct. 1942, pp. 57–58) 

It is apparent that as the principles of tithing and fast offerings are more fully observed and Church welfare services become more fully developed, “we shall not be so very far from carrying out the great fundamentals of the United Order.” (J. Reuben Clark, in Conference Report, Apr. 1942, p. 57
That We May Be Prepared 

Zion is not born in a moment, nor even a generation. “Zion cannot be built up unless it is by the principles of the Law of the Celestial Kingdom.” (D&C 105:5) A standard of holiness equivalent to that of Enoch’s people must be achieved. That will not happen without effort and tribulation: “My people must be tried in all things, that they may be prepared to receive the glory that I have for them, even the glory of Zion.” (D&C 136:31) 

As we strive to prepare for the days ahead, may we keep all the commandments of God, pay a full tithe, contribute generous fast offerings, willingly give of our time and service to the Kingdom of God, and avoid all unholy and impure practices. May we pray earnestly for the Kingdom of God to go forth in the earth, “that the inhabitants … may receive it, and be prepared for the days to come, in the which the Son of Man shall come down in heaven, clothed in the brightness of His glory, to meet the Kingdom of God which is set upon the earth.” (D&C 65:5)
Significant Revelations about the Law of Consecration and the United Order

	Date 

  
	Where Received 

  
	Where Recorded 

  
	Content 

  

	4 Feb. 1831 

  
	Kirtland, Ohio 

  
	D&C 41:9 

  
	Edward Partridge appointed first bishop. 

  

	9 Feb. 1831 

  
	Kirtland, Ohio 

  
	D&C 42:30–34 

  
	Law of consecration explained. 

  

	Feb. 1831 

  
	Kirtland, Ohio 

  
	D&C 44:6 

  
	Saints to administer to poor according to law. 

  

	7 Mar. 1831 

  
	Kirtland, Ohio 

  
	D&C 45:64–75 

  
	Call to gather Zion; prospect of New Jerusalem. 

  

	Mar. 1831 

  
	Kirtland, Ohio 

  
	D&C 48 

  
	Saints who settled in Ohio to save money for inheritance in Zion. 

  

	May 1831 

  
	Thompson, Ohio 

  
	D&C 51:3ff 

  
	Bishop Partridge to appoint portions (stewardships) according to family size, circumstances, wants, and needs. Storehouse to be established. 

  

	June 1831 

  
	Kirtland, Ohio 

  
	D&C 56:16–20 

  
	Rich and poor commanded to repent. 

  

	July 1831 

  
	Jackson County, Mo 

  
	D&C 57 

  
	Missouri appointed and consecrated as land of inheritance and center place for Zion. 

  

	1 Aug. 1831 

  
	Jackson County, Mo 

  
	D&C 58:7–9, 33ff 

  
	Zion to come “after much tribulation.” Early immigrants honored to lay foundation of Zion. Lands to be purchased in Independence. 

  

	Aug. 1831 

  
	Kirtland, Ohio 

  
	D&C 63:27–31 

  
	Saints commanded to purchase lands by money and forbidden to obtain lands by blood. 

  

	Nov. 1831 

  
	Kirtland, Ohio 

  
	D&C 70:1–8 

  
	Elders appointed stewards over revelations. Surpluses to be consecrated to Church. 

  

	4 Dec. 1831 

  
	Kirtland, Ohio 

  
	D&C 72 

  
	Newel K. Whitney appointed second bishop of Church at Kirtland. Further duties of bishop made known. 

  

	Mar. 1832 

  
	Hiram, Ohio 

  
	D&C 78 

  
	Saints commanded to establish storehouses in Zion, to further organize so Church would be independent. 

  

	26 Apr. 1832 

  
	Jackson County, Mo 

  
	D&C 82:11ff 

  
	United order to be established to manage affairs in Zion and Kirtland. 

  

	30 Apr. 1832 

  
	Independence, Mo 

  
	D&C 83 

  
	Widows, orphans to be provided for by consecration to storehouses. 

  

	22–23 Sept. 1832 

  
	Kirtland, Ohio 

  
	D&C 84:1–5  

  
	Forecast of the city and temple of New Jerusalem. 

  

	27 Nov. 1832 

  
	Kirtland, Ohio 

  
	D&C 85 

  
	Inheritances in Zion to be determined by those who consecrate. 

  

	25 June 1833 

  
	Kirtland, Ohio 

  
	History of the Church, 1:364–65 

  
	Letter from the Prophet to Bishop Edward Partridge on the size of a member’s stewardship. 

  

	2 Aug. 1833 

  
	Kirtland, Ohio 

  
	D&C 97 

  
	House in Zion (Jackson County) commanded. Zion is pure in heart. 

  

	6 Aug. 1833 

  
	Kirtland, Ohio 

  
	D&C 98 

  
	Saints commanded to follow Constitution. Law of war, law of forgiveness given to Saints. 

  

	12 Oct. 1833 

  
	Perrysburg, NY  

  
	D&C 100 

  
	Chastened Zion to be redeemed. 

  

	10 Dec. 1833 

  
	Kirtland, Ohio 

  
	History of the Church, 1:453ff 

  
	Letter from the Prophet to retain lands; petition to God to return Saints to land of inheritances. 

  

	16 Dec. 1833 

  
	Kirtland, Ohio 

  
	D&C 101 

  
	Reasons for Saints’ expulsion from Jackson County. Zion not to be moved out of her place. Saints to rely on constitutional process. 

  

	24 Feb. 1834 

  
	Kirtland, Ohio 

  
	D&C 103 

  
	Saints to redeem Zion after tribulation. Zion to be redeemed by power. 

  

	23 Apr. 1834 

  
	Kirtland, Ohio 

  
	D&C 104 

  
	Separation of united order in Kirtland and Zion. Sacred treasury provided for. 

  

	22 June 1834 

  
	Fishing River, Mo 

  
	D&C 105 

  
	Redemption of Zion postponed till Saints are prepared, endowed, and numerous. United order dissolved until Zion’s redemption. 

  

	1 Sept. 1835 

  
	Kirtland, Ohio 

  
	History of the Church, 2:254 

  
	Prophet’s letter to elders of the Church relating his June 1831 vision to go to western Missouri. 

  


Quotes on the United Order from Leaders of the Church

Brigham Young 

“I have looked upon the community of the Latter-day Saints in vision and beheld them organized as one great family of heaven, each person performing his several duties in his line of industry, working for the good of the whole more than for individual aggrandizement; and in this I have beheld the most beautiful order that the mind of man can contemplate, and the grandest results for the upbuilding of the kingdom of God and the spread of righteousness upon the earth. Will this people ever come to this order of things? Are they now prepared to live according to that patriarchal order that will be organized among the true and faithful before God receives His own? We all concede the point that when this mortality falls off; and with it its cares, anxieties, love of self, love of wealth, and love of power, and all the conflicting interests which pertain to this flesh, that then, when our spirits have returned to God who gave them, we will be subject to every requirement that He may make of us, that we shall then live together as one great family; our interest will be a general, a common interest. 
Why can we not so live in this world? This people have been gathered together for a further purpose than to prepare them to be one in the faith of the doctrine of Christ, to be one in the proclamation of the Gospel in all the world; to be one in our obedience to the ordinances of the House of God. All this we could have done in the different countries from whence we have been gathered out. We could have lived and died there, as many have, in faithfulness to the spiritual requirements of our religion, if the Lord had not had in view a great spiritual and temporal purpose in gathering His people from the four winds. 
The order of God among men is not complete without a gathering. Hence Jesus says—“O Jerusalem, Jerusalem, thou that killest the prophets and stonest them which are sent unto thee, how often would I have gathered thy children together, even as a hen gathereth her chickens under her wings, and ye would not.” And because they would not be gathered and avail themselves of the great blessings consequent upon it, their house was left unto them desolate… 
We are gathered together expressly to build up the kingdom of God. We are not gathered together to build up the kingdom of this world. The voice of God has not called us together from the uttermost parts of the earth to build up and enrich those who are diametrically opposed to His kingdom and its interests. No, but we are gathered together expressly to become of one heart and of one mind in all our operations and endeavors to establish Christ's spiritual and temporal kingdom upon the earth, to prepare for the coming of the Son of Man in power and great glory.” Journal of Discourses 12:153
George Q Cannon

President George Q Cannon of the First presidency spoke of the effect that increasing wealth can have upon members and the necessity for the introduction of the United Order:

“The time must come when we must obey that which has been revealed to us as the Order of Enoch, when there shall be no rich and no poor among the Latter-Day Saints; when wealth will not be a temptation; when every man will love his neighbour as he does himself, when every man and woman will labour for the good of all as much as for self. That day must come, and we may as well prepare our hearts for it, brethren, for as wealth increases, I see more and more a necessity for the institution of such an order. As wealth increases, luxury and extravagance have more power over us. The necessity for such an order is very great, and God, undoubtedly, in his own time and way, will inspire his servant to introduce it among the people.” Journal of Discourses 15:207
John Taylor

“I cannot conceive of anything more beautiful and Heavenly than a united brotherhood… where our time, our property, our talents, our mental and bodily powers are all exerted for the good of all; where no man grabs or takes advantage of another; where there is a common interest, a common purse, a common stock…” JD: 17:180

Wilford Woodruff
“Jesus will never receive the Zion of God unless its people are united according to Celestial Law, for all who go into the presence of God; have to go there by this law. Enoch had to practice this law, and we shall have to do the same if we are ever accepted of God as he was. It has been promised that the New Jerusalem will be built up in our day and generation, and it will have to be done by the United Order of Zion and according to Celestial Law.” Journal of Discourses vol. 17 pages 250   9 October 1874
Lorenzo Snow

General Conference October 1899 Second Day-Morning Session 
“That which I have read from the 63rd Section (25-31) has been literally fulfilled. The Lord provided a way whereby they could secure the means to purchase that country, namely by the Law of Consecration. There was no one man in the Church that could have bought that land; there were no two men, or half a dozen men, or a hundred men that could have bought it. The people as a general thing were poor. There were no rich men that received the Gospel in those early days. But by combination and union they could have secured the means to carry out the purposes of the Almighty in regard to the purchase of that country. 
They failed because of their love for money. In a revelation after this we are told that they failed to give their names as they were commanded. The Lord sent Elders throughout the States, where there were Latter-day Saints to collect means for this purpose, and the people in Jackson County were required to observe the Law of Consecration. But they failed to do it, and therefore the lands were not secured. 
The Lord could have sustained the people against the encroachments of their enemies had they placed themselves in a condition where he would have been justified in doing so. But inasmuch as they would not comply with His requirements, the Lord could not sustain them against their enemies. So it will be with us, or with any people whom the Lord calls to comply with His requirements and whom He proposes to confer the highest blessings upon, as He has in reference to us, and as He did in reference to the people in Jackson County. 

There having been a failure in regard to this Law of Consecration-a failure so serious that it resulted in great misery to the people of God-a few years after that the Lord gave another law for the Saints to observe in place of the Law of Consecration. It is called the Law of Tithing……..
The Lord told the Saints who formed that colony in Jackson County what should be the results if they failed to observe the Law of consecration. He said: "Ye shall be scourged from city to city and from synagogue to synagogue, and but few shall stand to receive an inheritance……

President Snow then relates in detail what happened to the saints in Missouri (not recorded)
I understand, brethren and sisters that these matters are not very pleasant to dwell upon; yet they occurred, and the Saints had to meet them. We will have to meet them in the future, if we allow ourselves to be placed in the same condition of disobedience as were the people that colonized Jackson County. We cannot expect anything different. The Lord is the same today as He was yesterday. I present these things to you this morning so that you may reflect upon them, and be more ambitious in endeavoring to keep clear of such possibilities. They are only a portion of the sad results that followed disobedience to the Law of Consecration. 
The Saints pursued a course whereby the Lord could not justify himself in preserving them upon the land of Zion. It was decreed of the Almighty that that land should be purchased, as I have read to you.” 
General Conference October 1900 third day afternoon session

“They have paid twice the amount of tithing this year and last year than they paid two years ago. It is wonderful how the Saints have reformed in this duty especially in view of the fact that the Latter-day Saints have always had trouble to reform themselves in money matters. They could not do it in the day in which this revelation was given. Joseph tried to develop them so that they would conform to the Law of Consecration, which is in advance of the law of tithing, and is a principle which, as sure as I am speaking, you and I will one day have to conform to. 
When that day comes we will be prepared to go to Zion. We will not take possession of the land of Zion by force. If we should do, it would turn out to us as it did with the people who were upon the land of Zion when this revelation was given. As the Lord here tells us, there are only two ways in which we can come into possession of that land. One way is by purchase, "and if by purchase, behold you are blessed." The other way is by blood, "and if by blood, as you are forbidden to shed blood, lo, your enemies are upon you, and ye shall be scourged from city to city, and from synagogue to synagogue, and but few shall stand to receive an inheritance. These are the words of God…….. 

Do you suppose that the Lord would ever send you and me back to Jackson County until He could feel perfectly assured that we would do those things which the people of Jackson County failed to do for lack of experience and faith? Jackson County is the place, the point that we should have continually in view. A brother the other day said that he had a thousand dollars and he was keeping it to purchase land in Jackson County, as soon as it would be proper to do so. We cannot consider ourselves prepared, however, to go back to Jackson County when we fail to pay our tithing.”

Joseph F. Smith

Joseph F. Smith speaking of need for the Saints to be prepared to redeem Zion and live the Law of Consecration said that the saints would be required to place all on the altar:

“But when shall I be prepared to go there? Not while I have in my heart the love of this world more than the love of God. Not while I am possessed of that selfishness and greed that would induce me to cling to the world or my possessions in it, at the sacrifice of principle or truth. But when I am ready to say, “Father all that I have, myself included, is Thine; my time my substance, everything that I possess is on the altar, to be used freely, agreeable to thy Holy will, and not my will, but thine be done,” then perhaps I will be prepared to go and help to redeem Zion. For Zion can only be built up by the law the God revealed for that purpose which is the Law of Consecration-not the law of tithing.”  Millennial Star, vol. 56 page 385 June 18, 1894
For More information see the Following
Sections in the Doctrine and Covenants that should be studied for information on the principles of the United Order and the Law of Consecration: 
D&C: Sections 70, 72, 78, 82, 104 and Part of Sections - 8, 42, 51, 70, 72, 78, 82, 83, 85, 90, 92, 96, 101, 103, 104, 105.
Articles
Hugh B. Nibley “Breakthroughs I would like to see” 1984 Ancient Studies B.Y.U
A Don Sorensen “Being Equal in Earthly and Heavenly Power: The idea of Stewardship in the United Order”: BYU studies 18, no 1 (1977) 

Books

“Refiner’s Fire” By Elder Alvin R Dyer-Book-See especially chapter 5 “Essential elements of the Law of Consecration administered under the United Order”
“Building the City of God” By Leonard J Arrington (also Fox and May) especially chapter 2 ‘The Law of Consecration and Stewardship’
See the studies in the folder Law of Consecration-Zion-Gathering
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