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‘Joseph Smith-A Disciple in Deed’
Ensign, Jun 1994 Don L. Searle Sep 1979 Ensign by Dean Jessee
Those whose lives were touched by the Prophet witnessed the ways in which he emulated the Master. Joseph Smith. The name evokes so many responses among mankind: nineteenth-century historical figure, religious reformer, founder of a faith, restorer, prophet, and seer of God who spent his life, and eventually sacrificed it, in being God’s witness and servant. Whether we view him through the eyes of the student of history or through the eyes of the believer, however, a true picture of Joseph Smith must include this vital dimension: he was a marvelous exemplar of Christlike living.

Those who knew “Brother Joseph”—who had labored with him, prayed with him, come near to heaven with him—could never deny his goodness. It was impossible for them to separate Joseph the man from Joseph the Prophet, for he might in one moment be conversing or working in the field and in the next prophesying the future of the kingdom of God or ministering to a wounded spirit. Yet they saw that whatever his role, he followed the teachings of the Master.

Expressions from his contemporaries—people who personally witnessed the works of Joseph Smith—help complete our picture of the Prophet Joseph Smith as a noble disciple of Christ. Friends, new acquaintances, and even people who saw Joseph Smith only at a distance could feel the love he had for others. Children could especially feel this.

Half a century after the fact, Margarette McIntire Burgess looked back on a day in Nauvoo when she and her brother had become stuck in the mud on their way to school. “Child-like, we began to cry, for we thought we would have to stay there. But looking up, I beheld the loving friend of children, the Prophet Joseph, coming to us. He soon had us on higher and drier ground. Then he stooped down and cleaned the mud from our little, heavy-laden shoes, took his handkerchief from his pocket and wiped our tear-stained faces. He spoke kind and cheering words to us and sent us on our way to school rejoicing.”  

John W. Hess was fourteen when Joseph Smith spent several days with his family. Brother Hess recalled: “At that time Joseph was studying Greek and Latin, and when he got tired [of] studying he would go and play with the children in their games about the house, to give himself exercise. Then he would go back to his studies as before.”  

People of all ages seemed drawn to him. They felt the power of both his personality and his calling. Jane Snyder Richards first saw the Prophet and shook hands with him, she said, “in a dream, about eighteen months before my removal to Nauvoo. Later, … I recognized him at first sight, while he was preaching to the people. His was one of the most engaging personalities it has ever been my good fortune to meet. … He was fearless and outspoken, yet humble, never considering that he was more than the mouth-piece, through whom God spoke. 

“As an instance of his humility and faith in prayer, I recall that upon one occasion when his enemies were threatening him with violence, he was told that quite a number of little children were then gathered together praying for his safety. Upon hearing of that, he replied:“ ‘Then I need have no fear; I am safe.’ ”  

Almost anyone who spent time around the Prophet saw evidences of his humility. 

“Zion’s Camp, in passing through the State of Indiana, had to cross very bad swamps, consequently we had to attach ropes to the wagons to help them through, and the Prophet was the first man at the rope in his bare feet. This was characteristic of him in all times of difficulty,” said John M. Chidester. Samuel Miles commented, “When times of trouble came on I have seen the Prophet mustering in the ranks, his rifle on his shoulder, encouraging the Saints by his example as well as by his cheering words.” 

The Prophet’s love easily extended to people outside his household and immediate circle of friends. Andrew Workman recalled that Joseph was talking to a group of men one day when “a man came up and said that a poor brother who lived out some distance from town had had his house burned down the night before. Nearly all of the men said they felt sorry for the man. Joseph put his hand in his pocket, took out five dollars and said, ‘I feel sorry for this brother to the amount of five dollars; how much do you all feel sorry?’ ”  

The love between the Prophet and the Saints was reciprocal. Mosiah Hancock saw it as a youth when he heard Joseph Smith speak to the Nauvoo Legion. “He asked the Legions if they were not all his boys, and they shouted ‘Yes!’ … The Prophet said, ‘Brethren, the Lord Almighty has this day revealed to me something I never comprehended before! That is—I have friends who have at a respectful distance been ready to ward off the blows of the adversary. (He brought his hand down on my father’s head as he was acting as bodyguard to the Prophet) While others have pretended to be my friends, and have crept into my bosom and become vipers, and have been my most deadly enemies. … ARE YOU WILLING TO DIE FOR ME?’ Yes! was the shout. ‘You have said you are willing to die for me. …’ Then he drew his sword and cried, ‘I WILL DIE FOR YOU! If this people cannot have their rights, my blood shall run upon the ground like water.’ ”  

As a prophet, Joseph Smith was always accessible to those who humbly sought the Lord’s help, even though their individual concerns might have little impact on the kingdom as a whole. One day in 1841, Joseph Taylor, whose brother was being held in jail by enemies of the Church, asked his anguished mother if she would like him to seek the Prophet’s help. He found Joseph Smith duck hunting with his son, Joseph III, a short distance from Nauvoo. “I told him that mother was very sad and down-hearted about the safety of her son John; and she had requested me to come and ask him as a man of God whether my brother would ever return home.

“He rested on his gun, and bent his head for a moment as if in prayer or deep reflection. Then, with a beautiful beaming countenance, full of smiles, he looked up and told me to go and tell mother that her son would return in safety inside of a week. True to the word of the Prophet, he got home in six days.”  

William G. Nelson told of an occasion when Joseph Smith came to call, only to find that the father of the family was away. Joseph inquired about the welfare of Sister Nelson and the children and was told that one of the sons was sick with chills and fever. William recalled the reply: “ ‘Tell Brother Nelson that the boy will get well, and you will not have any more sickness in your family as long as you live in Nauvoo,’ the Prophet said. “This prophecy was literally fulfilled.”

William Nelson was one of many Saints who learned that there was spiritual safety in following the Lord’s appointed leader. “I have heard the Prophet speak in public on many occasions. In one meeting I heard him say: “‘I will give you a key that will never rust,—if you will stay with the majority of the Twelve Apostles, and the records of the Church, you will never be led astray.’ The history of the Church has proven this to be true.”  

Many early members testified from personal experience that Joseph Smith was in touch with the powers of heaven. Mary Elizabeth Rollins Lightner was present during an impromptu meeting in the home of the Prophet’s parents at Kirtland, Ohio, in 1831. She said that when the Prophet got up to speak, “he began very solemnly and very earnestly; all at once his countenance changed and he stood mute. He turned so white, he seemed perfectly transparent. Those who looked at him that night said he looked like he had a search light within him. I never saw anything like it on earth. … He stood some moments looking over the congregation, as if to pierce each heart then said, ‘Do you know who has been in your midst this night?’ “One of the Smiths said, ‘An angel of the Lord.’ “Martin Harris said, ‘It was our Lord and Saviour, Jesus Christ.’ “Joseph put his hand down on Martin’s head and said, “‘The Spirit of God revealed that to thee.’ ”  

Some of the Prophet’s associates learned from experience to recognize this manifestation of heavenly power in him. Brigham Young said, “Those who were acquainted with him knew when the Spirit of revelation was upon him, for his countenance wore an expression peculiar to himself while under that influence. He preached by the Spirit of revelation, and taught in his council by it, and … at such times there was a peculiar clearness and transparency in his face.”  

Daniel Tyler told of an incident that illustrated both the Prophet’s generosity of spirit and his ability to forgive, as the Savior requires that we do. It happened in Kirtland at a time when a group of members including Joseph Smith’s brother, William, had turned against him. At one evening meeting, those in attendance could see that the Prophet was sorrowing. Opening the meeting with prayer, “he turned his back and bowed upon his knees, facing the wall. This, I suppose, was done to hide his sorrow and his tears.

“I had heard men and women pray—especially the former—from the most ignorant, both as to letters and intellect, to the most learned and eloquent, but never until then had I heard a man address his Maker as though He was present listening as a kind father would listen to the sorrows of a dutiful child. Joseph was at that time unlearned, but that prayer, which was to a considerable extent in behalf of those who accused him of having gone astray and fallen into sin, that the Lord would forgive them and open their eyes that they might see a right—that prayer, I say, to my humble mind partook of the learning and eloquence of heaven. … It appeared to me as though, in case the vail were taken away, I could see the Lord standing facing His humblest of all servants I had ever seen.” 

Those who knew Joseph Smith well, and partook of the same Spirit that motivated him, knew his honesty and integrity were unquestionable. In 1843, Thomas Colborn, who had been a member of Zion’s Camp with him, responded to the Prophet’s request for a short-term loan of one hundred dollars. Thomas’s daughter, Sarah, heard Joseph say: “‘This shall be returned within three days, if I am alive.’ ” Sarah’s aunt angrily told her brother that he was foolish, that he would never see the money again. “ ‘Don’t worry, Katie,’ father replied, ‘if he cannot pay it, he is welcome to it.’ … 

“The day came when it was to be paid. … Night came; 9 o’clock, 10 o’clock, and we all retired for the night. Shortly after there was a knock at the door. Father arose and went to it, and there in the driving rain stood the Prophet Joseph.“ ‘Here, Brother Thomas, is the money.’ A light was struck, and seated at the table, he counted out the $100.00 in gold. “He said, ‘Brother Thomas, I have been trying all day to raise this sum, for my honor was at stake. God bless you.’ ”  

The goodness of Joseph Smith could be surprising to those who had expected harsher treatment from him. Young Alvah Alexander was playing with the Smith children at the Prophet’s house one day “when [Joseph Smith] came home and brought two men … [who] had been arrested for abusing [him]. He brought them in and treated them as he would one who had never done him a wrong; gave them their dinner before he would allow them to depart.”  

Deep, Enduring Impressions

In person, the Prophet often made people forget all of the evil reports they had heard about him. News reporter Mathew Davis heard him speak in Washington, D.C., on 5 February 1840, to an audience that included members of Congress. Mr. Davis wrote to his wife: “[Joseph Smith] is a plain, sensible, strong minded man. Everything he says, is said in a manner to leave an impression that he is sincere. There is no levity, no fanaticism, no want of dignity in his deportment. … 

“During the whole of his address, … there was no opinion or belief that he expressed, that was calculated, in the slightest degree, to impair the morals of society, or in any manner to degrade and brutalize the human species. There was much in his precepts, if they were followed, that would soften the asperities of man towards man. … His religion appears to be the religion of meekness, lowliness, and mild persuasion. … 

“Throughout his whole address, he displayed strongly a spirit of charity and forbearance. … 

“I have changed my opinion of the Mormons. They are an injured and much-abused people.”  

If simply hearing Joseph Smith could reshape the thinking of one-time observers, it seems natural that working with him frequently and intimately over years would leave unassailable knowledge of his goodness.

Elder John Taylor, whose loyalty to Joseph Smith had put him in the path of four musket balls in the Carthage Jail, was called upon to defend the name of the martyred Prophet during a public debate at Boulogne-sur-Mer, France, in July 1850. He responded: “I testify that I was acquainted with Joseph Smith for years. I have travelled with him; I have been with him in private and in public; I have associated with him in councils of all kinds; I have listened hundreds of times to his public teaching, and his advice to his friends and associates of a more private nature. I have been at his house and seen his deportment in his family. … I testify before God, angels, and men, that he was a good, honourable, virtuous man—that his doctrines were good, scriptural, and wholesome—that his precepts were such as became a man of God—that his private and public character was unimpeachable—and that he lived and died as a man of God and a gentleman.”  

Among the faithful who knew him, he often did the works that the Savior had commanded his original Twelve to do (see Matt. 10:1–8). William D. Huntington, for example, related to Levi Curtis the story of how the Prophet literally brought him back to life. Brother Huntington was one of a large number of members who fell ill in the early days of Nauvoo. He told of becoming weaker and weaker, until he “presently felt easy, and … found that he was in the upper part of the room near the ceiling, and could see the body he had occupied lying on the bed, with weeping friends, standing around.”

Joseph Smith and two other men came into the room and prepared to administer a priesthood blessing. They “laid their hands upon the head of his body, … and as the three stretched out their hands … , he by some means became aware that he must go back into that body, and started to do so. The process of getting in he could not remember; but when Joseph said ‘amen,’ he heard and could see and feel with his body. … As soon as the brethren had taken their hands from his head he raised up in bed, sitting erect, and in another moment turned his legs off the bed. At this juncture Joseph asked him if he had not better be careful, for he was very weak. He replied, ‘I never felt better in my life.’ ”  

It would be expected that the Prophet might make lasting impressions on those who constantly moved within his spiritual circle. But the testimonies of others show that he made equally enduring impressions on those whose only tie to him was friendship.

As a young man, William Taylor, brother of the third president of the Church, had the privilege of spending time with the Prophet; when Joseph Smith withdrew from Nauvoo because he was in danger, he stayed with William’s family. William recalled: “I have never known the same joy and satisfaction in the companionship of any other person, man or woman, that I felt with him, the man who had conversed with the Almighty. He was always the most companionable and lovable of men—cheerful and jovial! … 

“I said to him once: “ ‘Brother Joseph, don’t you get frightened when all those hounding wolves are after you?’ “And he answered: “‘No, I am not afraid; the Lord said he would protect me, and I have full confidence in His word.’

“I knew the danger, and whatever happened to him would happen to me, but I felt no more fear than I now feel. There was something superior to thoughts of personal safety. Life or death was a matter of indifference to me while I was the companion of the Lord’s anointed!” 

No matter what he may have known about future trials, Joseph Smith maintained a faith in God and a constant confidence that were part of his legacy to those who knew him. More than sixty years after the Prophet’s death, Angus M. Cannon would write: “The impression created upon my young mind in the inspired utterances of Joseph Smith have accompanied me throughout my subsequent life; and when darkness would otherwise have beclouded my mind, his testimony has come up vividly before me, giving me evidence that the Church of Jesus Christ of Latter-day Saints has been established and governed by the manifest power and authority of God.”  

The Prophet’s legacy of faith in the Lord Jesus Christ is the heritage of every Latter-day Saint, from those born in pioneer communities at the turn of the century to those baptized in Sydney or London last Sunday. For nineteenth-century Latter-day Saints, Joseph Smith’s life helped define discipleship. Today, as we each seek to mature spiritually in a church that is moving to meet the twenty-first century, we still can find no better latter-day model of a disciple of Christ.” End of Article

‘The Human Qualities of Joseph Smith the Prophet’

Ensign Jan 1971 Leonard J. Arrington ( Mostly about His Love of Family and Children)

“The Prophet of the Restoration has been portrayed as a philosopher, community builder, military commander, and visionary. But the rapid growth of the Church under his leadership suggests a warm and attractive personality which appealed to all ages and classes of people. Joseph Smith, divinely appointed to restore the gospel in this dispensation, was a vigorous and resourceful, but also a jovial and exciting leader. Examination of the wealth of material that relates to Joseph’s life impresses one that his personal qualities, as well as his teachings, played a prominent role in the restoration. To use a word often heard today, Joseph Smith possessed charisma. 

Family Unity: Joseph Smith grew up in a family that enjoyed temporal and spiritual unity, thus exemplifying in his own early experience the importance of the family in personal growth and development. Those who knew the Smith family, and the memoirs of Lucy Smith, mother of the Prophet, convey images of this family solidarity. The Smiths worked together to make maple syrup, went out in groups of two or three to work for neighbors, sat around the fireside entertaining each other with real and imagined stories of human experiences, and walked to nearby villages to attend Sunday “preaching services.” 

Concern For Parents: Touching incidents in the life of the Prophet reveal his concern for his parents: his tearful plea to his mother to go out of the room during the operation on his leg so she would not have to see him suffer; his rejoicing upon the baptism of his father in 1830; his frantic attempts to reach through a break in the wagon canvas to hold his mother’s hand before he was taken away to be shot; his week-long vigils at the bedsides of his parents when they were ill; and his deference to his father’s intervention during a dispute with his brother William. 

“Blessed is my mother,” Joseph wrote in his diary, “for her soul is ever filled with benevolence and philanthropy … and blessed is my father, for the hand of the Lord shall be over him.” What a blessing it is, he said in 1835, to have the society of parents “whose mature years and experience render them capable of administering the most wholesome advice.” Soon after settling in each place of gathering, the Prophet arranged for a house to be built for his parents so he would be blessed with their company and advice. 

Joseph felt strongly about the prerogatives of parents, and cautioned missionaries not to baptize young people without the approval of their parents. As an example, when the Prophet called for the “strength of Israel to go forth to redeem Zion” in 1834, one teenager, John Riggs, offered to join the cause, in opposition to his parents’ wishes. Joseph said to the eager boy: “Go home to your father, and obey him until you are twenty-one, and you shall have all the blessings promised those who go to build up Zion.” 

Joseph and Hyrum: The strength of the Joseph Smith, Sr., family is reflected in the cheerful and substantial support which each of them gave to the restoration, and, more particularly, in the David-and-Jonathan friendship of Joseph and Hyrum. They were nearly always together; one was not complete without the other, and, as Joseph said, “I loved Hyrum with a love that is stronger than death.” “No matter how often or when or where Joseph and Hyrum met,” wrote William Taylor, a family friend, “it was always with the same expressions of supreme joy. … both [of these kindred spirits] were filled to overflowing with the gift and power of the Holy Ghost!” 

Joseph and Emma: Influenced by this example of family love and unity, Joseph’s marriage to Emma Hale in 1827 produced a warm and affectionate relationship that continued until the Prophet’s assassination seventeen years later. His letters to Emma (and Emma’s letters to him), his private diaries, his official histories—all of these demonstrate Joseph’s devotion to his own family and their devotion to him. “When I want a little bread and milk,” he told William W. Phelps, “my wife loads the table with so many good things it destroys my appetite.” 

As with every couple, the Prophet and Emma occasionally disagreed. When these disagreements became serious, the couple had recourse to the Holy Spirit. One morning while staying at the Whitmer’s, not long after their marriage, Joseph and Emma had “some words.” When Joseph went upstairs to translate the plates, “All was dark.” So the Prophet walked out into the woods to pray, then returned to ask Emma’s forgiveness. Back at work, everything went well with the translation. Later in their marriage, when they were preparing for a parade in his honor, Emma complained to the Prophet that he was not properly dressed. Joseph took time to change to his “best clothes.” 

The Children of Joseph: The first child of Joseph and Emma, Alvah, died in Harmony, Pennsylvania, while Joseph was still engaged in translating the plates. Emma’s second pregnancy resulted in the birth of twins—Thaddeus and Louisa—both of whom lived only about three hours. The Prophet learned that on the very same day Sister John Murdock died after giving birth to twins, so he and the grief-stricken Emma were given permission to adopt the Murdock twins, who were named Joseph and Julia. The twins later became ill with the measles, and both Joseph and Emma stayed up several nights to nurse them. One night, noting that Emma was very tired, Joseph suggested she should “retire to rest” with the girl, while he would stay up with the boy, who was the sicker of the two. During a lull in little Joseph’s crying, Joseph dozed on the trundle bed. Suddenly the Prophet was awakened by Emma screaming “Murder!” and Joseph found himself being carried out the door in the hands of a dozen men. Leaving the door ajar, the mob exposed the boy to bitter weather, and he died a few days later. Julia, however, lived until she was about fifty years of age. Joseph was very fond of Julia, and many of his letters to Emma mentioned his love for her. 

Despite a turbulent life punctuated with frequent mobbing’s, imprisonments, judicial proceedings, and other difficulties involving his role as President of the Church, Joseph was with Emma during most of her confinements. Mercy Thompson recalled his tenderness: “I saw him by the bed-side of Emma, his wife, in sickness, exhibiting all the solicitude and sympathy possible for the tenderest of hearts and the most affectionate of natures to feel.” When he was imprisoned in Missouri for several months in 1838–39, he wrote Emma: “Those little children [Julia, Joseph, Frederick, and Alexander] are subjects of my meditation continually. Tell them that Father is yet alive. God grant that he may see them again. … If I do not meet you again in this life—may God grant that we may—may we meet in heaven. … my heart is full.” 

When the sixth son of Joseph and Emma, Don Carlos, died at the age of fourteen months in 1841, the Prophet asked a neighbor, Sister McIntire, for the privilege of adopting one of her baby twin girls. The mother didn’t want to give her child up, but she finally consented for him to take one of them, on the condition that he take her back home each night. Margarette McIntire later stated:

Love of Children: “This he did punctually himself, and also came after it each morning. One evening he did not come with it at the usual time, and mother went down to the Mansion to see what was the matter, and there sat the Prophet with the baby wrapped up in a little silk quilt. He was trotting it on his knee, and singing to it to get it quiet before starting out, as it had been fretting. The child soon became quiet when my mother took it, and the Prophet came up home with her. Next morning when he came after the baby, mother handed him Sarah, the other baby. They looked so much alike that strangers could not tell them apart; but as mother passed him the other baby he shook his head and said, ‘This is not my little Mary.’ Then she took Mary from the cradle and gave her to him, and he [proudly] carried her home with him. … After his wife became better in health he did not take our baby any more, but often came in to … play with her.” 

Joseph enjoyed his family. There are dozens of references in his official diary that read like this one of March 27, 1834: “Remained at home and had great joy with my family.” 

Indeed, according to a distant cousin, George A. Smith, one convert family apostatized because, when they arrived in Kirtland from the East, Joseph came downstairs from the room where he had been translating “by the gift and power of God” and began to romp and play with his children. In their view, this was not proper behavior for a prophet. 

The Prophet’s journal mentions going with his family to concerts, the theater, circus performances, and taking excursions on Mississippi River boats. The family often enjoyed “home evenings” around the fireside, playing games, reading, and studying together. On February 8, 1843, the Prophet recorded in his history, “At four in the afternoon, I went out with my little Frederick, to exercise myself by sliding on the ice.” 

Sociability: Such incidents reveal the warmth of Joseph’s personality, his sociability, and his sympathetic response to the needs and desires of others. In Kirtland, according to one reminiscence when wagonloads of grown people and children came in from the country to meeting, “Joseph would make his way to as many of the wagons as he could, and cordially shake the hand of each person. Every child and young babe in the company was especially noticed by him and tenderly taken by the hand, with his kind words and blessings. He loved innocence and purity and he seemed to find it in the greatest perfection with the prattling child.” 

Love of Children: Evaline Burdick Johnson remembered that as a child in Kirtland her mother had put her in the middle of the floor while cleaning house. The little girl heard a man’s voice, looked up, and saw a tall, smiling man come up the steps. He called something to the mother and she told him to come in. “When he saw me,” said the girl, “he picked me up and sat me on his left arm and crossed the room to a large mirror. We both looked into the glass. He then turned and sat me down and asked mother where my father was. When he went out of the room, mother called me to her and told me he was the Prophet of the Lord, and what a good man he was.” 

In a similar vein the Prophet called at a house to see a man on business and found instead a child with a swollen sore throat, in much pain. “He took me up in his lap,” said the child later, “and gently anointed my throat with consecrated oil and administered to me, and I was healed. I had no more pain nor soreness.” 

Joseph’s interest in others, and his concern for their welfare, was felt by nearly everybody. He enjoyed wrestling, even as an adult; he frequently played catch, “pulled sticks,” and engaged in similar contests with young people. He circulated “without reserve,” often uttered jokes for the amusement of his companions, and “moved upon the same plane with the humblest and poorest of his friends; to him there were no strangers.” As did other Church officials, he often performed manual labor, and there are many references in his journals to digging ditches, carrying the trunks of arriving passengers into the Mansion House, gathering apples, plowing in his garden, hoeing potatoes, drawing wood, and work of like character. 

On another occasion, Andrew Workman and other men were sitting on the fence near the Prophet’s home one afternoon, as the Prophet spoke to them. A man came up and said that a poor brother who lived out some distance from town had had his house burn down the night before. The men all began to get long faces and say how sorry they were. But “Joseph put his hand in his pocket, took out five dollars, and said, ‘I feel sorry for this brother to the amount of five dollars; how much do the rest of you feel sorry for him?’ ” 

Shortly before his martyrdom, the Prophet awaited some members of the Nauvoo Legion who had been called into the city to protect the people. It had been raining, and the roads were bad. All but eight of the seventy-five men went afoot, and in places they waded waist-deep in water. “We reached Nauvoo about daylight,” says the narrator, “and encamped in front of Foster’s big brick house near the temple. Our camp equipage was placed by the side street. 

While I was guarding the baggage, Joseph the Prophet rode up to the log, reached his hand to me, and inquired after uncle and aunt. He held me by the hand and pulled me forward until I was obliged to step upon the log. When turning his horse sideways he drew me step by step to near the end of the log, when, seeing that each foot left marks of blood upon the bark, he asked me what was the matter with my feet. I replied that the prairie grass had cut my shoes to pieces and wounded my feet, but they would soon be alright. I noticed the hand he raised to his face was wet and looking up I saw his cheeks covered with tears. He placed his hand on my head and said, ‘God bless you, my dear boy,’ and asked if others of the company were in the same plight. I replied that a number of them were. Turning his face toward Mr. Lathrup as the latter came to the door of his store, the Prophet said: ‘Let these men have some shoes.’ Lathrup said: ‘I have no shoes.’ Joseph’s quick reply was ‘Let them have boots, then.’ Joseph then turned to me and said, ‘Johnny, the troops will be disbanded and return home. I shall go to Carthage for trial, under the protection the governor will give.’ Then leaning toward me, with one hand on my head, he said: ‘Have no fear, for you shall yet see Israel triumph in peace.’ ” 

A final story illustrates Joseph’s capacity for quiet heroism. 

“One evening in the summer of 1837 two travelers drove into the little town of Painesville, in northern Ohio, and stopped at the house of a friend for supper. They had scarcely finished their meal when a disturbance arose without. A crowd had gathered and that its intent was hostile was soon shown by angry yells and threats of murder and the demand on the man of the house to bring out his guests. Instead of sacrificing his friends, however, he led them out through a back door, and aided them to get away in the darkness. As soon as the escape was discovered, riders were hurried along the road it was thought they would take, bonfires were lighted, sentinels placed and the country was scoured. 

The two men were prudent enough not to go on the highway, but taking to the woods and swamps they skirted the road, being guided somewhat by the bonfires. Only a short time had passed when one began to falter in his flight. Sickness and fright had robbed him of strength. His companion now had to decide whether to leave him to be captured by the bloodthirsty mob or still further to endanger himself by rendering aid. Choosing the latter course, he lifted the sick man upon his own broad shoulders and bore him with occasional rests, on through the swamp and darkness. Several hours later they emerged upon the lonely road and soon reached safety. The man whose devotion to his friend led him to undertake this task and whose herculean strength permitted him to accomplish it was Joseph Smith.” 

Joseph Smith was a prophet, President of the Church, businessman, and politician. But his life also illustrated a prime goal of the restoration—turning the hearts of older people to children and the hearts of children and young people.” END

Joseph Smith’s Reputation Among Historians

Sep 1979 Ensign by Dean Jessee

“When Moroni appeared to young Joseph on 21 September 1823 to tell him about the Book of Mormon, he also warned the Prophet that his “name should be had for good and evil among all nations, kindreds, and tongues” (JS—H 1:33). Those who accepted him as a prophet have always revered his name; some of those who do not have vilified him. But in comparatively recent times, the supposedly neutral ground of scholarship has produced cautiously objective appraisals of Joseph Smith by students who respect him and his work without necessarily acknowledging him as a prophet. This survey by two outstanding Latter-day Saint scholars shows Moroni’s prophecy being fulfilled among two groups: historians and theologians.

Even though Joseph Smith was warned by a heavenly messenger at an early age that his name would be known for both good and evil among all nations, he was not quite prepared for the intensity of the scorn that was heaped upon him. It was a source of “serious reflection” to him that one so obscure as he was, whose circumstances made him of “no consequence in the world,” should attract such bitter opposition. (See History of the Church, 1:7, 11.)
But so it was. Few historical figures have confronted more antagonism during their lives than did Joseph Smith. Practically everything written about him in the public print of his time was colored by a spirit of malice. Yet much of this writing was contradictory in detail, though it may have agreed in tone. On the other hand, those contemporaries who knew him best wrote sympathetic and praiseworthy accounts of his life. Such widespread disagreement makes the Prophet an intriguing subject for historians’ scrutiny. But the careful examination of original sources has to a great extent resolved the puzzles, shedding helpful light on the Prophet and his critics.

Negative Commentary

Joseph Smith said that the condemnation of him began about the time of his First Vision:

“Some few days after I had this vision, I happened to be in company with one of the Methodist preachers, who was very active in the before-mentioned religious excitement, and conversing with him on the subject of religion, I took occasion to give him an account of the vision which I had had. I was greatly surprised at his behavior; he treated my communication not only lightly, but with great contempt. … I soon found … that my telling the story had excited a great deal of prejudice against me among professors of religion, and was the cause of great persecution.”  

As the Prophet’s notoriety increased, so did the opposition. Upon receiving the plates of the Book of Mormon, “the persecution became more bitter and severe than before, and multitudes were on the alert continually” to get them, he wrote. The situation finally became so bad that he was forced to leave his home in Manchester.

But wherever he went, the reaction was the same. In Pennsylvania he was compelled to keep secret the circumstances of the priesthood restoration and his baptism. When the Book of Mormon came off the press, “great opposition and much persecution followed the believers of its authenticity.” And following the organization of the Church in 1830, “many false reports, lies, and foolish stories, were published in the newspapers, and circulated in every direction.” So embittered became the public mind “that the Press [was] universally … arrayed against us.” (History of the Church, 1:18, 43, 84, 158, 273.)

A point of focus in the early published reports was the personality and character of Joseph Smith. The Prophet noted that “rumor with her thousand tongues was all the time employed in circulating falsehoods about my father’s family, and about myself” (History of the Church,1:19). Among the earliest descriptions of Joseph were those published by Abner Cole, over the name of Obadiah Dogberry, editor of the Palmyra, New York, Reflector. Using the E. B. Grandin press, the moonlighting Cole gained unauthorized access to the Book of Mormon manuscript in 1829 and actually published extracts from it in his newspaper until forced to desist by Joseph Smith.

Miffed at the discovery and forcible discontinuance of his secret enterprise, Cole sought to defame Joseph Smith and his work. He described the Prophet in degrading terms and explained the Book of Mormon as a deception growing out of the family’s use of “peep stones” to dig for hidden treasure guarded by evil spirits. He claimed that Joseph concocted the idea of finding a book from the suggestion of a vagabond conjurer named Walters who had participated with the Smiths in their digging ventures.  

Cole laid the groundwork for the theme of deception, indolence, and irreligion that was to characterize descriptions of Joseph Smith in subsequent non-Mormon writings. But while early newspapers labeled Joseph Smith as an unprincipled character, it was Eber D. Howe’s book, ‘Mormonism Unvailed’ in 1834 that canonized that theme for future non-Mormon discussions. Howe’s work was the culmination of efforts of a Kirtland, Ohio, anti-Mormon committee spearheaded by an embittered ex-Mormon, Philastus Hurlbut, cut off from the Church for immorality. 
Having been restrained by court injunction from committing personal violence upon Joseph Smith, Hurlbut undertook to vent his wrath by prospecting for information that would “divest Joseph Smith of all claims to the character of an honest man, and place him at an immeasurable distance from the high station which he pretends to occupy.”  The result consisted of affidavits signed by eighty-two New York and Pennsylvania residents who claimed personal knowledge derogatory to the Smith character. The affidavits portrayed Joseph Smith as “lazy, intemperate,” “entirely destitute of moral character and addicted to vicious habits,” including the deceptive practice of digging for hidden treasure.  The legal framework of the documents gave them a strong flavor of credibility in an age uncritical of its information.

With the exception of I. Woodbridge Riley’s work, The Founder of Mormonism: A Psychological Study of Joseph Smith, Jr., (1902) in which the author sought to examine Joseph Smith’s character from the standpoint of psychology, almost every significant non-Mormon study of Joseph Smith from 1834 to the present has used the Hurlbut framework.

Besides Howe’s book, these include William Harris, Mormonism Portrayed (1841); John A. Clark, Gleanings by the Way (1842); John C. Bennett, The History of the Saints, or, An Expose of Joe Smith and Mormonism (1842); Henry Caswall, The Prophet of the Nineteenth Century (1843); William S. Parrott, The Veil Uplifted (1865); Pomeroy Tucker, Origin, Rise, and Progress of Mormonism, (1867); J. H. Kennedy, Early Days of Mormonism (1888); Thomas Gregg, The Prophet of Palmyra (1890); Lu. B. Cake, Peepstone Joe and the Peck Manuscript (1899); Charles A. Shook, The True Origin of Mormon Polygamy (1914); William A. Linn, The Story of the Mormons (1923); Harry M. Beardsley, Joseph Smith and His Mormon Empire (1931); and Fawn M. Brodie, No Man Knows My History: The Life of Joseph Smith the Mormon Prophet (1945).

For these writers, the Hurlbut thesis, to use Thomas Gregg’s words, furnished “irresistible proof” that Joseph Smith’s character “was such as would render it preposterous and impossible that he should have been selected through divine agency to carry a God-given revelation to mankind and lead in a great reformation.” 
Positive Commentary: 

In contrast to the Cole-Hurlbut picture of Joseph Smith is the view set forth by people much better acquainted with him and less biased. Writing in personal diaries and letters, unmotivated by bitterness or the prospect of publication, close observers left detailed descriptions that give an understanding of the Prophet more consistent with his own religious pretensions and more factually accurate than the observations of his critics.

Parley P. Pratt saw Joseph Smith as “tall and well built, strong and active; of a light complexion, light hair, blue eyes [and] very little beard.”  Brigham Young’s observations of the Prophet were based upon an eleven-year association with him: “In 1833 I moved to Ohio where I became acquainted with Joseph Smith, Jr., and remained familiarly acquainted with him in private councils, and in his public walk and acts until the day of his death, and I can truly say, that I invariably found him to be all that any people could require a true prophet to be, and that a better man could not be, though he had his weaknesses; and what man has ever lived upon this earth who had none?”  

Repeatedly confronted with criticism of Joseph Smith, Brigham Young responded that those who made the charges “did not know him, as I did, and … I knew him to be a good man; and … when they spoke against him, they spoke against as good a man as ever lived.” Brigham knew no person who presented “a better character to the world when the facts are known than Joseph Smith.” (Journal of Discourses, 4:77, 14:203.)

After nearly a decade’s experience with Mormonism, Wilford Woodruff wrote: “My soul has been much edified … in hearing Joseph the Seer. … Truly God is with him and is making him mighty in wisdom and knowledge and I am convinced for myself that none of the prophets, seers or revelators of the earth have ever accomplished a greater work than will be accomplished in the last days through the mercy of God by Joseph the Seer.”  

People who met the Prophet were often surprised at the contrast between the Joseph of the slanderous stories they had so often heard and read, and the Joseph that stood before them, as evidenced by this excerpt from William Appleby’s diary:
“Where is the ‘Old Joe Smith, the imposter,’ the ‘fanatic,’ with almost every other name, or epithet, that could be thought of, applied to him, as I have heard him represented time and again? Ans[wer]: Nowhere. … His age is about 35 years, … his deportment is calm and dignified, his manners are condescending, gentle, humane, affable and free. He converses with the meekness of a Christian, and breathes the spirit of a pious man, … no ostentation, no affectation of address, or manners, but candour, veracity, [and] humility.”  

After living in Joseph’s home for many months, Orson Pratt saw him in various settings—as public teacher, private citizen, husband, and father. “I witnessed his earnest and humble devotions both morning and evening in his family. I heard the words of eternal life flowing from his mouth, nourishing, soothing, and comforting his family, neighbours, and friends.” And although Orson attributed his conviction of the Prophet’s divine mission to a higher source, he “could form some kind of an opinion about Joseph Smith as a natural man, without receiving any communication or revelation for myself. I could believe him to be a man of God from his conversation, from his acts, from his dealings.” (Journal of Discourses, 7:176–77.)

John Bernhisel, another who contemplated Joseph’s character and conduct from the vantage point of a boarder in his home, observed that he was “kind and obliging, generous and benevolent, sociable and cheerful …  possessed of a mind of contemplative and reflective character; he is honest, frank, fearless, and independent, and as free from dissimulation as any man to be found.” Bernhisel added, however, that it was in “the gentle charities of domestic life, as the tender and affectionate husband and parent, the warm and sympathising friend, that the prominent traits of his character are revealed, and his heart is felt to be keenly alive to the kindest and softest emotions of which human nature is susceptible.”  

Lewis Bidamon, the non-Mormon who married Emma Smith after the Prophet’s death, recalled that Joseph Smith’s “manners, movements and whole deportment made a deep and lasting impression upon me, and convinced me that he was not the imposter and wicked man he had been represented by his enemies to be; to me he appeared to be a good, honest and noble-hearted man, and from all I have ever learned about him since, I have not had occasion to change my opinion about him.”  

A convert from Vermont wrote, “My love for the Prophet Joseph was truly stronger than death; it was greater than for any man that ever lived.”  And a woman, seventeen when Joseph visited her parents’ home in Philadelphia in 1840, could never forget the impression he made upon her: “So animated with loving kindness, so mild and gentle, yet big and powerful and majestic was the Prophet, that to me he seemed more than a man; I thought that he was an Angel…..”  

In the tradition of those who personally knew Joseph Smith and accepted his mission and religious claims, numerous sympathetic treatments of his life have been published. 
These include the Prophet’s own “History” which appeared serially beginning in 1842 and was later published as a six-volume work; Edward Tullidge, Life of Joseph Smith the Prophet (1878); George Q. Cannon, The Life of Joseph Smith the Prophet (1888); John Henry Evans, Joseph Smith An American Prophet (1933); Preston Nibley, Joseph Smith the Prophet (1944); John A. Widtsoe, Joseph Smith, Seeker After Truth, Prophet of God (1951); Francis M. Gibbons, Joseph Smith: Martyr, Prophet of God (1977); and Donna Hill, Joseph Smith, The First Mormon (1977).

Although historical studies of Joseph Smith present two highly contradictory pictures of him, the answer to the question “What was the Mormon prophet really like?” is not simply a matter of choosing between what may seem to be equally valid viewpoints.
In an age indifferent to facts and research, when tests of reliability were not a part of scholarly decorum and historical tastes were not so discriminating, the Hurlbut affidavits found easy acceptance. However, as more scientific historical procedures developed, and writings of the past were re-evaluated once acceptable themes lost their credibility. 

The Contradictory Nature of Negative Commentary
In a study that analysed the entire spectrum of anti-Mormon literature pertaining to Joseph Smith, Hugh Nibley illustrated the contradictory nature of these sources:

“Joseph did not talk much in society, his talk was not very fluent” (Maria Ward). Joseph was “very voluble in speech, having great self-confidence” (W. Lang).

“Young Joe was hard to approach. He was very taciturn, and sat most of the time silent as the Sphinx.” (Thomas Gregg.) Joseph was “rather fascinating and winning, of a mild and sober deportment, though at times inclined to jest and be exceedingly merry” (E. D. Howe).

Joseph “was never known to laugh” (Pomeroy Tucker). “Joe had a jovial, easy, don’t care way about him. … He used to laugh from the crown of his head to the soles of his feet, it shook every bit of flesh in him” (W. Wyl).

Joseph was “tall and slender—thin favored” (Obadiah Dogberry). Joseph was “a stout, round, smooth-faced young man” (Thurlow Weed).

Joseph’s “gait … was heavy and slouching, his hands were large and thick, his eyes grey and unsteady in their gaze” (Edinburgh Review). Joseph was “a tall, elegant-looking man, with dark piercing eyes, and features, which if not handsome, were imposing” (Female Life Among the Mormons).

Joseph’s “hands are large and fat” (Henry Caswall.) Joseph had remarkably small hands (John Q. Adams).

Joseph “was one of those indolent and illiterate young men” (Thomas Gregg). Joseph was “an omnivorous reader” (Benj. G. Ferris).

“Jo from a boy appeared dull and utterly destitute of genius” (John A. Clark). Joseph “had a fertile and highly imaginative brain”                                                                                                      Taken from ‘Hugh Nibley, The Myth Makers,’ (Salt Lake City: Bookcraft, 1961), pp. 75–87. 

Concentrating more specifically on the Hurlbut affidavits, Richard L. Anderson, in another important study, showed from their similar word usage and organization how the mind of the crusading Hurlbut was superimposed over all that had been written. He also demonstrated that the charges of laziness and occupational money-digging were contradicted by the labors and activities of the family. After separating vague generalities from first-hand experience and analysing the latter, he pointed out that Hurlbut not only had a hand in writing the affidavits, but very possibly fabricated some of the information.  

Although, as Hugh Nibley has concluded with respect to the Huffbut affidavits, “the passing of time has invested with an aura of antiquity and hence of authenticity documents which have no other merit than their age,”  their influence has continued to persist. One reason for this has been that critical publications have had wider circulation than sympathetic studies of the Prophet. One still finds Gregg, Bennett, and Tucker on many bookshelves that Cannon, Widtsoe, and Preston Nibley never reached. Furthermore, the most widespread biography of Joseph Smith produced nationally during the last twenty-five years has been Fawn Brodie’s No Man Knows My History, a work that has seen nine printings and two editions.

Mrs. Brodie saw Joseph Smith as a deceiver, whose role as Prophet evolved from the “spurious world of money-digging” to “the hallowed world of religion,” and proclaimed that Joseph Smith, in writing his history, distorted his past to promote his public image. To support this theme she relied, among other sources, upon Hurlbut’s affidavits and a misreading of the Prophet’s published history. Failing to consider the original sources upon which the history was based, she saw the changing personality that moved across its pages as evidence of her evolutionary thesis, concluding that “there are few men … who have written so much and told so little about themselves. To search in his [Joseph’s] six-volume autobiography for the inner springs of his character is to come away baffled.”  A study of these sources would have revealed Joseph Smith’s dependence upon others to assist with his writing and the nineteenth century editorial usages in vogue at the time that tend to obscure the Prophet’s personality in his published history.

Positive Commentary- The Holograph Writings of Joseph Smith
Since everything a biographer writes is conditioned by the information he gathers and his interpretation of it, the use of original sources is essential. 
The holograph writings of Joseph Smith provide valuable insight for defining the Prophet’s personality and character and measuring other views of him from a historical standpoint:

“My soul delighteth in the law of the Lord, for he forgiveth my sins.”  

“Held a meeting at Freeman Nickerson[s]. Had a large congregation. Brother Sidney preached and I [bore] record to the people. The Lord gave his spirit in marvelous manner for which I am thankful to the God of Abraham. Lord bless my family and preserve them.”  

“This night at Brother Jenkins Salisbury. … Oh Lord keep us and my family safe untill I can return to them again. Oh my God have mercy on my Brethren in Zion for Christ[’s] sake, Amen.”  

“[I] was at home writing blessings for my most beloved Brethren. I have been hindered by a multitude of visitors, but the Lord has blessed our souls this day. May God grant to continue his mercies unto my house this night, for Christ’s sake. This day my soul has desired the salvation of Brother Ezra Thayer. Also Brother Noah Packard came to my house and let the Chapel committee have one thousand dollars by loan for the building the house of the Lord. Oh! May God bless him with an hundred fold, even of the things of [the] earth, for this righteous act. My heart is full of desire today, to be blessed of the God of Abraham with prosperity, until I will be able to pay all my debts, for it is the delight of my soul to be honest. Oh Lord, that thou knowest right well. Help me, and I will give to the poor.”  
The distance between the Joseph Smith portrayed in his holograph writings and the Joseph of the Hurlbut affidavits is the point of responsible history. 
The availability and use of the vast archival collections pertaining to Mormon history has done much to place studies of the Prophet on a less emotional plane. And a vigorous interest in Mormon history in recent years has provided significant headway in presenting a more accurate view of him. Numerous articles in professional history journals and the U.S. publication of at least two important volumes on a national level indicate this trend. Donna Hill’s Joseph Smith, the First Mormon (Doubleday, 1977) and The Mormon Experience by Leonard Arrington and Davis Bitton (Knopf, 1979) reveal Joseph Smith in a much more substantial light than the writings of the past have heretofore portrayed him. And one can anticipate that with continued interest in Mormon history, much will yet be written to counter the distorted image of the Prophet that has rested so heavily upon the bookshelves of the world.” END

Note: Following are Additional examples of ‘The Holograph Writings of Joseph Smith’                    
 ‘The Character of Joseph Smith: Insights from His Holographs’ Ensign Apr 1977 Richard L. Bushman (Extracts only)
Some entries in his journal, which we now know as the History of the Church, were composed by clerks and merely approved by him. We need not therefore repudiate the journal, but fortunately there are, in addition, a few pages that we know came from the Prophet’s mind because they came from his hand. 

Included among the manuscripts written personally by the Prophet—known as holographs—are a brief diary for the years 1832–34, another from 1835–36, written in part by him, and twenty-two letters. The diary entries were not a chronicle of events meant to become the history of the Church, as later journals were, but brief irregular jottings put down most likely at the end of a day or in a quiet moment. Like the letters, they are open and candid and catch the Prophet unconsciously drawing an informal portrait of himself.  
The picture of the Prophet in the holographs does not reveal anything startling, but it does bring out qualities easily neglected when we see him only in the midst of public business. Since Joseph’s religion so much of the time was prophetic and ecclesiastical, we do not think of him seeking salvation for himself. He revealed truth, exhorted, and administered, but did he pray to be forgiven, or for peace of mind, or for help in overcoming weakness? 
The brief prayers the Prophet often included in his diary at the end of a day’s entry are evidence that he did. In them he used words much like the prayers of Latter-day Saints who are not presidents of the Church: “Oh may God grant that I may be directed in all my thaughts” (Nov. 27, 1832–Dec. 5, 1834, diary, p. 1), or “Lord bless my family and preserve them” (p. 8). Often the prayers are related to the events of the day; some are quite urgent. “A great congregation paid good attention. Oh God Seal our testimony to their hearts Amen.” (P. 6) “Oh God establish thy word among this people.” (P. 14) “Oh Lord deliver the servent out of temtations and fill his heart with wisdom and understanding.” (P. 4) Like all men, the Prophet Joseph had to work out his salvation in prayerful struggle. 
We sometimes forget that the spiritually powerful men and women of the earth must face all the temptations and discouragements of ordinary people. The Prophet Joseph was usually so confident we are surprised to find that he was not always serene. In the diaries we catch glimpses of him in the midst of the struggle, rejoicing when the Spirit of the Lord returned after moments of spiritual aridity. “This Evening my mind is calm and serene for which I thank the Lord.” (P. 2) “This Evening feel better in my mind than I have for a few days back.” (P. 4) The Prophet passed through cycles of uneasiness and serenity on the way to achieving that radiant forcefulness so characteristic of him. 
The one enduring quality that emerges most strongly from these writings is his unquenchable yearning for the companionship of family and friends. His standard word for the miseries of jail or enforced seclusion was “lonesome.” After five months in jail, he dolefully wrote to Emma of life “within the walls, grates, and screeking iron doors, of a lonesome, dark, dirty prison.” A few lines previously he described himself peeking through “the grates of this lonesome prison.” (Apr. 4, 1839)  

He longed not just for the comforts and peace of home but for the chance to see and touch and talk to his children. Shortly after the separation at Far West in 1838, he wrote, “Oh God grant that I may have the privilege of seeing once more my lovely Family, in the enjoyment of the sweets of liberty, and social life. To press them to my bosom and kiss their lovely cheeks would fill my heart with unspeakable gratitude.” (Nov. 12, 1838) In their absence he devoured Emma’s letters. “I received your letter which I read over and over again. It was a sweet morsel to me.” (Nov. 12, 1838)  
The Prophet’s love, concern, and anxiety for his family’s welfare are apparent in his diary and letters. “I want you should not let those little fellows forget me,” he wrote of his children, rather plaintively, after five months’ imprisonment. “Tell them Father loves them with a perfect love, and he is doing all he can to get away from the mob to come to them.” (Apr. 4, 1839) He declared that “those little children are subjects of my meditation continually,” and he yielded to the impulse of an absent father to advise his wife on the best methods of dealing with the children. “Do teach them all you can, that they may have good minds. Be tender and kind to them. Don’t be fractious to them, but listen to their wants.” (Apr. 4, 1839) 
Although Emma may have arched her back a little at that, she could not gainsay her husband’s interest in her and the children. He turned them over one by one in his mind as he sat in jail and formed a wish for each. “Tell little Joseph, he must be a good boy. Father loves him with a perfect love. He is the Eldest [and] must not hurt those that are smaller than him, but comfort them. Tell little Frederick, Father, loves him, with all his heart. He is a lovely boy. Julia is a lovely little girl. Love her also. She is a promising child. Tell her Father wants her to remember him and be a good girl.” (Nov. 12, 1838) And for his wife: “Oh my affectionate Emma, I want you to remember that I am a true and faithful friend, to you and the children, forever. My heart is intwined around you forever and ever. Oh may God bless you all.” (Nov. 12, 1838) 
How could a man so openly dependent on family and friends for affection and companionship defend himself against the wounds he inevitably received? How did he react to the hurt of being rebuffed or betrayed? Joseph Smith recognized the virtues of his associates and valued most the quality of loyalty. He often described his friends as “true”: Brother Whitney was “a true Brother to me” (June 6, 1832); Brother Robison, chained beside Joseph at Richmond, had “a true heart and a firm mind” (Nov. 12, 1838). Frederick G. Williams failed in many instances for want of confidence, but he was, Joseph said, “one of those men in whom I place the greatest confidence and trust for I have found him ever full of love and Brotherly kindness. He is not a man of many words but is ever wining because of his constant mind.” (1832–34 diary, p. 23) 

It was that steady and sure love that the Prophet prized. Sidney Rigdon’s virtues were manifest to Joseph: “He is a very great and good man, a man of great power of words and can gain the friendship of his hearrers very quick.” (P. 21) But the Prophet sorrowed that he lacked one vital quality: he was “not capable of that pure and stedfast love for those who are his benefactors as should posess the breast of a President of the Chuch of Christ.” (P. 20) 

Joseph Smith was long-suffering with Sidney but admitted that “a man who willfuly turneth away from his friend without a cause is not easily forgiven.” (P. 22) Against outright traitors, the Prophet’s wrath could be as blunt, direct, and unyielding as his love for his friends. Upon the apostate Philastus Hurlburt, Joseph pronounced this curse: “The Lord shall destroy him who has lifted his heel against me even that wicked man Doctor P. Hrlbut. He will deliver him to the [fowls] of heaven and his bones shall be cast to the blast of the wind for he lifted his arm against the Amighty, therefore the Lord shall destroy him.” (Pp. 68, 69)

The public life of great men sometimes absorbs all their energies. Their deepest satisfactions come from great events involving masses of people. The public consumes the private. Joseph Smith obviously loved to preach, to plan, to organize, to command, but that work did not drain his wells of personal affection. To those about him he was always a man, a husband, and a friend as well as a prophet. To the last minutes of his life, the Prophet took pleasure and comfort from his friends and family. 
In June of 1844 when Joseph Smith was about to flee with a few friends to the west, his last words were with his family. “In a few minutes afterwards Joseph came from his family. His tears were flowing fast. He held a handkerchief to his face, and followed after Brother Hyrum without uttering a word.” When he returned the next evening he contemplated preaching to the Saints by starlight, but his family surrounded him in the Mansion House and he stayed the whole night. It was the appeal of his family and friends, who thought he had deserted them, that brought him back to Illinois and to the mercy of the Hancock County ruffians. Joseph’s words as he decided to return were more than an observation for that occasion alone. He spoke a simple truth about his deepest feelings: “If my life is of no value to my friends it is of none to myself.” (History of The Church of Jesus Christ of Latter-day Saints 6:547, 549.)
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